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Introduction

OneofthefascinatingaspectsofJapanesereligiouscultureisthecomplexityof

thesourcematerial,whichincludesmany超 ρ舵 〃z6zα1documentsandartefacts.Such

perishableandtransitorymaterialsareparticularlysignificantintheresearch

processforreasonswhichwillbeexplainedbelow.Notonlythat,theyare

invaluableinteachingbecausetheycaneasilybetransportedandmakean

immediatecommunicativeimpactonstudents,whoaretherebyencouragedto

handleandconsider"realthings"fromthefield.Admittedlytheserealthingscan

besupplementednowadaysbyinnumerabledigitalimages,whichwaspreviously

notpossible.ThelatterhavetheadvantageofrecordingbothacontextandfUrther

examplesofsimilarephemera.Thusanindividualvotivetablet(6〃2のcanbe

supplementedbythesceneinwhichmanysucharedisplayedataparticularshrine,

andbyfurtherimagesofsimilarexamples.Neverthelessitisgoodtoretainspecific

examplesintheirrealfo㎜,andinsomecasestheymayberareorevenunique.

Thismayallseemratherobvious,yetveryoftensuchmaterials,whetherdocuments

orotherartefacts,remainmiscellaneousandeventuallysuffbrfromlossofcontext.

TocounteractthisIhavebeguntodocumentthoserelatingtocontemporary

Japanesereligioninmyownpossession,inparticularthoserelatingtoJapanese

Buddhistpilgrimage.11havealsoencouragedstudentstoassembletheirephemeral

SOUrCeSSyStematiCally.2

Themainpublicillustrationofthisapproachtodatetookthefo㎜ofan

exhibitiononcirculatoryBuddhistpilgrimageinJapan,documentedinasmall

catalogueentitledO一 〃z8g尻r∫,P'198吻hπ'η 」の αη(Marburg1987).3Thisincludeda

1]㎞evitably
,suchacollectiongrowsconsiderablyovertheyears,andmostofitshouldindue

coursebelodgedintheMuseumofReligions(R6z∫9'oη ぬ 翩'c舵3α 配〃ぬ η9)ofthe

UniversityofMarburg.
2AparticularlyclearcaseisthetabularpresentationinIanReader'sdissertationon

contemporaryS6t6ZenBuddhismwhichIsupervisedinitsfo㎜ativestages(Leeds1979-82)

butwhichunfortunatelyremainedunpublished.
3TheexhibitionwasmountedinthemainfoyeroftheUniversityLibrary

,MarburgUniversity,

whichallowedconsiderablespace.Theohlectsondisplaywerearrangedinthirty-three

sections,renectingthenumberoftemplesforthebodhisattvaK㎜onon血etraditional
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numberofphotographsbutaboveallmanypilgrims'guides
,maps,paperslips

depositedbypilgrims,completedbooksoftemplesealsandcalligraphy
,small

devotionalbookletsusedwhilegoingtherounds,andsoon.Asimilarbutmore

substantialcatalogueisplannedincomectionwithaspecialexhibitionfbrthe

MuseumofReligionsattheUniversityofMarburg.4Thenewexhibitionagain

featuresJapanesecirculatorypilgrimage(c.f.theterm配68配r',meaning``going

round"),howeverthistimeitexploresthethemeinbothBuddhistandShint6

contexts.Theexhibitionalsohighlightsthemoregeneralthemeofthefunctionof

hangingscrolls(ん αん印"んのinJapanesereligiouscontexts.Thisillustratesthefact

thattheconceptof弓 ρん6〃36rαisquitebroad.

