
TheThirteenthInternationalSymposium

TaoisminEastAsianCulture

Abstractsin ,English

Thepurposeofthisinternationalsymposiumistoshednewlightontheculturalchar-

acteristicsofvariousregionsinEastAsiawithreferencetoTaoism.Ithasbeensaid

thatTaoism,alongwithBuddhismandConfucianism,constitutesthebasicstructure

ofEastAsianculture.Therefore,anin-depthconsiderationofTaoismwithinthetho-

ught,literature,folklore,historyandarchaeologyofEastAsiahelpstorevealthebasic

structureoftheculturesofEastAsia,includingJapan.

OurbasicpremiseisthatTaoism,whichoriginatedinChina,hadaconsiderableinflu-

enceonotherregionalculturesthroughoutEastAsia.FocusingonTaoismallowsus

todistinguishsimilaritiesanddifferencesamongtheseregionalculturesandputthese

culturesintoabroaderhistoricalandgeographicalcontext.Ultimately,wehopetoiden-

tifyfactorssharedbyvariousEastAsiancultures.

PleasenotethattheseproceedingsusethetermsTaoandTaoism.

ThewordsDaoandDaoismhavebeenmodifiedbytheeditor.
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AbstractNo.1

JapaneseCultureandTaoism

SENDAMinoru

InternationalResearchCenterforノ穡aneseStudies

ThediscoveryoftheTomimoto-coininAsukafromtheseventhcenturysuggestsare-

lationshipbetweentheHanandtheTenmuperiod(天 武 朝)namelythattheformerin-

fluencedlatter.OnemightarguethattheemperorButeiofHanChinaandhisfaithin

`Taichi'(太 一 信 仰)influencedemPerorTenmuandthatHanChinathusP「ovidedan

idealforJapaneseauthorities.ThisisevidentfromanaccountintheNihongi:Chroni-

clesofJapan(orNihon-Shoki)whichsaysthattheemperorTenmucarriedoutoccultpra-

ctices.AnotherexampleforthisisthattheSenguritual(ritualizedshrinereconstruc-

tion)ofIseShrine,whichworshipstheancestorsoftheemperors,thegoddessAmate-

rasu.WhentheshrinewasestablishedinthetimeofTenmu,theworkclothesofthecar-

pentersweredecoratedwiththesymboloftheTaoistgod`Taiti'.

OnecanalsoarguethattheemperorTenmuwasnamedaftertheemperorButeiof

Han.Thedocument"Kaogongji",acommentaryontheZhouli,isknownasthebasis

oftheconstructionofthecityChangan(長 安)inChina.Accordingtorecentexcava-

tions,thelayoutoftheJapanesecapital:Fujiwara(藤 原 京)wasalsobasedonthesame

document.TheseexamplesshowtheinfluenceofHanChinaontheemperorTenmu.

Thetombsoftheemperorsandothermembersoftheroyalfamilyatthatperiod

werefrequentlyoctagonal.ThisisrootedinTaoistcosmologyandworshipof`Taiti'.

DiscoursesaboutIseshrinealsooutlinetherelationbetweenAmaterasuandtheWest-

ernMother(西 王 母)ofTaoism.TheiconoftheWesternMotherwearingafabricreel

asahairdecorationareassociatedwithAmaterasuwhoissometimesdepictedwork-

ingataloom.Inaddition,folkloreabouttheWesternMothermeetingtheemperor

ButeionJuly7explicitlyshowlinkswithTanabata,theJapanesefestivalonthe

samedate.TheseexamplessuggestthepopularityofthefaithintheWesternMother

duringtheHanperiod.

Asstatedabove,onephaseofTaoistinfluenceisillustratedexplainedwithexamples

fromJapanesecourtculture.Thus,theemperor'spalacewasconsideredaplacewhere

thelegendarywizards/saints(仙 人)abide,andinthecapitalofFujiwarawerethree
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sacredmountains,alsoconsideredtheabodeofsaints.Inthislight,wemustreconsid-

ertheestablishedinterpretationsofthecourtcultureasgratefulandrefined.Itisneces-

sarytoreassessthedefinitionof"refined",andtofreeitfromthe`profane'orConfu-

ciancontext.ItisacultureinwhichtheTaoistphilosophyofImmortality(神 仙 思 想)

counteractsConfucianthought.
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AbstractNo.2

TracesofTaoisminHanChineseArt

WUHung

こTn�mersity(ゾChicago

ThispaperrespondstoamethodologicalissueinthestudyofTaoistart:Howcan

wetracetheemergenceofTaoistartbydistinguishingitfromotherarttraditions-

imagesofimmortals,cosmologicalsymbols,andBuddhistmotifs-fromwhichearly

Taoistartderiveditselements.

Themethodusedinthispaperistoestablishaconsistentrelationshipbetweenare-

gionalarttraditionandaregionalTaoisttradition.Byfocusingonsomeprevailing

burialforms,ritualobjects,andpictorialimagesfromtheSichuanregionfromthe

secondcenturytotheearlythirdcentury,Iarguethatthesearchitecturalandpictorial

formsmaybedirectlyrelatedtotheWudoumiTaoismwhichprevailedinthisregion

duringth駱eriod.
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AbstractNo.3

HorseCultureandShipCulture

inAncientChina

FUKUNAGAMitsuji

E耀 π'tusMe励 θ7qズκyo'o砺 勿θγs吻

Wemaycomparethenorthernhorsecultureandthesouthernshipcultureusingphi-

losophical,political,andsystematicapproaches.Thefollowingsixelementsarecharac-

teristicsofthehorsecultureintheNorth:(1)Celebratingthemilitaryunityofall

Chinabyamockcavalrybattle,(2)Confuciangovernment,(3)aConfuciantheory

of`thedivinerightofauthority'(4)SINSENSHISﾔ(TheTaoistPhilosophyof

Immortality)inwhichpeaceinthelandshouldbereportedtoaheavenlygod.

(5)establishmentoftheGENJIsystem(6)faithinthegodofwarHACHIMAN.

TheshipcultureintheSouthisassociatedwiththephilosophyof"Tao".(1)Taois

likewater.(2)Taoislikemother.(3)Taoisnothing.(4)Taoisidlepurenature.

(5)Taoisridiculous.(6)Taoischaotic.(7)TaoisCh'i.($)Taoisaflow.(9)

Taoisaplace.

