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InthisarticleIwouldliketointroduceandanalyzesomeofthe配oη4δ 問 答

appearinginthewritingsandhagiographiesofH6nen法 然(1133-1212),the

acclaimedfbunderoftheJapanesePureLandschool(J6do-shU).Thisstudyispart

ofanongoingresearchpr句ectond丗erent鉛 ㎜sofco㎜unicationandtheirrolein

Buddhism.Amongverbalco㎜unicationsonecandistinguishbetweenmonologues,

suchasse㎜ons(即pδ 説 法,hδ 照 法 話)anddialogicalfo㎜s,suchas配oη4δ,

妨 砌 公 案,4仞g∫ 談 義,andmηg'論 義.Asindicatedbythecharactersoftheterm,

醒oη4δareconversationsinthefb㎜ofquestionandanswers,whichintheBuddhist

contextaremostlyconductedbetweenthemasteranddisciplesorlay-people.In

normal〃 星oη4δ,thestudentorlaypersonfirsttakestheinitiativeandposesquestions

andthenthemasterresponds.Thisorder,however,isreversedinZenん δ硼,aspecial

飴 ㎜of配oη4δ;hereitisthemasterwhobeginstheconversationbyasking

oftentimesnonsensicalquestionsinordertohelpthestudentbreakthroughrational

thinkingandattainawakening.

Indistinctiontoordinaryη20η4δ,4α η8'and70η8∫aremorefo㎝aldebatesand

consistofsequencesofnumerousηzo雇 δ;theyareappliedindoctrinaldisputes

betweendifferentschoolsand/brpracticedinthedoctrinaltrainingofmonkswithin

themonasticeducationsystem.Allthesekindsofverbalc6mmunicationshavebeen

recordedfrequentlyespeciallyforthepurposeofstudybylatergenerations.A

typicalcaseofsuchatextualizationprQcesscanbeseeninactualηzoη4δthat

concemdoctrinalquestions,suchasdiscrepanciesorcontradictionsincanonical

scriptures。Thesewereoftenincluded(andsometimesmod丗ed)incommentaries

andsystematictreatises,whichoftenconsistedofproseinmonologuefomlaswell

aS〃20η4δSeCtiOnS.

InthisstudyIwilltreatノ ηoη4δinH6nen'swritingsandhagiographies.D侃8∫and

mπ8'alsoappearhlhiswritings,butintheinterestsofspaceIshallconcentratemy

investigationinthisarticleonlyomηoη4δ.Thefocusofmypresentresearchisnot

somuchonthecontentof現oη4δ,eventhoughitisequallyimportantandinteresting,

butratherontheirdiff6rentformsandtheroletheyplayTherebyIhopetoshed

morelightontheinterplaybetweenthefo㎜sandthecontentsof脚 η4δ.

InH6nen'scasethereareanumberof刑oη4δwhichwereactuallyheld,recorded,
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and且nallyincludedinhiscollectedworks(飾m4砌'翫 δη'η80'δ π洳 黒 谷 上 人 語

燈 録).Althoughhislaterhagiographiescontainmany〃20η4δ,itisnoteasytojudge

whethertheywereauthenticrecordings,ortowhatextenttheywereeditedoreven

createdbycompilersinordertofitthepurposeofthehagiographyHereIwould

liketointroduce配oη4δffomH6nenもworksandhagiographiesinanattemptto

clarifythequestionsofhow配oη4δfunction,theresultstheybearandtowhat

purposetheyserve.Iwillbeginwithabriefintroductiontotheetiquetteof

conversationsandananecdoteaboutH6nen'slife,andthenIwillconsider配oη4δin

accordancewiththedifferenttypesofinterlocutors,suchashisdisciples,lay

followers,and㎞ownmonksfromotherreligiousorders.

1.EtiquetteofConversations

Thebasicetiquetteof配oη4δ,likeinanyordinaryconversation,consistsof

greetingsinthebeginningandattheend.Therearealsootherfo㎜sofetiquette,in

accordancewithculturaldifferences,suchasthewayofsittingdownandstanding

up,orthewaytoposequestionsandtogiveanswers.TheearlyIndiansutraspresent

avividpictureofsuchetiquetteinconversationsbetweentheBuddhaandhis

disciplesorwithotherpeople.InH6nen's配oη4δ,suchelementsofetiquetteare

rarelymentionedalthoughthereisonecaseinwhichtheirabsenceisrecorded.