Becauseofpracticalconstraintsonmountingtemporaryexhibitionsinthe

interveningyears,Ihavetendedtoemphasisepostersandmapswhichonlyrequire

wallsfordisplay.Therangecanbeseenffomthef6110wingtitles:Japanese

Festivals(〃2α 魏rの5,ReligionandTravelCultureinJapan,CivilReligioninMexico
,

andIslaminJava.6Thesemaysoundlikeobviousthemes,butinsomecases
,

especiallythetwolatterones,animportantstagelayintherecognitionofthevalue

ofthematerialsinthefieldandthensomehowgettingholdoftheminsufficient

numberandvarietytodevelopanarrative.ForIslaminJava,thematerials
,though

notallavailableinthesameplace,fbllconvenientlyintothreemainareas:first
,

postersonJavaneseIslamandinparticularontheninesaints(theWalisongo)who

establishedit .ontheisland;second,postersontraditionalthemesofIslamsuchas

Mecca,earlyMuslimpersonalitiesandKoranicverses;andthird
,educationaI

postersforchildrenshowinghowtovisitamosque,howtopray,andsoon.Inthe

caseofcivilreligioninMexico,itiseasytobuyimpressivepostersoftheVirginof

Guadalupe,butmoredif且culttodocumentthetensionbetweenGuadalupeasa

nationalsymbolandtheattemptoftheRomanCatholicchurchtoretainhercultfor

itself㍉Beyondthattherewerelinkstobeexploredviaeducationalpostersdealing

withthedevelopmentofthenationalflagandsecularinstitutions,andevenwith

postersaboutcivicvaluespublishedbyelectoralauthorities.Thiswidespectrum,

notselfLevidentasasinglecorpustoMexicansthemselves,isneededfbrreflection

pilgrimageroutesforthisBuddhistfigure.
4Thisexhibitionisbeingpreparedwiththecollabo

rationofDr.Ka句aTriplettandisduetobe

openedinlate2009.
5S・lect・d丘 ・m・1・ ・g・d・n・ti・n・f・el…ntp・ ・tersreceivedi・M・ ・b

・・gund・ ・thea・ ・pice・・f

Prof.SonodaMinoru,alsoofChichibuShrine.
6ThesematerialswerecollectedjointlywithDr

.EdithFranke(Hamover,nowMarburg),who

preparedthecatalogue.
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onthecomplexitiesofcivilreligioninthecountry.7

1tisoftennecessarytoemphasise,withrespecttolargerephemerasuchas

hangingscrolls,postersorotherarticlesfordisplay,thatthesearenotnecessarilyto

beregardedorcritiquedasworksofart.Indeedmanyhangingscrollsusedin

religiouscontexts,thoughstriking,arenotbyanyusualyardsticksworksofartand

consequentlywouldnotfindtheirwayintofineexhibitions.Financiallywell

endowedconlloisseurswithanartisticbentmightregardthemasrubbish,oratbest

religious航5cん.Iregardthemhoweverasfascinatingsourceswhichtellusagreat

dealaboutreligiousideasandpractices,Understoodinthisway,theyoftenbecome

interestingvisually.However,theirmainvalueliesinthewayinwhichthey

illustratevariationsandshiftsintherepresentationofreligiousperspectives,ashas

beenmostconvincinglyandinstnlctivelysetoutinBrianBocking'sworkonscrolls

inthesα 吻'αんκ ∫αん配58ηtradition(Bocking2000).

hlthisshortpaperitwillnotbepossibletosetoutanysubstantialgroupof

ephemerainfulldetail.Rather,Iseekheretoexplaintheirvalueffoma

methodologicalpointofviewinthestudyofreligions,whilenamingafbw

illustrativeitemswhicharerelevanttomyownresearchinthefieldofJapanese

religions.ThesewilleasilyberecognisedbyspecialistsinJapanesestudies.

Needlesstosay,similarthingscouldbesaidaboutephemeraldocumentsand

artefactsinotherculturalcontextstoo.Islamiccalendars,forexample,arevery

instructive,thoughdiscardedyearbyyear.Sotooarethelittlepaperimagesof

saintsand/oriconsusedintheRomanCatholicandvariousOrthodoxchurches

respectively,atthelevelofthepopularpietywhichvariesconsiderablyfrom

countrytocountry.