Thedifferencesbetweenthereligiousthoughtofthehorsecultureandtheshipcul-

turerevolvearoundthefollowingissues:(1)whetherthesunanditscolorareconsid-

eredmaleorfemale,(2)whetherrightorlefthasmoreprecedence.(3)whether

evenoroddnumbersaregivenmoreemphasis,(4)whetherstraightlinesorcurvear-

egivenmorevalue,(5)whetherthequalityofhardorsoftisconsideredmoreimpor-

tant,(6)whetherwiseorunwiseismorevaluable,(7)whetherthepairright/

wrongorreal/fakeisconsideredmoreuseful,($)whetherthesetofgood/evilor

sacred/profaneismorevalued,(9)whethercompetentorincompetentisconsidered

morevaluable,(10)whethercauseoreffectisgivenmoreemphasis,(11)鹽whether

orderorchaosisconsideredmoreimportant,(12)whethersocietyisbasedonpatriar-

chyormatriarchy.(13)whetherthefoundationofeverycreatureisconsideredverti-

calorhorizontal.
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AbstractNo.4

AttainingtheGoodnessoftheTao

MoralValuesandtheRealizationof

ImmortalityinTaoism

KORNLivia

BostonUniversity

ThegoalofTaoistpracticeinmedievalChinawasimmortality,realizationofmysti-

calonenesswiththeTaowhileonearth,andascensionintotheheavenlyrealmaftertra-

nsformationoftheearthlybody.Morality,ontheotherhand,istheguidingprinciple

ofhumaninteraction,thewaytobegoodwithinsociety.Howdothesetworealmsinter-

relate?

Toexplorethisproblem,Iproposetodistinguishbetweenfourdifferentlevelsand

formsofmorality:(1)ordinalmorality,therulespeopleobserveinsociety;(2)bodhi-

sattvamorality,thevirtuesofpatience,compassionandlovepracticedbysaintly

people;(3)nonmorality,asagelywayofactingthatisinaccordwiththecosmos

butdisregardshumanrulesandfeelings;and(4)transmorality,theonenesswith

cosmosthatisfreefromallintentionandjustflowersalongwithall.

InmedievalTaoism,immortalsarediscussedintheirrelationtomoralityinthree

kindsofsources:immortalsbiographiesandlegends,textsoncelestialregistrationand

conditionsforordination.Inexaminingthesematerialsitbecomesclearthattheulti-

mategoalofimmoralityinvolvesastateoftransmorality,butthetrainingimmortalsun-

dergonecessitatesperfectingthesecondlevel,bodhisattvamorality.
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AbstractNo.5

Whatis

The

theCoreofTaoistThought?

MeaningoftheTrinity

Tao,Ch'iandGod.

MUGITANIKunio

KyotoUniversity

`Ch'i'isacoreconceptofChinesethought
sharedbyConfucians,Taoistsandothersch-

olars(zhuzibaijia一 諸 子 百 家)throughouthistory.Itwasthesharedassumptionthat

everycreationwasgivenbirthtobytheinteractionbetweenYinandYang,which

comesfrom`Genki',foundationofthecosmos.ThisconceptdevelopedintheHanera,

andinthelateHan,anewtheoryofcreation(生 成 論)appeared.Accordingtothe

newtheory,the`Tao'gavebirthto`Genki'fromwhichYinandYangappeared.Theneu-

tralizationofYinandYangcreatedanewenergy,whichwasincorporatedintoother

energyandeventuallybecametheoriginofeverycreation.Thistheorybecamethefra-

meworkofChinesethinkingandwascarriedintothepresent.

InTaoism,`Ch'i'isthecentraldogma,reflectingthehistoryandtraditionofChinesere-

ligiousthought.Yet,whatistheideamostdistinctiveaboutTaoismistheideathat

`Ch'i'istheorigi
nof`Tao',`God'andeveryothercreation.Moreover,eventhoughTao

isthefoundationofthecosmos,God,whichistherootofreligionandeverybeing,

comesfrom`Ch'i'.ThisTaoistconceptdevelopedfromLiuChao(六 朝)throughSui-

Tangandemphasizes`Tao'astheoriginofthecosmos.Inthiscontext,thesubstance

of`Tao'is`Ch'i'or`Genki'accordingtothetheoryofcreationdevelopedinHanChina.

Consequently,`Ch'i',thatisthesubstanceof`Tao',isclassifiedas`Tao-Ch'i'.Theinterac-

tionandprevalenceofthe`Tao-Ch'i'createstheuniverseandgods(神 格),whichare

mereformsof`Tao-Ch'i'.Thewordsofthesegodsarealsogivenshapebyoriginal

energy(玄 気),basicenergy(元 気),andstartingenergy(始 気)derivedfrom

`T
ao-Ch'i'.Themartialarts,moreover,developedinparallelwiththistheory.

Asstatedabove,inTaoistdogma,`Tao',`Ch'i',and`god'representtheultimatelaw,rep-

resentation,andgods(神 格)ofexistence,andallthreeareunitedasatrinitywithin

`Tao
-Ch'i' .AtthecoreofTaoistthought,therefore,isthetrinityofTao,Ch'iand,god.
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AbstractNo.6

PrepositionsregardingtheOriginof

TaoismanditsPhilosophicalRoots

CHENQiZhi
ShandongProvincialAcademyofSocialSciences

1.ThePhilosophicalRootsofTaoism

ThebaseofTaoismwasYiJing,andTaojia(道 家)wasitsdistantrelative.The

wordsTaoismandTaojia(道 家)lookalike,yetthetwoarequitedifferent.Taojia(道

家)isascholasticbranchofthoughtwhileTaoismisreligious.

ThetransitionfromTaojia(道 家)toTaoismtookplaceintwostages.Onewasthe

"wayofHuang -lao" .Huang-laoTaoismproclaimsitsfoundertobeHuang-di,acquir-

ingIegitimatacyt6engageinTaojia(道 家)underthelaw-codexofthestateandthus,

formingthebasenecessaryforthetransitiontoTaoism.Theotherstepwascombin-

ingwithShen-xian-jia(神 仙 家)whenitacquiredaclearlyreligiouscharacter.Ritual

practicesbasedonbeliefsconnectedwiththespiritsqui-shen(鬼 神)werealready

deeplygroundedinsocietyatthetimeTaoismappeared.

2.TaoismandthepolicyofthetwoHandynasties

IntheprocessofthetransitionfromtoTaoism,Taojia(道 家)persistentlysoughtun-

ificationwithofficialpolicyandTaoism.AtthetimeofthequarrelbetweenConfucian-

ismandTaoism,theproblemwaswhetherTaoismandpolicywruldsplitorfuse.