OncetheShingonmonkMy6hen明 遍askedH6nenquestionsconcemingPure

Landteachings,Attheendofthis7ηoη4δ,thepersonwhorecordeditmentions:

"Befbreandafterthisη30η4δ
,[My6hen]didnotexchangeanygreetings,and(thus)

heleft."1Apparentlythebystandersnoticedtheinterlocutor'slackofetiquetteasa

peculiarityofthisconversation。2

Anotherinterestingaspectofthis配oη4δisitspeculiarfo㎜ofconversation

whichiscastindiffbrentmodesof.politenessinspeech.Accordingtothe

f6㎜ulationsofthe負rstexchange,"My6hendeignedtorespectfullypresentthe

question"C吻 畝8η 脚 雇 α'6〃20翻r'彪 ηo'α 〃3αWiん 配 明 遍 問 た て ま つ り て の 給 は く),

whereupon"TheHolyMandeignedtorespond"(5肋 η'η んo∫αε'θηo∫ α〃2αwαん配 上 人

答 て の 給 は く).3Theexpression"respectfullypresentthequestion"clearlymarks

thepolitenessofapersoninalowerstatuscommunicatingwithapersonina

supenorposition.Thelevelofpolitenessintheintroductoryfo㎜ulationstothe

1HSZp .693;cfCoatesandIshizuka194～ ≧p.318fForthisandsubsequenttranslationsof

H6nenも 襯oη4δIhavealsoconsultedtherenderingintomodemJapanesebyOhashi1989111.
2ThisremindsoneofthedirectandsometimesnldecommunicationstyleofZenん δαη

.
3HSZp

.692.
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subsequentexchangesissomewhattuneddown,butstillretainsthedifferent

positionsbetweeninterlocutorandrespondentwhenweread:``TheAbbotsaid"

(5δ 忽 ηo∫照 た麗 僧 都 の い は く,whereasthe"HolyMandeignedtorespond"(翫 δη∫η

ん0'傭8η0'α 脚 ㎜ ん砿上 人 答 て の 給 は く).4

Byfo㎜ulatingquestionsandanswersinsuchawaXthepersonwhorecordedthe

配oη4δmakesacleardistinctioninrankbetweenH6nenandMy6hen.However,this

sharplycontrastswiththeirrealsocio-religiouspositionsincontemporarysociety

sincethetitleofanabbotsignifiesahighclericalrankwhereas"holyman"isatthat

timeanhonorabletitleinfo㎜allyattributedbyfollowerstotheirreveredteacher.

ActuallyH6nen'sclericalstatuswasthatofanordinarymonk(5加 〃20η 沙 門).5

Suchaninversionofpositionsmaybeexplainedbytheassumptionthatafollower

ofH6nenrecordedtheconversationandexpressedtherebyhisrespectforhis

teacher.ThennalremarkthatMy6henle負withoutfo㎜algreetings,however,

seemstorecordanactuallackofrespect.Howeverthismaybe
,theseobservations

indicatethatin〃20アz4δalsotherelationshipofpsychologicalandsocialinferiority

andsuperiorityplaysarolebetweentheinterlocutorseekinganswerstoquestions,

andtherespondentwho"deigns"togivethem.

Thereisanotherunusualfb㎜ofbehaviorduringaconversationthatisrecorded

intheHδ 鰓 η 翫 δ痂gyのb8z膨 法 然 上 人 行 状 絵 図hagiographyHereitis

mentionedthatinadiscussionbetweentheyoungH6nenandhisteacherEikO叡 空

(?一1179)themastersuddenlylosthistemperandthrewawoodenheadrest

伽 αん〃πz)towardsthedisciplewhoreactedfastenoughtoavoidbeinghitbythe

pr句ectile.6Begimingwithaverysimilaranecdote,inthesubsequentsectionsI

shallintroduceanumberofη20η4δaccordingtodi価erenttypesofinterlocutors.