MethodologicalCharacteristicsalldRequirementsoftheStudyofReligions

Theadducementofephemeralmaterialsisnotuniquetothedisciplineofthe

studyofreligions.Itiswell-establishedin"Europeanet㎞ology"andinmuseum

workingeneral,whererelevant.Howeverephemeralmaterialscanplaya

particularlyimportantroleinthestudyofreligionsforvariousreasons.hldeed,the

conceptforthispaperdescendsffomaconf6renceonmethodologyinthestudyof

religionswhichwasheldinWarsawin1989.8Themainpointofthatconf6rence

7Briefdetailsofallthesecollectionsmaybefoundontheintemetunderthedepartmentof

ReligionswissenschaftatMarburg.
8抽iswasheldjustbeforethe五rstpost-communistgove㎜entwasfo㎜edinPoland

,㎝d血e

con飴rencehadbeenconceivedImdplamedduringthecommunistperiodonthebasisoflong-

standingcontacts.ApreviousintemationalconferenceoftheIntemationalAssociationfbrthe
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wastoconsidertherelationsbetweenthehistorico-philologicalmethodandsocio-

scientificapproachestothestudyofreligions,whichwasamajorissueatthetime

andstillattractsacertainamountofattention.Thewriter'sargumentthen,asnow,

isthatwhilehistoricalworkoftendemandsattentiontosourceswhichcanbevery

occasional,fragmentaryandatfirstsightunimportant,socialscientificstudiescan

makegooduseofequallyscomedmaterialscurrentincontemporarycontexts,i.e.

ephemera.9Fortheuseofephemeraassourcematerial,however,accuratelinguistic

㎞owledgeisrequired,amongotherthings,andthereforethereisnoinherentgulf

betweenthehistorico-philologicalandthesocio-scientincmethods.Thisneedsto

beemphasisedforthesimplereasonthatitiso丘enassertedthatthereissuchagulf.

Therehavebeenandstillaretendenciesinsomequarterstoglorify"thehistoryof

religions"asadisciplinewhichdoesnotneedtobecomplementedbycontemporary

researchandhencedoesnotneedthekindsofdatawhichcanbesousefulinits

prosecutibn.While,conversely,othercolleagueshavewishedtoseea∫ 嫌ffom

historico-philologicalworktosocio-scientificwork,itisimportanttorecognise

theircontiguityandinsomecasescontinuity.Thisisimportantin酌 θ ∫∫畷yqプ

r81'8'oη ∫,asinanalogousdisciplines.Naturallytherearesomedisciplinesand

fieldswheretheholdingtogetherofthesemethodologicaltraditionsmightbe

thoughttobelessimportant,e.g.archaeologyorcontemporaryfilmstudies,to

namerandomexamples.Inthecaseofthestudyofreligions,however,itis

lmportant・

Itwillnodoubtbeevidentthatthesetwomainmethodologicalstrandsare

particularlyimportanttotheresearcherofJapanesereligions.Ontheonehand

Japanhasbeenanintenselyliteratesocietyforcenturies,sothatthestudyof

Japanesereligionislaidopentoallthecomplexitiesofhistoricalandphilological

research.Ontheotherhandtherearefewformalobstaclesinthewayofafield

researchergoingabouthisworkinanyareaofthecountry,nowadays,andstudying

Japanesereligionsintheirpresentfo㎜s.Theresearcherwhochoosestodothe

lattercanhardlyavoidtheliteraryheritageofreligioninsomefo㎜orother.The

researcherwhopreferstodohistoricalresearchontheotherhandisalsounwiseto

closehiseyestocontemporaryfo㎜s,forthecountryremainsaveritableliving

museumofitsownreligiouspast.Needlesstosay,thiscanbedeceptive;butitis

HistoryofReligionshadbeenheldinWarsaw1979.Methodologywasaparticularly

interestingfbcusbecauseofthechallengeofcorrelating"westem"and"eastem"approaches

duringthecommunistperiod.
9Thewriter'spaperwasthereforeentitled``PhilologyandfieldworkinthestudyofJapanese

religion".(Pye1990).Someofthefollowingfo㎜ulationsaredraw面omthatpaper.
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probablylessdeceptivethanwhenthehistoriantriestoclosehiseyescompletelyto

thepresentintheinterestsofapurerunderstandingofthepast.