AftertheHanperiod,Taojia(道 家)turnedtothemountainsandforests,andthrough

anincreasingemphasisontrainingandthecreationofthedoctrineofTaoism,Taojia

becamearealreligion.

3.TherelationofTaoismwithConfucianismandBuddhismanditsinfluenceontheeast-

ernculture

TheintroductionofBuddhismacceleratedthedevelopmentofTaoism,whichoften

actedasago-betweenamongthedifferentsectsofBuddhism.Confucianism,Bud-

dhismandTaoism,thoughfrequentyquarrelingwitheachother,reliedoneachother.

SincetheBeiSong(NorthernSong)periodthebasicdisputeamongthethreewas

basedondoctrinalaspects;quarrelsforprofitbecamedisputesovertheoreticaldiffer-

ences.

WorksthatintroduceTaoismstresstrainingofthespiritandabandoningpubliclife.
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Thisisaveryusefulteaching,asitelevatesone'slifeandhelpsprovidestabilityfor

sociallife.Evennowadays,Taoisticworksstillmaintaintheirsignificance.
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AbstractNo.7

ThePositionofthePhilosophyofImmortality

inTaoism:theExampleofShi-Jiexian

TheAbilityofTaoistImmortalsto

SeparateTheirSoulsfromTheirBodies

OGATAToru

OsakaPrefecturalUniversity

ThenotionofhumanimmortalityinTaoismcomesfromtheinfluencefromthe

TaoistPhilosophyofImmortality(神 仙 思 想) .Religioningeneraldealswithissuesof

deathinrelationtotheconceptsofafterlifeandsalvation.Inworldviewsofmanyreli-

gions,thespiritisimmortal,andthisviewisvalidforConfucianthoughtaswell.

WhatisdifferentaboutTaoismisthat"immortals"(xian-ren,仙 人)comeintothefore-

ground."lmmortals"havenotonlyanimmortalsoul,butalsoanimmortalbody.This

createsaconflictbetweenTaoismandtheexistingreligionsaswellasfolktales.

Thewordxian(仙)isrootedinhumandeath,thatisthespirit'ssecessionandascen-

sion.ShiJiexian(尸 解 仙),therootofXian,wasapersonwhoreachedthestateofXian-

renthroughhisowndeathexperience.Inopeninghiscoffin,hisdeadbodywasgone

andonlyhisclotheswereleftwithin,justliketheshellcast-offofacicada .Thisisamet-

aphormeaningthatthecoffinisaplacewherethespiritisreborn,likeachrysalis

fromwhichthecicadaemerges.InthecaseofShiJiexianthereincarnationwasnot

onlyofhisspiritbutalsoofhisbody.

Deathisthestateinwhichthespiritleavesthebody.Yetxian-rensuchasShiJie-

xianachievesimmortalitybothspirituallyandbodily.Bodilyimmortalitywasbelie-

vedtocomefromtheriseofmedicalknowledgeandtheartofregimen.Fortheserea-

sons,Taoistxian-rendonotseemtogoinparallelwiththeexistingreligiousdogmas

ofotherkinds.

Becominganimmortalxian-rendidnotmeanbeingmoralistic.However,starting

fromtheevaofBaoPuZiwrittenbyGeHongintheEast,gooddeedsandascensionto

thestateofimmortalitywereincreasinglyinterrelated.Thereafterdevelopedthescenar-

iothatagooddeedleadstobecomingaxian-renafterone'sdeath,forexampleinZhe-

ngao(真 誥)byTaohongJing(陶 弘 景)inLiang(梁).

Asaresult,theconceptofimmoralitywhichatfirstseemedoutofplaceamongthetra-

ditionalnotionsofdeathandbirth(死 生 観),wasincorporatedintothedogmaof

Taoism.
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AbstractNo.$

TaoisticImagesinSang・01協s配 ・翫 ・g2

INAMIRitsuko

InternationalResearchCenterforノ穡aneseStudies

SangokushiEngiwaswrittenduringthe14thcenturybytheill-fatedintellectualRak-

anchG,whocompiledinthiswonderfulliteraryworkthewide-spreadnarrativesofthe

commonpeoplecalledSdngokushimonogdtari(storiesaboutthehistoryoftheThreekin-

gdoms).ThemainpersonagesinSangokushiEngi,beitthebenevolentsovereign

Ryfibi(LiuBei)orhisloyalsubjects,aredepictedinConfuciancolors.Especiallythe

imageofSh�atsury�(ZhuGeliang),whoservedinadministrativeandmilitaryaf-

fairsdevotedlyandwithdistinguishmentbutbehavedfoolishlywhenitcameto

Ry珖en,Ry硤en(LiuChan),isclearlythepersonificationofidealizedConfucianphilos-

ophyandConfucianideology.Yet,ontheotherside,itisbeyondargumentthatthe

imageofSh6katsury6,asheisdepictedinSangokushiEngi,hasalsostrongTaoisticfea-

tures.WhilerevealingtheTaoisticfeaturesintheimageofShokatsury�,thispaper

seekstoshowthewaytheSangokushiEngi,compiledfromthefolktalesabouttheSan-

gokushi,absorbsdifferentTaoisticelementspopularamongthepeople.
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AbstractNo.9

TheAppropriationofMythin

-KoreanTaoistLiterature

JUNGJaeSeo
EwhaWomansUniversity

EmergingintheformoftalesofImmortalsaroundtheWarningStateperiod,

Taoismestablisheditselfasareligionbyincorporatingdifferentaspectsofpubliccul-

ture,bothhigh-broworlow-brow.AmongstthewaysTaoismusedtoexpanditsappro-

priationofmythologyisworthspecialattention.Taoism'sappropriationofmythology

hasbeenstudiedinfieldsasdiverseasliterature,anthropology,andreligionstudies.

Taoismiscloselyassociatedwiththetraditionalculturesofthenationsborderingon

China.Inthisvein,itisworthwhiletoinvestigateKoreanTaoismintermsoftheappro-

priationofmythology.ThroughanalysesofTaoisticpoetry,fiction,andfolktalesin

Korea,thepresentstudyseekstofindhowTaoismdevelopedandhowitappropriated

mythologyinKorea.UnlikeChineseTaoism,theappropriationofmythologyoccurred

differentlyindifferentgenresinKoreanTaoism.InKorea,tobespecific,Taoistic

poetryappreciatedChinesemythology,whereasT穉isticfictionandfolktalesappropria-

tedKorea'sintrinsicmythology.