2.H6nen'sDiscussiollswithHisTeacherEikU

H6nenhagiographiesdescribeseveraldoctrinaldiscussions伽oη4δ)withhis

teacherEikU.Asmentioned,theHδ η6π5乃 δη∫η8y可 δ εz尻narratestheanecdoteof

Eik豆throwingtheheadresttowardshisdiscipleinadiscussionconcemingthe

natureofprecepts.ApparentlyH6nenisportrayedhereasthestudentwho

challengesthemaster'sauthorityAccordingtoanotherhagiograph》 ～however,the

翫 π派o'欲 砕4θ η θんo'oわ α 拾 遺 古 徳 伝 絵 詞,themasterloseshistemperina

4正ISZp
.692f

5CfHSZpp
.67;97.

6HSDp11
.
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controversialdiscussionconcemingPureLandteachings.7WhenEikUexplainsto

himGenshin's源 信(942-1017)の δyδ ∫厩 往 生 要 集,themaintreatiseofthe

TendaiPureLandtradition,hestatesthatthisworkteachestwofo㎜sofη εη泌 配

念 仏,themeditative(ん 砌 伽 跏 観 仏)andtherecitative(5hδ 〃zyδ 称 名),andthatthe

meditativeη6η 加'跏isthesuperiorpractice.HereuponH6nencountersthatthe

recitativeη6η 伽 醜isforemostbecauseitisthepracticeofAmidaもoriginalvow

(加 η8侃 本 願).EikUrespondsbyrefbrringtohisownteacherRy6nin良 忍

(1072-1132)whoconsideredthemeditationassuperior.H6nen,however,maintains

thatthiscontradictstheauthorityofthesutratext.HereuponEikOgetsangryan(1

throwstheheadresttowardsthedisciple.

Weca㎜otbesurewhethersuchconversationconveyedinthishagiographyreally

tookplace,butthisanecdoteportraystheyoungH6nenasbeinghltheprocessof

detachinghimselffromtraditionalTendaiPureLanddoctrine.Thisprocess

apparentlyimpliedconnictswithhisteacher.Thus,adidactic配oη4δturnsintoa

controversialdisputewhenacertaintraditionisreplacedbydoctrinalinnovation.

3.ConversationswithDisciples(Monks)

NextwetumourattentiontoH6nenassomeonewhodevelopedfromastudentto

anindependentteacherinhisownright,andwhoeventuallyattractedalarge

numberofstudents.Therecordsofhis配oη4δfrequentlystatethattheyoccurred

occasionally(o彫 孟o短 ∫δ∫8'照 ん∬ あ る 時 問 て い は く).8Quiteanumberofthem

seemedtohavebeenratherinfo㎜al.Oncetheoccasionismentionedthatthe

conversationbetweenH6nenandhisdisciplestookplaceonthewayhometothe

monks'quarters.9Tbthebestofmy㎞owledge,therearenosourcesindicatinga

fomalsettingof配o痂,suchasregularlyscheduledclasses.

Accordingtothecontents,theconversationswithhisdisciplesmayberoughly

dividedbetweenthose刑oη4δfocusingonPureLandteachingandpractice,and

thosedealingwithoutsidecriticism.Thereforewecandistinguishbetweendidactic

andapologeticformsofconversationbetweenmasteranddisciple.However,these

categoriesmayalsooverlap,likeinthecaseofthefollowingexchangefromノ 吻 ∫

配oη4δ 十 二 問 答.

Question:"In[thepassageon]theDeep[grounded]Mind(加3伽 深 心)of

7HSDp
.597f

8Cf]E【SZp
.669f.

9HSZp
.695.
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[Shandaoも]の δ 雇3伽itisexplained(3hα ん配 釈):`[Whenrecitingthe

η8功 κ醜]with[raisinglthevoicetentimesor[only]once,onecertainly

attainsbirth[intothePureLand];oneshouldnothaveadoubtfUImindeven

foronemoment('c玩 η61τ 一 念).'Butin[his]Commentary[onthe

ContemplationSutra]heexplainsin[thepassageon]theDeepMind:`Not

wastinganymoment@ε 朋8η 念 念)iscalledtherightanddecisiveka㎜ic

act.'WhichoneshouldIconsideranddete㎜ineformyself?"