ThusitwouldvergeoneccentricitytowriteonthehistoryofShint60rJapanese

Buddhismwithoutpayingsomeattentiontothelayoutandarchitectureofshrines

andtemples,whicharedocumentednotleastbytheirpresentfb㎜.Admittedlythe

typicallay-outoftemplegroundshaschangedoverhistoryinaccordancewiththe

changesoftemplefunctions.Similarly,theambienceofaShintoshrinehas

changedagreatdeal.Thepresent-daytransportarrangementswhichsurroundit,the

i㎜umerablesmallindicationsintheappearanceofthepeoplewhovisitit,their

clothing,theirgadgets,theircamerasandbags,nottospeakoftelegraphwires,

concretewallsandpillarsinvariousplaces,andsoon,alladduptoatotalimpact

whichmustbesignificantlydifferenttowhatitwasinthepast.Thehistorianwhois

stimulatedbypresentphenomenamustofcoursebeverysensitivetothedisturbing

effectsofcurrentobservationsonhisorherviewofthepast.Neverthelessitwould

beunwiseforthehistorianofShintotoexcludeitscurrentlyobservablefo㎜s仕om

consideration.Ontheotherhand,thespecialistinreligionswhoisstudyingsome

aspectofShintotoday,forexample,avillagefestival,willsurelyexperience

featureswhichcannotbeunderstoodwithoutreferencetotheliterarytradition,

whetherfo㎜alorinformal.ThiswillbeseenbelowinconnectionwithceremoniaI

prayers(ηor〃o).

Forreaderstrainedindiffbrentacademicdisciplines,letitberecalledbrieflythat

``thestudyofreligions"(German:Rε 」∫8'oη5w∫ ∬6η5c乃 φ)canberegarded
,andisso

regardedhere,asadistinctacademicdisciplinewhichhasasitssubjectmatter

religioussystemsofanykind,andwhichdrawsonvariousmethodologicaI

resourcesinthehumanandsocialsciencesasthesu切ectmatterrequires.Any

supposedoppositionbetween,fbrexample,historicalandsocial-scientificmethods

shouldthereforeberegardedasfundamentallyirrelevant.Nevertheless,the

questionofhowdifferentmethodologicalapproachesandtoolscanandshouldbe

correlatedi合animportantone,anditisthoughtthatthiscanbeachievedbya

processofmethodological瀚8gr磁oη,asthiswriterhasconsistentlyargued.loInall

thisitisimportanttorealisethatthereisasubtlerelationshipbetween``field",

"sources"and``methods"
,oftenconfusedbystudents.Thesourcesarenot

themselvesthe"field"but,veryprecisely,50配rc85forthestudyofagivenfield.In

summary,writtensourcesandoralsourcesbothrequirewhatistraditionallycalled

10Mostcomprehensivelyinanessayentitled"Methodologicalintegratloninthestudyof

religions."(Pye1999).
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"philological"butmayalsobecalledlinguistic㎞owledge
.11Writtensources,

manyofahistoricalnature,andmaterialsources,ffomarchaeologica1且ndstofilms

ofritualsinnon-literatesocieties,mayeludefurthercross-checkingwithliving

infomユants.Oralsourcesandmaterialsourcesarepredominantly負eld-based,and

hencesharetoaparticulardegreewhatis㎞ownastheproblemof"access",thatis,

accesstothedata.