Thenwhyisthereadiscrepancybetweengenresinthewaysthattheyappropriated

mythology?Theansweristhattherewerehardenedprinciplesinorthodoxliterature,

andbecausepoetrycouldscarcelyavoidrulesinform,Taoisticpoetrycouldnotbreak

freefromChinesemythology.PoetryaboutImmortalswasstronglyinfluencedby

TangPoetryatthattimewasespeciallyrestrictedintermsofcontent,form,andmood

approximatingthatofChinesepoetryabouttheImmortals.

Ontheotherhand,indigenousKoreanmythologywasappropriatedbyKorean

Taoismforseveralreasons.Firstofall,thereweremanyfewerrestrictionsonform

andcontentoffictionandfolktalesthanonpoetry.Also,especiallybecausefictionis

agenresubjecttoconstantchangesandmarkedbyitsdecentralizationfromthe

domainofdominantlanguageandideology,itcouldeasilydepartfromthetraditional

ChineseinfluenceandbecomeimpregnatedwithKoreanmythology.Thecontra-form

andcontradictorytendenciesoffictionatthattimehelpedtocounteracttheConfu-

cian,Sino-Centristthoughtthathadlongheldswayoverintellectuals'minds.
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Inspiteoftheseclear-cutappropriationofKoreanmythologyinKoreanTaoisticliter-

ature,onecouldaskwhydidappropriationoccuronlyinTaoisticliterature?Theques-

tioncanbeansweredbyclarifyingtheoriginofKoreanTaoism.KoreanTaoism.

begantotakeshapethrougheffortstoidentifyitsrootsinKoreanmythology.In

otherworks,KoreanTaoismdeepeneditsrootsbyconsistentlyappropriatingKorean

mythologyinitself.Thisargumentmaybedescibedasthe"Self-developmentTheory

ofKoreanTaoism,"anditappealstoKoreans'folktale-basedsub-consciousnessasifit

hadbeenintheirpossessionforalongtime.

ThepresentstudyhighlightstheimportanceoftherightperspectiveonKorean

Taoismfromtwopointsofview:whatitshouldbeandhowitshouldexist.This

studyalsounderscoresthenaturalcontinuumintherelationshipbetweenKorean

Taoismandmythology.Finally,thisstudybringsforththenecessityofelucidating

howKoreanTaoismunderwentself-transformationandbecameestablishedasareli-

giondeep-seatedinKoreanmythology.
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AbstractNo.10

JapanesePoetryandTheThought

Lao-TzuandChuang-Tzu

of

MITSUTAKazunobu

InternationalResearchCenterforノ穡aneseStudies

Giventhemainthrustofthissymposium,itmighthavebeenpreferabletocallthis

paper"JapanesepoetryandTaoism".However,asonegoesfurtherbackintimeand

getsclosertotheancientworld,itbecomesmoreandmoredifficulttodistinguish

TaoismfromShinto,whichisnormallyviewedastheindigenousreligionofJapan.Sup-

posingforamomentthatShintoandTaoismsprangfromthesameroots,fartoo

manyancientJapanesepoems(waka)endupappearingtobeconnectedattheirdeep-

estlevelwith`somethingTaoistic'.Ontheotherhand,ifwenarrowourfocustothe

topic`JapanesepoetryandthethoughtofLao-tzu',welimitthenumberofworksin

theancientperiodwhichshowtheinfluenceofChuahg-tzutoonlyasmallpartofthe

outputofahandfuloffamouspoets.

JapanneverofficiallyadoptedTaoismasareligion.Thisfacttakesonsignificance

whenconsideredtogetherwiththefactthat,sincetheearlytenthcenturyanthology

K6kinWakash�,forseveralhundredyearsofficialImperialanthologiessetthestand-

andforJapanesepoetry.ThemesconnectedwithTaoismpracticallydisappearfrom

viewapartfromtracesinasmallnumberofpoems.

ThereisanotherhiddenstreamofdevelopmentinJapanesepoetry,thatofrenga.It

canbededucedthatrengawascreatedinthecontextofutagaki.

UtagakiisacustomcharacteristicofawideculturalspherecenteringonSouthern

China;beforethehistoricalera,itislikelythatconsiderablenumbersofpeoplemigra-

tedfromthisculturalspheretoJapan.Unlikewaka,renganeverbecametheofficiallit-

eratureoftheJapanesecourt.Therewasatendencyforrengatousematerialswhich

wakanolongerhadusefor.Fromthefourteenthcentury,rengareplacedwakaastherep-

resentativeliteraryformofitsage,carryinganexpressivepoweroverflowingwithlife

andreflectingtheenergyofthetimes.Comparedtowaka,therearemanyrengacompo-

sitionswhichshowaconnectionwithbothTaoismandthethoughtofLao-tzuand

Chuang-tzu.

Inthemiddleoftheseventeenthcentury,thethoughtofLao-tzuandChuang-tzuex-
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ercisedahugeanddecisiveinfluenceonJapanesepoetry.Overaperiodofthreehun-

dyedyears'development,rengabecamecompletelyformalizedandrestrictive.Atthis

time,haikaiemergedasanewmovementwithinrenga.Haikaiwasfirstregardedasa

kindofpractice,orasrecreationafterataxingboutofseriousrenga.Therulesof

rengadrasticallyrelaxed,andrestrictionsondictionandcontentwereremoved.Thisrep-

resentedareturntotheoriginalnatureofrenga.Infact,haikaiwasabletorestoresome-

thingoffree,non-everydayqualitywhichutdgakioncepossessed.Atthatjuncture,

haikaitookasthebasisofitsvaluesthethoughtofLao-tzuandChuang-tzu,especially

theexpressionofthebookSooji(Chuang-tzu).Attheendofthisliterarymovement,

Bash�merged.

Haikaiisinonelineofliterarydevelopmentalongwithutagaki,whichisconnected

withthecultureofSouthernChina.ItissuggestivethatthethoughtofLao-tzuandChu-

ang-tzuwasamajorelementunderpinningtheBashostyleofhaikai,whichshouldright-

lybecalledanewnationalpoetrybornabout2,000yearsafterthetimeofthesegreatpri-

ilosophers.

221



AbstractNo.11

TaoismandKoreanLiterature

NOZAKIMitsuhiko

OsakaCづ 之ソ こ乃222丿ersity

TheinfluenceofTaoisminKoreacanbefoundintheperiodofthethreeKingdoms

(三 国 時 代).TheappearanceofTaoistthoughtinKo「eanIite「atu「ecomeswithunified

SillaandKoguryo.TheHanpoemsinKoguryoespeciallyidealizedtheworldofTao-

istisaints(神 仙),andanumberofpoemsuseTaoismtermslikeJindan(金 丹).