Answer:"Theexplanationof[raising]thevoicetentimesoronetime

concernsthewayofhowtotrustintheπ6η 伽'躍(η6η 伽 翻o∫ 伽 忽rκyδ 念 仏

ヲ 信 ズ ル ヤ ウ).Forthisreasonitisanexplanationwhichrecommends

entrusting(3〃'η 信)thatbirth[inthePureLand]issettledthroughone

'z6η[わ配∫3那],butinrespecttopractice(8yδ 彳テ)oneshouldstrivethroughout

one'swholelifb.Again,accordingto[thepassage]theGreat㎞port[ofthe

sutra],theexplanation`afterthe[trusting]mindhasarisen[oneshouldnot

stoppracticingη εη伽 翻]'hastobemadethebasis[fbrthismatter]."10

ThisrepresentsatypicalBuddhist〃zoη4δthatistriggeredbydoctrinal

discrepanciesinsutras,commentaries,etc.Thestudentraisesdoubtfulpointsin

teachingandpracticewhichareextremelyimpo苴antinsofarastheydete㎜ine

whetheroneattainsreligiousliberation@り 往 生,g64α 醜 解 脱)ornot.Theroleof

theteacheristoclarifソsuchquestionsandthustoremovethelingeringdoubts

@∫ 伽 不 審).Such〃20η4δmaybecalleddidacticoreducational.

Whereasthiskindof砌 η4δconcemsdoctrinalissuesassociatedwithone'sown

religioustradition,anothertypeisfocusedontheproblemoftherelationship

betweenoneもownschoolandothertraditions,asthefollowingexchangef士omJ励'

1ηoη4δshows.

Question:"Whenapersonfromanotherschool(tradition,∫ 厩 宗)asks

whetheronemayhavetheliberty(ノ ∫蛎 自 由)andestablishthenameof

ノδ40-5肋 浄 土 宗llbesidestheeightornineschools,howshouldone

respond?"

Answer:"Toestablishthenameofaschool(∫ 枷)isnotcontainedinBuddhゴs

teaching(sermons,わ 扉∬6'5〃 仏 説).Basedontheteachingsofthosesutrason

whichoneselfisfocused,itconsistsofstudyingtheprinciples(8∫ 義)

loHSZp
.636.ForanEnglishtranslationofthewhole配oη4δ,seeAtoneandHayashil998.

uThewordノ δ40一∫1z擁meansherethePureLandteachingtradition;itshouldnotbeconfUsed

withJ6do-shU,thelaterinstitutionalizedPureLandschoolbasedonH6nenもteach㎞g.
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profoundlyandjudgingcontentsandprinciples(∫ 厩8'宗 義).Thenamesof

schoolsareall[developed]insuchwayNow;inrespecttoestablishingthe

nameofノ δ40-5厩,onthebasisofthepropersutrasofthePureLand,previous

teachers(patriarchs5θ η4α∫跏 先 達)profbundlyawakenedtotheprincipleof

Birth[intotheLandof]UtmostBlissandestablishedthenameoftheschool .

[Only]apersonwhodoesnot㎞owtheriseofschoolsaskssuchquestions."12

Thiskindof7ηoη4δbetweenH6nenandhisdisciplesistriggeredbycriticism

丘omoutside.Itservestheaimtoensurefollowersthatoneもownreligious

belonginghasaproperfoundatiommdca㎜otbenegatedbyoutsidecritics .H6nenも

disciplesfacedthechallengetodennetheirproperplaceinthecontemporary

religiousenviro㎜entandtoexplaintherelationshipbetweentheirnewmovement

andthetraditionalBuddhistestablishment.Inadditiontothisextemaldirection
,this

kindofconversationisdirectedalsotowardsinsidethegroupsinceithelpstofoster

theidentityofitsmembers.Iwouldcallthiskindofconversationanapologetic

〃30η4δsinceitdefinestherelationshiptootherschools .

4.ConversatiollswithLayFollowers

Aninterestingaspectof配o痂isthatsomeofthemcontainvaluablein鉛 ㎜ation

aboutthetime,thepeopleandtheirreligiositywhichisnotfoundindoctrinalworks
,

forexample・OnesuchcaseisMond6145(勿y訛 配 曲 躯80んqlb〃20η4δ 百 四 十 五 箇

条 問 答)byanun㎞ownperson.Judgingfromthekindofquestions,itwasvery

likelyaladyofhighersocialstandingwithacertaindegreeofliteracyThis班oη4δ

revealsmuchaboutcontemporaryreligiosityespeciallyfolkbeliefs .131tisthe

longestamongH6nenもrecorded配oη4δ.Indistinctiontootherηioη4δ
,itiskeptin

thefb㎜ofverybriefexchangesbetweeninterlocutorandH6nen.hlthis脚 η4δ
,

also,thedateκ8朋 ∫η8α 朋6η(1201),twelfthmollth
,fourteenthdayismentioned.A

色wexamplesmayservehereasillustration:

Question:``Itissaidthatonedoesnot[needto]keepabstinence(taboo,伽 の

whenachildof(upto)sevenyearsdies.Howisthat?"