Now,evidently,theproblemof``access"takesonparticularsubtletywhenthe

religioussystemsoflivingpersonsareunderstudy.Cantheresearchergetinto

particularsituations?Cantheresearchercopelinguisticallywithpotentiallydif且cult

specialisedreligiouste㎜inology,orrelevantdialectforms?Canobservant

participationinthesituationinquestionbefollowedupbyfurtheranalogousevents

orvisits?Dothepersonsconcemed,social-scientificallyreferredtoasthe"actors",

accepttheresearcherasalegitimatepresence?Dotheyspeaktohimorher?Do

theygiveinfo㎜ation?Ordotheyjustaskquestionsthemselves(acommon

occurrenceinJapan)?Towhatextentdotheactorsskewinfo㎜ationtheygive

becausetheyseeadif驚rentlyshapedheadandadif飴rentlyco豆ouredskin?This

last-mentionedpointisaseriousprobleminJapanesesituations,evenwhenthe

researcherspeaksJapanesefluentlyandnaturally.Howeveritdoesnotalwaysarise,

anditisofcoursepa質icularlysatis旬ingwhentheactor,asaninfo㎜ant,speaks

naturallyandeasilyaboutwhatisgoingon,withouttryingtobetoocleveror

complex-riddenwhenhandlingaforeigner.Thepointisthatwhileproblemsdonot

alwaysarise,andcanoftenbeovercome,allofthesemattersadduptoaserious

taskingainingdelicateandreliableaccesstodatainthe且eld.Thisiswherethe

particularvalueofephemeraarisesasawaytocircumventuncertainties.Inthe

studyofJapanesereligions,theycaneasetheproblemofaccesssigni且cantly.

Moreover,intheparticularcaseofthestudyofBuddhistpilgrimages,ephemeraare

averyvaluableresourceforthesimplereasonthattheinfo㎜antsarealwaysina

bitofahurrytomaintaintheirschedule!

EphemerainJapaneseReligions

AmongthemainrecurrenttypesofephemerarelevanttoJapanesereligionmust

becountedthefollowing,listedinalphabeticalordertoavoidanysuggestionofa

hierarchy:

11Traditionallythete㎜"philology"hasbeenratherslippery ,sometimesmeaningthorough

㎞owledgeofasource-relevantlanguagebutsometimesextendedtoincludemuch

circumstantialcultural㎞owledge.
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Almanacs(includingdivinationguidesandhoroscopes)

Calendars(showingmajorf6stivalsandoftenthecycleofsixluckyand

unluckydays)

Chirashi(localpamphletsdelivedwithdailynewspapers)

Devotionalbooklets(varyingbyreligionanddenomination)

.E1ηα(votivetabletsdepositedatshrinesandtemples)

Entrancetickets(sometimesneededfortemplesorspecialtreasurestores)

.劭 跏(amuletsfbrtheん αη3'跏 ηαathome)

Hangingscrolls

hlfo㎜ationleanetsffomshrinesandtemples

ル1読 吻"(fortunetellingslips)

1>∂7・"otexts

Noticeboards,o食enwithmaps

Posters(ffomreligiousinstitions,butalsoofsecularorcommercial

origin)

Telephonecardsandrailwaycards(arichsourceofnationalandlocal

symbolism)

Travelguidesandmaps

Specialtopilgrimage(inadditiontotheabove):

Hangingscrolls,etc.(asusedinparticularfbrcollectingtemplesealsand

calligraphy)

Nδ ゆ δc〃δ(booksforcollecthlgtemplesealsandcalligraphy,asproofof

visit)

Pilgrims'slips(fordepositingatthetemples,alsoasproofofvisit)