DuringtheeraoftheLiDynasty(李 朝),thistrenddisappeared.Novels,ontheother

hand,showTaoistelements,suchasintheuseofmethodology(方 術)forexample.Nev-

ertheless,thesenovelsaremostlybasedonthemotifsfoundinotherChinesenovels

andremainsuperficial.

Folktalesof.legendarysaints/legendarywizards(仙 人 説 話)showthegreatest

impactofTaoismonKoreanliterature.AdocumentcalledKaiDougChuanDaoLu

(海 東 伝 道 録),discoveredatthebeginningofthe17thcentury,explainsthattheexpan-

sionofTaoismbeganinChinaandspreadthoughSilla(新 羅),Koguryo(高 麗),in

theLiDynasty(李 朝)whichledtotheconstructionofKaiDougXianPai(海 東 仙 派).

However,inanotherdocument,KaiOugTeiJun(海 東 累 蹟)whichwaspublishedshort-

lyafter,founder/progenitorslikeTanJun(檀 君)wareconsideredsaints(仙 人).Thisim-

pliesthatKoreanTaoismhasindigenousaspects,independentofChina.Thisnationalis-

ticviewrelatestothepoliticalfluctuationsin17thcenturyKorea.

Then,howisTaoismrelatedtotheconstructionofnationalism?Theansweristhat

anti-ConfuciandogmainTaoismwassimplyconvenient,forKoreaadvocateditscultur-

alindependencefromChineseConfucianism.Thechangeofthefoundersintalesofleg-

endarysaints(仙 人)areobviousexamples.InadditionShintoistsinmodernJapan

sharethisstance.ThecaseofKorea,nevertheless,cannotbecompared,asthedegree

ofrelationbetweenKoreaandChinadiffersfromthatofJapan.

TheInfluenceofTaoismonancientKoreaneedsfurtherinvestigation,yet,asstated

above,theTaoistinfluenceonancientKoreaisevident.
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AbstractNo.12

XuanwuandtheOriginofTaoism(Excerpt)

ZANGCongjun
ProvincialCulturalRelicsAdministration

Xuanwu,oneofthe"fourgods"(Qinglong,Baihu,ZhuqueandXuanwu)ofancient

China,originatedfromfolkworshipofturtlesandsnakes.AfterXuanwuwasaccepted

byTaoism,itchangedintotheMightyGodofXuanwuthroughtheages.However,the

folkworshipofturtlesandsnakesemergedwhentheworshipofwatergraduallyswitched

totheworshipoftheGodandspirits.FromthefactthatTaoismworshippedXuanwu

andXuanwuoriginatedinthenorthofChinaandthelowerreachesoftheYellow

River,wecanconcludethatthefolkoriginsofTaoismarewater-worshipandprimi-

tivewitchcraft.Water-worshipisoneofthemostpopularformsofnatureworshipof

theQinandHandynasties.TheoriginofTaoismcanbetracedbacktothelastyears

oftheWesternHandynasty.
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AbstractNo.13

TheMuralPaintingsofOniand

theFourGodsinAncientEastAsia

AZUMAUshio
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MuralpaintingsappearinKoguryosomewhereinthemiddleofthe4thcentury.

Theirmotifs,whichrepresentedtheimagesoftheownersofthetombsatfirst,were

laterreplacedbyimagesof"thefourgods".Tobemoreexact,atthebeginningofthe

5thcentury,thespacecoveredwithimagesoftheownersofthetombstransferred

fromtheleft/westernwallstotheback/northernwalls.Havingemergedundertheinflu-

enceofLiaodong,themuralpaintingsinKoguryo,asseenfromtheexamplesofthe

tombsfromAnaktoDokkung-ri,developtheirownuniquefeatures,suchasalterating

movementinonelinewiththedevelopmentofmuralpaintingsinChina.Theimages

of"thefourgods"appearduringthefirsthalfofthe5thcenturyandbecomecentral

duringthe6thcentury.Duringthelate5thcenturythemainmotifthemuralpaint-

ingsasfarupastheJi-anregionbecomestheTaoistphilosophyofImmortality.Trac-

ingtheprocessofalternationoftheimagesfromtheChumandKakjotombstothose

oftheSamislandSashintombs,wecanmakeconclusionsguessaboutthechangesin

theconceptoftomb-constructionandtheburialphilosophy.Thisisaveryimportant

periodintheevolutionofthemuralpaintingsinKoguryo.Theimagesofbeastsand
`thefourgods'depicttheTaoistphilosophyofImmortality

.Investigatingtheinternal

andexternalfactorswhichhaveinfluencedthisalteration,wecanthrowlightontheirre-

lationswithmuralpaintingsofSanyan,Beizhao,Sui,and,Tangintheinternationalen-

vironmentofcontemporaryEastAsia,ofwhichKoguryowasapart.

TaoismspreadintoKoguryoatthesametimeasBuddhism.Thepicturesofthe

Chumtomb(5thcentury)depictaTaoist,sittinginaBuddhistpostureoppositeto

theownerofthetomb.InthemuralpaintingsofKoguryo,asforthehumanimages,

thewomaninalongskirtrepresentsaTaoistnun.ThepeopleonthetapestrycalledTen-

jukokush珣h�ndkeptinCh琦u-ji,aswellasthoseappearingonwoodentablets

(mokkan)foundattheexcavationsoftheFujiwarapalace,allbroughtfromKoreato

Japan,arealsoimagesofTaoists.
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AbstractNo.14

ImmortalismasAppearinginMural

PaintingsinKoguryo

●

JEONHoTae
UlsanUniversity

Muralpaintingsrepresentcontemopraryviewsofthecosmosaswellastheviewof

lifeanddeath.PicturesthatreflectthebeliefinImmortalism(沸 仙 信 仰)arefoundin

themuralpaintingsofKoguryo(高 句 麗).Thesepaintingssuggestthatthepeopleof

KoguryobelievedinaLandofImmortals(仙 界)andhopedtoascendtotheLandof

`Ne
ver-Dying'.Duringthefifthcentury,picturesdepictingbeliefinImmortalismand

depictingimmortals,mysteriousanimalsandbirds,monsters,andsoon,arefound

morefrequehtlythanBuddhist(佛 教 信 仰)paintingsintheregionofPyongyang(平

壌).ThoughthegovernmentorderedthepeopleofKoguryotobringgoodluckbybel-

ievingBuddha,thepeoplearoundPyongyangadheredtoImmortalismaspracticedin

theircustomsfromtheperiodofLo-rang(楽 浪).Later,manypicturesdepictingImmor-

talismarefoundintheKoguryomuralpaintingsfromtheAnaktombno.1(安 岳1号

墳)andtheKangsogreattomb(江 西 大 墓).