Answer:"InBuddh飴teaching(わ 威@δ 仏 教)14thereisnotsuchathingas

12HSZp
.632,

13Forstudiesofthecontentsofthisη20η4δ
,seeIt61984andRepp1993.

'4B鞠 δi・thi・ca・e・h・uld・ ・tb・ 往
・n・1・t・d・・"B・ddhi・m,"・ ・thi・i・th・meani・gi・m・d・m

JapanesesincetheMeijiRestoration.Inpre-modemusage,however ,ithastoberenderedas

12
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taboo.Thisonlyappliestothemundaneworld(56zoん κ 世 俗)."15

Question:``Isittrue,asitissaid,thatoneshouldreffainfromvisitingん α纏

shrinesandBuddhahalls(訥 ∫η伽 甜 神 仏)foronehundreddaysafter

childbirth?"

Answer:`AlsointhisrespectthereisnotabooinBuddhゴsdhama(吻pδ 仏

法)."16

Question:``Itissaidthatitisasintodiebefbreone'sparents.Howisthat?"

Answer:``Inthisdefiledworld(we)havenopowerover[dying]beforeor

after[ourparents]."17

Question:``shouldonereceivesutra卜readings]byapriest?"

Answer:``Ifoneisabletoreadbyoneself,itisnotnecessarytoreceive

[readingsffom]apriest."18

Question:``IsitpossibletoattainBirth[inthePureLand]evenifonehasnot

becomeamonkornun(5加 ん丸8出 家)?"

Answer:``Therearemanypeoplewhohaveattainedbirthasalayperson

(初 舵 在 家)."19

Question:"whathapPenswhenamanorwomandiesandtbeirhairhasnot

beenshaven?"

Answer:``[BirthintothePureLand]doesnotdependonhair,butonthe

η6η伽 嫐."20

Firsta免wcommentsonthefo㎜alaspectofthese脚 η4δshallbemade.Even

thoughtheseexchangesofquestionalldanswerarekeptquiteshort,theyarevery

muchtothepoint.Inhisreplies,H6nendoesnotwastetimeinlongand

sophisticateddoctrhlaldiscourses,buthisbriefanswersareparticularlystrikingin

theirdown-to-earthrealism.

hlone配oη4δ,theladyexpresseshermotivationfbrconsultingH6nen:"Icame

heretohearyourteaching_."21Thus,theinterlocutorissearchingforconcrete

religiousorientation.Repeatedlysheref6rstohearsaywhenstating``asitissaid."

Thus,sheisawareoftheopinionofothers,butapparentlynotsatisfiedwiththem.In

``Buddha恕teaching"orass㎞ilarexpressions
.

15HSZp
.654.ForanEnglishtranslationofthewholeη20π4δ,seeAtoneandHayashi2001.

16HSZp
.659.

17正ISZp
.654.

18HSZp
,655.

19HSZp
.662.

20HSZp
.662.

21HSZp
.648.
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themidstofsuchdiversereligiousconvictionssheconsultsH6nenfbrguidance.In

anothepηo加1δsheexpressesherpersonalattitudetowardsH6nen:``Iaskbecause

whatyouaresayingisreliable(trustworthy)."22Thisgivesanimportanthintforthe

peculiarrelationshipbetweentheinterlocutorandrespondentinthistypeofη τoη4δ.

Ifthereisnotrustintheteacher,thesequestionswouldnothavebeenposed .

Asforthecontents,the145Mond6discussawiderangeofreligiousquestions
,

includingfolkreligiousbeliefs,Confucianethics,popularaswellasgeneral

Buddhistpractices,andPureLandtopics.Thusthese〃20η4δconveyavivid

impressionoftheinnerlifeofawomanatthistime,andbyextension
,theyalso

provideacolorfulpictureofthereligiousworldoftheearlyKamakuraperiod.Such

valuableinfbmlationmaybefoundincontemporarypoetr乂butrarelyinBuddhist

doctrinalworks.