Smallpicturesoftheenshrinedbuddhasandbodhisattvas(usedas

devotionalmementos)・

ItisexpectedthatreaderswillmentallyaddfUrthertypestothosementionedhere,

andinanycasemanyephemeraarehardtoclassify,beinglittlemorethan

miscellaneousscrapsofpaperorimpe㎜anentreligiousaccessories .Towhich

genrebelong,fbrexample,littlepaperflagsbearingthephraseNamuAmidaButsu,

plantednearthepathtothetopofMountHikoinKyOsh豆?Someephemerahavea

moretransitorynaturethanothers.Inmostwalksoflifb,theno㎜alwayfor
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ephemeratobelost,ortoremaintruetotheir"ephemeral"nature,isthattheyare

thrownawayordecaytothepointofnon-recognition.Newspapersmaybeusedas

wrappingpaperandthenbetomordiscarded.Railwaycardsareincreasingly

recycled.Inthefieldofreligion,itisnotablethateveryyearthereisaburningof

millionsofamuletsandotherreligiousparaphemaliafromthepreviousyear.This

isdone,usuallywithanappropriateritual(butinterestinglynotalways),afterallthe

stuffhasbeencollectedatshrinesandtemples.Evenwhileeverythingisonitsway

tothefire,thevariousmaterialscanbeinfo㎜ative.Acarefullookatwhathasbeen

depositedatthecollectionpointwillberewarding,foritmayoftenbeobservedthat

atmajorshrinesandtemplesthematerialsbrought"back"werenotinfactacquired

there,butsomewhereelse.Wheno一 吻40ffomMeijiShrinetumupfordisposalat

majorBuddhisttemples,suchasthat㎞ownpopularlyasKawasakiDaishi,itis

clearthatthegeneralpopulationregardtheseinstitutionsasbeingPartofa

continuumofreligiouscultureinwhichtheyparticipatewithoutsharp

differentiation.Inspiteoftheregulardestructionofwhattothestudentco祕4be

sourcematerialthereremainsalimitedavailabilityofsomeolderephemera.Thus

relevanttravelguides,η δ@δc乃 δ,religiousscrolls,orrecitationbookletsmaytum

upin且eamarkets.Othertypes,e.g.thepilgrimslipsmentionedabove,cannot

reallybefoundinlateryearsexceptwhendecayingonsite.Nevertheless,

Iongitudinalconsistencycanbeassessedtosomeextent,evenafterthea㎜ual

slaughterofsourcematerials.

Whenanalysingpilgrimage,especiallyinJapan,itishelpfultoproceedinthree

stages,consideringfirsttherouteandthejourney,secondtheritualactionsor

transactioncarriedoutateachtempleorshrineontheway,andthirdthequestionof

themeaningswhichareimportantforthepilgrims.Therelevantephemeraareof

greatvalueinthestudyofeachofthese.Inparticular,the4旗rα π'α琵oηof

BuddhistandShint6significationscanconvenientlybereadofftheephemeral

sources,becauseitisinthesethatalternativereadingsofthemeaningoftheactof

pilgrimageareindirectlydocumented.ThushandwrittencopiesoftheHα 朋yα

3ん ∫η8:yδ(theHeartSutra)willbeseeninBuddhistcontexts,whilethesearenot

desiredatShint6shrines.IndeedatoneShint6shrineanotice(nodoubtan

ephemeralone)wasdisplayedreading``PleasedonotrecitetheHeartSutrahere",

betrayingthepointatwhichmeaningsaredifferentiated,orinthecaseofsome

enthusiasticvisitorsevidentlyηo'diff6rentiated.Somevisitorsmightrecitethe

HeartSutrain``thewrongplace"throughignorance,butthereisalsoatendencyfor

pilgrimsintheShingon,TendaiorShllgend6traditionstobringBuddhistmeanings
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intonon-Buddhistholyplaces,i.e.Shint6shrinesoronsacredmountainsmainly

administered(nowadays)byShint6authorities.Andthisisnotalwayswelcomed.