Duringthefirsthalfofthefifthcentury,thepicturesdepictingImmortalismarefre-

quentlyfoundinthemuralpaintingsofJi-an(集 安)region,suchasthelikeChum

(dance)tomb(i舞 踊 塚).Duringthesecondhalfofthefifthcentury,theyarenot

foundnearlyasfrequentlyinstead,picturesofBuddhismincludingHeavenlyLotus

(天 蓮)arefound.ThereasonisthattherewasnotasstrongabeliefinImmortalism

andothersystematicreligionsintheJi-anregion,unlikeintheregionofPyongyang.

Aroundtheendoffourthcentury,whenthekingdomaskeditspeopletobelievein

Buddhism,theyobeyed.AsBuddhismwasdiffusedbythegovernment,thepeople

chosetoconverttoPure-1andBuddhism(Sukkavati,浄 土).Thistrendmadeadeep

effectonthemuralpaintingsofJi-anregion.

Inthemiddleofthefifthcentury,theOrnamentalLotusDesigninmuralpaintingsapp-

earedinJi-anregion.However,fromthefirsthalfofthesixthcentury,picturesdepict-

ingImmortalismaremorefoundinmuralsoftheJi-anregionbecausethegovernment

didn'tsupportBuddhism.ImmortalismhadtooktheplaceofBuddhismatthatpoint.
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AbstractNo.15

OntheOriginofTaoism

ワ

QiTao
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ThisarticleagreeswithotherscholarsthatTaoismoriginatesfromprimitivepopu-

larreligion,andalsoagreeswiththeexplanationthattheoriginofTaoismisconnect-

edtotheprimitiveculturalheritageofYiNationality,butdoesn'tagreewiththe

theorythatTaoismoriginatesfromtheprimitivecultureofthesouth-westYiNational-

ity.ThisauthormaintaintsthatalthoughtherewasnofloodlegendorGenesisin

Taoism,weshouldfocusonthefloodlegendandGenesistoexploretheoriginof

Taoism.
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AbstractNo.16

AncientGardens,andTaoism,andthe

IdeaofImmortality

KANEKOHiroyuki

ハTara1>穰ionalCulturalPropertiesResearchlnst伽te

LookingintogardensisonewaytoexploretherelationbetweenJapaneseculture

andTaoism.Theancientgardensknownas`Shima'(嶋)wererootedintheTaoist

ideaofImmortality(神 仙 思 想).ItisbelievedthattheycamethroughtheKoreanpenin.

sulainthe7thcenturytoJapan.WiththeresumeofexchangewiththeTanginthe

early$thcentury,existingformsofgardensinthepeninsulacametoJapan.More-

over,gardenersoftheearlyHeianperiodusedthemotifofwaterfalls(滝 組),dueto

theintroductionofmountainsandwaterfallsasgardenelementsinthegthcentury.

In626,Soga-noUmako,theauthorityofthetime,workedwithgardens,takingwater

fromtheAsukariver.Atthetime,EmpressSuikosentJapaneseenvoystotheSuiDynas-

tyofChinafourtimes,andtheChinesepoliticalsystembecameamodelfortheJapa-

nesepoliticalsystemborowingthenotionofRitsuryo(律 令)codes.Thecontinental

styleofgardeningwasalsoadoptedalongwiththepoliticalandculturalexchange.

WhentheSogasfellfromauthoritywiththeTaikaReform(大 化 の 改 新),theirgar-

densbecamethepropertyofseveralcelebrities,suchasthedaughterofKogyoku,Prin-

cessKibi,andPrinceKusakabe,whowasthesonofEmperorTenmuandEmpressJit�.

IntheMany�h皦hereareanumberofsongsaboutgardens.Accordingtoaseriesof

elegiescontainedtherewithin,therewerepondsofvariouskinds,shoresofstonesand

holesforwaterfalls(滝 口)withinthegardens.Therearepresentlyvarioustheories

abouthowtheseelementsweredeployed.
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AbstractNo.17

TaoismandChineseSociety

YELuhua

ShanghaiAcademyofSocialSciences

Itis1,800yearssinceTaoismwasfoundedagainstthebackgroundoftraditionalChi-

neseculture.AsapartoftraditionalChineseculture,Taoismhasplayedanimportant

roleinthedevelopmentofChinesesociety.

TaoismcameintobeingduringthereignoftheEmperorShunoftheEasternHanDy-

nasty(2ndcenturyA.D.).TheWudoumiTao(or"theFive-PeckRicesect")andthe

T'aiPingTao(or"theGreatPeacesect")developedamongthepeopleofSichuan,

HebeiandShandongprovinces.Thesetwosectsareconsideredaftergoingtheprimor-

dialprogenitorsofTaoism.IntheSouthernandNorthernDynasties,Taoism,through

somereformations,startedtodevelopamongpeople丘omupperclasssociety,eventual-

lyformingtheSouthernTianshiTao(theHeavenlyMastersect)andtheNorthernTia-

nshiTao,andmarkingthematurityofTaoism.Itdidnotflourish,however,untilthe

TangandSongDynasties,whenitsdoctrinalsystemwasrefined,morescriptureswere

written,andmanyscholarsofTaoismemerged.Taoismexertedmoresocialinfluence

thanever.IntheSouthernSong,JinandYuanDynasties,moresectsofTaoismdevel-

oped.Gradually,ZhenyiTaoemergedinSouthernChina,whileQuanzhengTaodevel-

opedinNorthernChina.ThesetwosectsformedthemainstreamoflaterTaoismand

arestillactivetothisday.

InMingandQingDynasty,thevarioussectsofTaoismdeclinedwithtime.Thedoc-

trines,disciplines,andthesystemofmorality,however,continuedtoattracttheChi-

nesepeople.