Theexamplesquotedheresuggestthistypeof配oη4δmaybecalled``edifying."

ThisissimilartothedidacticfunctionofH6nen's配oη4δwithhisdisciplesas

interlocutors;however,theabstractdoctrinaldiscourseofthelatterdoesnotappear

somuchinη20η4δwithlaypeople.Intheircase,concretequestionsofordinary

religiouspracticeareofthegreatestconcern.

5.DiscussionswithKnownMonksoftheTime

Indistinctiontothe1ηoη4δinvolvingH6nen'sclericaldisciplesandlayfbllowers
,

theinterlocutorsofthefollowingcategoryof配oη4δarewell㎞ownmonksofthe

timeandmostlyaffiliatedwithschoolsotherthanTendai.Likeinthecaseof

disciplesandlayfollowers,thesemonkstaketheinitiativetoapproachH6nenin

ordertoreceiveclarificationconcemingcertaintopics.Asmentionedbefore(cf

section1),suchakindofcom㎜nicationcreatesthedelicatesituationwherea

monkofhighersocialstandingoccasionallyappearsastheinterlocutortoa

respondentofinfbriorstanding.

Probablythebest㎞ownamongthesemonksisShurj6-b6Ch6gen俊 乗 房 重 源

(1121-1206).Afterthedestructionofthecentralstate-templeT6daijibytheThira

in1180,theImperialCourtentrustedCh6genwiththeenormoustaskofraising

hmdsandcollectingmaterial(㎞ 理ノ∫η 勧 進)torebuildthehugehallandBuddha

statueinNara.23Ch6genwasinclinedtowardsthePureLandbeliefsofhistime

22HSZp .648.
23SeeGoodwin1994

,pp.67-106.

14



TheRoleof物 η4δ(Conversations)inH6nenもLif6andWork

(lnseiPeriod),buthewasnotlimitedtothat.241nl190,Ch6genhadinvitedH6nen

tolectureontheThreePureLandSutrasatT6daiji,25probablyforthosemonks

(ん砌'η 妨'r'勧 進 聖)whowereinvolvedintheconstructionpr(刀.ect.Duringthe

fbllowingyear,aconversationbetweenCh6genandH6nentookplacewhichwas

recordedunderthetitle1万40'ブ 戸 〃3侃4δ 東 大 寺 十 問 答andisdated1(8脈 獅2

(1191),thirdmonth,thirteenthday261tconsistsoftenexchanges.Ch6genもfirst

questionisasfollows:

"IsShakyamuni'ssacredteaching(訪 δgyδ 聖 教)[preached]duringhis

lifetimeallcontainedinノ δ40一∫加 浄 土 宗,andisitlimitedtotheThree[Pure

Land亅Sutras(5α η伽 一ゆ δ 三 部 経)?"

Answer:`Alltheeightornineschools(勿 ∬ 緬 八 宗,ゆ πε厩 九 宗)are

completelyaccommodated(containedo3硼6'6)inourschool(肥8α5厩 わ が

宗)andtheyaredividedintothetwogatesoftheSacredPath(orPathofthe

α酌 α',∫hδ4δ 一脚 η 聖 道 門)andthePureLand(ノ δ40一 〃～oη 浄 土 門).IntheGate

oftheSacredPathareMah五yiinaandHinayana,andtheprovisionalandthe

true[teaching].IntheGateofthePureLandare[theBuddhaLandsin]the

tendirections,andtheoneintheWestemdirection.InthegateoftheWestem

directionarethemiscellaneouspractices(zδgyδ 雑 行)andtherightpractice

(訥 δ8yδ 正 行).IntherightpracticearethesupPortingPractices(ノogyδ 助 行)

andtheproperlydeterminingka㎜icacts(訥 可 ひ8δ 正 定 業).Insuchaw賜

theSacredPathisdifficult[tomaster],andthePureLand[practice]iseas}～

saystheCommentary[Daochuo'sAηZ6ッ'1].Onlythosewhodonot㎞owthe

intentofestablishingaschool(orteachingtradition,∫ 厩o∫ α魏 醜 宗 を 立 っ

る)saythat[Shakyamuniもteaching]islimitedtotheThreeSutras."27

Ch6gen'sinitialquestionisaimedatclarificationoftherelationshipbetweenthe

establishedschoolsofthetimeandH6nen'sノ δ40-5兢teaching.Thisissueseemedto

beofconcemforCh6gensinceontheonehandhewasaPureLandadherentandon

theotherhandhismainworkatthattimewasdedicatedtothereconstructionofthe

VairocanaBuddha(DainichiNyorai)statueandtheT6daijiinNara.Whereashe

24Forexample
,forsometimehealsohadclosetieswithEisai,thefounderofRhlzai-sh喬.