AprintedversionoftheHeartSutraisoftenfbundinthecontextofasmall,

hand-heldservicebookwhichappearsinmanyvariations,diffbringsomewhateven

withinsomeofthelargerdenominations,butmoresoasbetweenthemainschools

ofJapaneseBuddhism.Thesemayatnrstseemtobelittlemorethanvarying

versionsoreditionsofthemorefo㎜alsourceswhichhavealonghistoryoftheir

own,orwhicharemadeavailablebyreligiousorganisationswithapublications

department.Howeverthelocalvariationsandspecialapplicationscanbeofgreat

interest.Asimilarfoldingfo㎜atforhand-helddevotionaltextsisinuseinvarious

newreligions,evenincaseswherethemaininspirationisShintoistratherthan

Buddhist.Insuchcasesthebooksareusuallyonsaleforusebybelievers.

Nevertheless,althoughthegeneralcharacteristicsarewidelyfamiliar,itisusually

notreallypossibletotracetheprecisepedigreeinalibrary.Thecharacterofsuch

works,whichundernormalcircumstanceswillbereplacedsometimewithan

editionwhichisupdatedorimprovedinsomerespect,isessentially{g助 θη8rα」.

IntheShint6contextaninterestingfbrmofephemeraaretheceremonialprayers

(ηor∫'o)recitedbythepriest,whichatleastinpartmustbeunderstoodasvariations

onacenturies-oldpattem.Itwillusuallybeimpossible,inthefieldsituation,tosee

directlywhattheShintopriesthasbeenreciting,andhenceitwillbeequally

impossibletouseitasasource.Thepriestrecitestheηor"ofromalargesheetof

whitepaperfoldedmanytimes.Heneedsthisbecausealthoughmostofthe

formulationsareinthemselvestraditional,thespecificversionfortheceremonyin

questioncannotbeleamedbyheart.Itisnoteasytoacquiresuchηo漉oasartefacts,

butfromthefewwhichhavecomeintomypossessiononparticularoccasionsI

haveleamedthattheyarealwaysvariationsonasetstyle,gearedtotheparticular

occasion,andkeptreadyforusewithvariousamendmentsbytheperforming

priests.Shortpiecesoftextmaybecrossedoutorhaveastripofpapercovered

overthem.Thefo㎜usedwillbeavariationofimumerableotherswhichhave

beenconstantlyrevisedoverdecadesandcenturies,andwhicharedistantly,butnot

sodivergently,relatedtowell一 ㎞ownancientmodelswhichhavebeenpreservedin

theliterarytradition.12Theηo漉oarenotdiscardedbutkeptinmanuscriptfo㎜,fbr

exampleinalargebox,andaresimplyrevisedtosuitthesituation,eitherbyadding

inaphraseorstickingapieceofpaperovertheoriginal.Clearlysuchdocuments

areephemerainthefUllsenseoftheword.Undernormalcircumstancestheyare

12C .f.EnglishtranslationbyDonaldL.Philippi(1959).
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mostunlikelytosurviveinanxedfoml.

Alsointerestingintheshrinecontextisdocumentationoftherelativeamountsof

moneygivenasacontributionbydiffbrentindividualsorfamilies.Atthefestivals

ofShint6shrinessuchin飴 ㎜ationmaybedisplayedonsheetsofpaperbeforethe

shrine.Thismaterialisofinterestbecauseitindicatesnotsomuchtherelative

generosityofindividualsandfamiliesastheirrelativestatusinthetownorvillage.

Itwouldbedifficulttogetoralin艶 ㎜ationaboutthis,yethereitisforalltosee,

fbrashortwhileonly.Ifsuchephemeraaretobeanalysed,theymustofcoursefirst

ofallberead!Thisrequiresrelevantlinguistic㎞owledge.Oncereadandanalysed,

however,theyamounttoasourcewhichescapestheglossesorthesurreptitious

disto就ioncharacteristicoforalinfo㎜ation.

Nottobeoverlookedareinnumerableinformationleafletsandbrochureswhich

carryinfo㎜ationaboutreligiousinstitutions,buildingsorgroundsinalltraditions.