InthehistoryofthedevelopmentofthethoughtandcultureofChina,Confucianism,

Buddhism,andTaosimarecloselycorrelatedandinterrelated.TheTaoistreligionisdi-

rectlyrootedintheTaoistSchoolofthePre-QinDynasty.ItisknownthatTaoTe

Ching(alsoknownasLaoTzu),theprincipalsacredtextoftheTaoistreligion,waswrit-

tenbyLaoTzu,thefounderoftheschoolofTaoism.ReligiousworshipoftheTao,is

alsoanessentialelementofphilosophicalTaoism.IntheTaoistSchool,"Tao",orthe

Way,isregardedasthesourceofallthingsonearthandthelawofevolution,whilein
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theTaoistreligion,theTaowasdeified.Inthelatter,Taobecamethemostrevered

GodandinrelationtothisGod,believersdevelopedanelaboratesystem,thegoodof

whichwastheachievementofImmortality.InordertobeanImmortal,aseriesofdisci-

plinesandritualswereinvented:nourishingthevitalforce,regulatedbreathing,exter-

nalalchemyandinneralchemy,ritualsandformulasonpaper,etc.Moreover,the

TaoismabsorbedanddevelopedtheideasofYinandYang,theFiveElements,anddiv-

ination,andmagic.TheTrueManofTaoismisonewhofloatsovertheuniverse,tran-

scendsallthings,andforgetsallabouthistemporalbody.Confucianismafterthepre-

QinDynastyalsoinfluencedTaoism.ThetheoryofTienJenKanYing(天 人 感 応)of

DongZhongshu(董 仲 舒),whichwasfirstelaboratedintheHanDynastyandsuccessiv-

elypopularizedinChenWei(懺 緯 神 学)wereassimilatedbyTaoism.ChineseBud-

dhismalsocastitsinfluencesovertheconstitutions,disciplines,andritualsofTaoism.

Taoismwasbasedonancientreligiousbeliefandabsorbedtraditionalthought.The

doctrinesofTaoismexertedtheirimpacttotheworldviewoutlookonlife,andmorali-

tyoftheChinesepeople.Taoismleftaprofoundandindelibleimpactonancientlitera-

ture,thefinearts,music.Taoismalchemyaffectedthedevelopmentofancientscience

andtechnology,andtheTaoisttechnologyofnourishinglifepositivelyguidedthedevel-

opmentofancientmedicine,Qigong,body-building,andsports.Likewisetheaffectof

Taoistritualsontraditionalfolkwayswassignificant.InChinesesocietytoday

Taoismstillplaysanimportantroleinsocietyandaffectsthepeopleinvariousways.
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AbstractNo.18

ThePhrase"LiveinaMountain,

FeedonHerbs"

WADAAtsumu

KyotoUniversityofEducation

Inthispapertheauthorpaysattentiontotheexpressions"liveinamountain"(山

居)and"feedonherbs"(服 餌),whichareseeninthe13thparagraphoftheSδ η勿 δ

(theparagraphconcerningBuddhistmonksandnunsoftheY6r6ry6condex,養 老 令,

718).TheseexpressionsrelatetofolkBuddhism,andTaoisminancientJapan.

"Folkbeliefs"arebeliefsconnectedwiththedeitiesandspiritsknownaskami
,which

developedontheJapanesearchipelagofromtheancientJ6monandYayoiperiodsand

weresystematicallyorganizedwiththeestablishmentoftheJapanesestateinthe8th

century.Characteristicofthesebeliefsistheworshipofcountlesskαmiabidinginmoun一　 　
tains,suchasOmononushiofMt.MiwaandOyamatsumi.Otherkamisuppliedwater

andcontrolledrain,suchasMikumariandOkami.Suchtraditionalbeliefsweregreat-

lyinfluencedbythebeliefsandsystemsofworshipbroughtfromthecontinentbyChi-

neseandKoreanimmigrants.AndthoughtherewasnosystemofTaoistrankorreli-

gioussysteminancientJapan,thephilosophyofImmortality(神 仙 思 想)andTaoistic

magi6practices(道 術)werewide-spread.

Inthe13thparagraphoftheS6niry6,thereisanexplanationofthestepstobeunder-

takenbythosewhowishedtopracticeasceticism,namelylivinginthemountainsand

feedingonfruitsandherbs.Theauthorextendshisattentiontothelegendsabout

EnnoOdzunu(役 小 角,consideredthefatherofasceticism修 験 道inJapan)foundin

olddocumentsliketheNihonryδikiandSholeunihongi,whichdescribehimasanascetic

whocouldrunonthesurfaceoftheseaandflythroughthesky.

TheancientJapanesedifferentiatedbetweencomparativelysmallmountainssituat-

edclosetovillages(sato一 夕ama)andonesthatwerehighandfarfromhumandwell-

ings(tαlea-yama,fuka一:yama).Somewhereduringthe6thc.theformerstartedtobe

usedforcommunityburials(9unsha-fun)andtowardsthe7thc.theywerealreadyass-

ociatedwiththeworldofthedead.Atthesametimethelatterwereapparentlynot

useduntilmonksandasceticsbegantosecludethemselvesthereandfeedontheir

herbs.ThedocumentRyδ ηos履gθ,writtenasanexplanationoftheY6r6codex,says
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thatthephrase"feedingonherbs"intheS�iry�osenotmeantorefrainfromeatinggra-

in-basedfood,buttoeatmedicalherbsthatwouldhelponebecomeimmortal.TheRy��

noshfigesaysthatthisisareferencetotheTangTaoistcodexTaoseng-ge(道 僧 格),

anditisright,asthephraseinquestionisadirectquotefromtheYaoseng-ge.The

deepreasonthisideawasacceptedsowidelyinJapanisthatitsideawasnotun-

relatedtotheworshipofmountainsinthebasicbeliefsoftheearlyJapanese.

InGy�iNeppu,S��y�,Nihonry�kiandotherdocumentstherearemanyexamples

ofrankedmonksandotherBuddhistswhopracticedasceticisminthelateNaraperiod

andearlyHeianperiod.SomewhereinthemiddleoftheHeianperiodsh琦end�ases-

tablished.The13thparagraphoftheS�iry�ormeditsbackground,anditwas

deeplyinfluencedbyTaoism.

Asceticism,accordingtotheNihonry�ki,wasalsowidelypracticedinmanyofthe

"mountaintemples"(yamadera)mentionedintheNihonry�ki
.Archeologicalexcava-

tionsalsoshowsuchpracticesattemplessuchasRy琦ai-ji(n�apartofOka-dere,Tak-

achi-gun,Asuka-mura),Ry琪�麕i(nowbelongingtoKamorihai-dera,Kitakatsuragi-

gun,Taima-ch�),andRy璟onhai-ji(Yoshino-gun,Yoshino-ch�).Itisworthpointing

outthatthesetemplesallincludethecharacterry�(dragon)intheirnames-themyth-

icalanimalsodeeplyrelatedtoprayersforrain-andthattheyallshareacommonpat-

ternofgrapesontilesexcavatedthere.

Thereisawoodentablet(mokkan),namedHonz�hi-ch琮�an,excavatedfromthe

siteofFujiwarapalace.Honz�hi-ch劯aswrittenduringthe6thc.andbroughtto

theWakuni(Japan)duringthe7thc.Itcontainsdescriptionsoftheeffectsofdiffer-

entherbs.ThereisadeeprelationbetweenthisworkandtheconceptofImmortality

inancientJapan.The"pine-treefruits"whichEnnoOzunufedon,aswellasthegrape

figureswereconsideredmedicinal.foodsthatwouldhelponereachimmortality(仙 薬).

QuicksilverisalsomentionedinHonz�hi-ch珉samedicineforimmortalityand,as

therewerequicksilverdepositsinYoshinoandKatsuragi,alotofancientlegends

connecttheseregionswiththeTaoistphilosophyofImmortality,depictingthemas

thesacredabodeofTaoistsaints(神 仙 の 住 む 神 仙 境).Weshouldnotethattheprevious-

lymentionedtemplesarealsosituatedinthatregion.

LegendssuchthatofEnnoOzunudescribinghimasTaoistsaintwhocouldflythr-

onghthesky,allhadastheirbackgroundthehistoricaldetailsdescribedabove.
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AbstractNo.19

TheImaginationoftheBodyin

ChineseMedicine

KuriyamaShigehisa
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MypaperfocusesontheimaginationofthebodyinChinesemedicine,andittakes

asitsstartingpointtheobservationthatahistoricalstudyoftheimaginationofthe

bodycanfollowtwodistinct,ifcomplementarypaths.

Oneapproachfocusesontexts,andexploresthetermsinwhichpastmedicaltradi-

tionsunderstoodthenatureofthehumanbody.Theotherinquiresintoimagination

intheliteralsense.Itstudieshowdiversemedicaltraditionsenvisionedthebodyinpic-

torialimages,andasksnotjusthowthebodywasanalyzedintellectuallybuthowit

wasactuallyseen.

PreviousresearchontheimaginationofthebodyinChinesemedicinehasbeen

markedbyadistinctimbalance;ithasconcentratedalmostexclusivelyonthefirstap-

proach,andhaslargelyignoredthesecond.TheChineseimaginationofthebodyhas,

itotherwords,beenstudiedonlyasaprobleminwaysofthinking,andnotasaprob-

leminwaysofseeing.

Thatisthecaseforatleasttworeasons.Onehastodowithsheernumbers;pic-

turesofthebodyintraditionalChinesemedicaltextare,onthewhole,fewandfarbe-

tween.Theotherreasonisthatthefewpicturesthatdoappearsimplyaren'tveryinter-

esting.Together,therarityandblandnessofmedicalillustrationsworktogethertodis-

courageinterestandhintthatimageswereatbestperipheraltotheunderstandingof

thebodyinChinesemedicine.

Nonetheless,wecannotignorethethemeofvisualimaginationinChinesemedicine.

Mostimmediately,westillneedtointerpretthepicturesthatdoexist.Further,and

moregenerally,thereisthebasicquestionofwhattherelativeinsignificanceofpictur-

ingmightitselfsignify.

MypaperarguesthatsomepicturesfromtheTaoisttradition,andinparticular

thoseusedtovisualizevisceraldeities,offersignificantinsightintotheseproblems.

Thepaperpursuesspeciallytheimplicationsoftwokeyfeaturesofthesepictures

(1)thecloselinksbetweenbodyandlandscape,and(2)thewilltomapthebody.
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AbstractNo.20

ShungaandTaoism

HayakawaMonta
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ThisessayelaboratesuponthelinkbetweenTaoismandshunga.Exploringthe

Taoistinterpretationofshungamightleadtovariousinterpretationswhichshednew

lightonthesubject.

Shunga(春 画)aredepictionsofsexualintercoursewhichwereproducedasbothdraw-

ingandlithographicworksin17thto18thcenturyJapan.Duetotechnologicalimprove-

ments,itisestimatedthattherewereabout2,300booksofshungaatmost.Awide

rangeofviewersenjoyedshunga,acrossgenders,agesandclasses.

Shungawereusuallycalled`Warai-hon'(abookwithhumor),asanumberof

shungahaveanimplicitorexplicithumorousovertone.Infact,Iwouldarguethat

shungawerecloselylinkedwithasenseofhumourandafeelingoflaughter.Laugh-

ingatthesehumorousworksprovidedrelieftotensionanddidnotindicatederision.

`Tension'herecanbeunderstoodas`apause'inCh'i'inaTaoistunderstanding
.To

laughwasatooltorefuseananalyticalwayoflooking,andthisviewofthingswas

sharedbothbyEdoitesandTaoists.

Itseemsunreasonabletoarguethatshungawereliketextbooksforthemarriedto

learnaboutsexualintercourseandmattersofgeneralhealth,asthedepictionsof

bodiesandgenitalsareoftenexaggeratedandfarfromreality.InterpretingShungainre-

lationtoTaoism,especiallytheharmonyofYinandYang,wecansaythatthethemes

weretoteach,butalsotovaluetheharmonyofmaleandfemaleinawidersense.

Itiswidelyknownthatshungawereusedonanumberofoccasions,suchastheRusso-

JapaneseandtheSino-JapaneseWarsastalismanstowardoffevilspiritsandbad

luck.ItwasevenusedforprotectionfromfireintheEdoperiod.Inotherwords,

shungawereregardedashavingmagicalpotential.Themagicalpotentialcanbeex-

plainedwithreferencetotheharmonyofYinandYang.Asstatedabove,theharmo-

nyofYinandYangoverlapswiththatofmaleandfemaleinshunga,andthesesym-

bolizedthesynchronizationofthings-inotherwords,thestateofpeace.Fortheserea-

sons,thereseemstobealinkbetweenthemagicalpowerofshungaandtheTaoisthar-

monyofYinandYang.
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Accordingtoagreatnumberofdiariesandotherwrittenrecords,shungahadaheal-

ingeffect,especiallyonintellectuals.

Asstartedabove,itispossibletointerpretshungawithreferencetoTaoism,and

thisleadstoabroaderunderstandingofshungathatmightotherwisebeoverlooked.
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