Withoutbeingovertlyorselfconsciously"religious"documentsinthemselves,

thesecanbeveryworthwhilesourcesfortheresearcherintocontemporaryreligion.

Thesimplecomparisonoflistsofa㎜ualevents(η6吻8y～ ηのprovidedinsuch

miscellaneouswayscan,forexample,beextremelyinstructive.Theselistsshow

justhowanyparticularreligiousinstitutionfitsitselfintotheannual,calendrical

flowwhichdeterminesthelifbofthewholepopulation.Eveninthecaseofvery

highlyorganisedreligions,whichmoreorlessconsciouslyseektocontrolthef[ow

ofinfo㎜ation,thereareusuallyadditionalephemera,suchasprogrammesfor

particularoccasions,oradvertisementsforancillaryservicessuchasthesaleof

religiouso切ects,whichcomplementtheofnciallypromotedsources.ThesealI

providelightandshadefortherecognitionoftheoverallreligioussystem,helping

theobservertomaintainhisorherindependenceffomawould-bedominant ,

inStitUtiOnalVieW.

Suchephemeraasthosementionedaresometimesdespisedbyhistorians,whodo

notusuallyregardthemasserioussourcesiftheyhavenotyetacquiredanynotable

antiquity.Needlesstosay,theywouldberegardeddiff6rentlyiftheywerecenturies

oldandwereprintedbyorderofamemberoftheroyalfamily,likethetinycopies

oftheDharani-Sutraprintedintheyear770anddistributedtotemplesalloverthe

land!Theyarealsooftendisregardedbysocialscientists,whoprefbronlytoask

peoplequestions,ortoarrangeforotherpeopletoaskquestions.Thusthehistorian,

whointhetraditionsofscholarshipissupposedtoapplythehistorico-philological

method,andthesocialscientist,whoissupposedtooわ5αv6societybeforegiving

hisdescriptionandexplanationofit,cannotavoideachotherinthestudyof
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Japanesereligions.Accordingly,thespecialistinthestudyofreligionsmustbethe

historian-philologistandthesocialscientistatoneandthesametime.

Insummarywemaylistfburmainreasonswhytheephemeraaresoimportant.

Firsttheyareevidenceforthecommunicationwhichistakingplacebetweenthe

religiousorganisatiollandtheparticipantinreligiousbehaviour,orbetweenthe

participantandthegods,orbetweentheparticipantandhisorherownfamily,

colleaguesandassociates.Second,theinfo㎜ationprovidedbysuchephemera

doesnotonlyhaveaqualitativelyinterestingcharacter;italsotakesona

quantitativevaluebecauseofthesheermassofmaterialwhichisconstantlybeing

produced(butwhichisonlyvisibleinthefield).Forexample,pilgrimslipscanbe

consideredasdocumentsofindividualjoumeys,buttheycanalsobeco麗 η∫64and

analysedbygender,placeoforigin,petitionsrequested,andsoon.Third,such

informLationoftenescapesthedirectivepoliciesofthepublicationandpublicity

departmentsofsuccessfulreligiousorganisations.Evenwhenitisprintedcentrally,

itisintendedfbrcommonreligioususeratherthanfbrconsciouspublicitypurposes.

Fou曲,materialsofthis㎞darenotpublished,selected,editedorotherwise

adjustedforthebene且tofresearcherswhohappentobefbreigners,13Thus,atthe

confluenceofhistoricalandsocial-scientificmethod,suchephemeraI)rovidea

particularlyreliableandvaluableanswertothemethodologicalproblemofaccess

inthestudyofJapanesereligions.

13Problemsco㎜ectedwi血 恥reigmessandwi伽idelycuπentattitudesto"㎞ 鉛㎜ation"in

Japanwerediscussedinmoredetailinthepapermentionedabove(Pye1990),whichwas

addressedtoanaudienceofnon-Japanologists.
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