250hashi19891
,p。66。Atthattime,thetemplewasstillunderconstruction;itwascompleted㎞

1195.

26HSZpp643 -647 .ForanEnglishtranslationofthewhole配oη4δ,seeAtoneandHayashi

1999.

27HSZp
.643.
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adheredtomultipleBuddhisttraditions,H6nenonlytaughttheexclusiveη6η 加 魏

practice(∫8ψ η6肋 κ魏 専 修 念 仏)directedtowardsAmidaBuddha.

Inhisnextquestion,Ch6genfollowsthelineofH6nenもexplanationmovingfrom

thedoctrinaldistinctionbetweentheGateofPureLandandtheGateoftheSacred

Teachingstotheconcretelevelofpractice.Alsohissubsequentquestionsconcem

practicalissuesmoreorlessontheborderlinebetweenH6nenもPureLandteachings

andtheestablishedschools.Inthefifthη20η4δ,forexample,Ch6genposesthe

interestingquestion:``WhenIveneratethisGreatBuddha(Vairocana)willhe

considersending[me]tothePureLand?"28H6nenfirstrefutessuchanapproachby

saying:"Thisisadiff6rentmatter."Thenhearguesdoctrinallythatsuchan

assumptionisnotpossiblebecauseonecannotimaginethattheBuddharemainsin

thisworldofillusionwhilethepractitionerproceedstotheWestemdirection .

Finall乂H6nenretumstotheconcretelevelofpracticeandconcludes:``However,to

makeastatueofthenobleBuddhaofthePureLand[Amida]whilethinkingofthe

trueBuddhaproducesmerit(ん κ40ん 〃 功 徳)【forbirthintothePureLand] ."29By

suggestingtocreateanAmidastatue,itseems,H6nentriestopullCh6genfromhis

dedicationtoVairocanaBuddhatowardsa``pure"PureLandteachingandpractice .

Ifmyinterpretationiscorrect,H6nentherebyimplicitlycriticizesnothinglessthan

Ch6gen'seno㎜ousli飴work.

Anotherexampleof現oη4δwitha㎞ownmonkofthetimeisaconversationwith

My6hen明 遍(1142-1224),arepresentativeofthePureLandtraditionwithinthe

Shingonschool.My6henfirsthadstudiedSanronandEsotericBuddhisminNara.

Late鳥in1161,hemovedtoMt.K6yawherehebuiltaSamadhihallinRengedani

(R6η885α η〃2α'一'η蓮 華 三 昧 院)andbecameitsabbot(R6π884α η'∫ δ忽 蓮 華 谷 僧

都).30HisconversationwithH6neniscalled翫 δη∫η'oノ 吻 δ舵 η5δz〃oηoノ ηoη4δ

上 人 と 明 遍 僧 都 と の 問 答andcontainsonlythreeexchangesofquestionsand

31answers
.

Question:"Howcanwesinfulanddefiledordinarybeings(わoη 加 凡 夫)of

thefinalevilagebeliberatedffom[thecycleo月birth-and-death?"

Answer:"Oneshould㎞owthatonlybyrecitingNamuAmidaButsuandby

hopingforthe[Lando月UtmostBliss(80ん κ脈 屍 極 楽)canoneattainit."

Question:"…Eventhough[my]milldisdistractedwhenrecitingthe

28HSZμ645
.

29HSZp
.645.

30NBJJp
.744f;cfOhashi1989111,p.326.

31HSZp
.692f;cfCoatesp316f£esp.p318f
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ηθη伽'5κ,whatshould[1]do?"

Answer:`AlsoGenkO's[H6nen]powerdoesnotreachsofar(astocalmthe

mind)."

Question:``Thenwhatshouldonedo?"

Answer:"Ihaverealizedthateventhoughthemindisdistracted,ifone

recites[Amidaも]name,beingcarriedbythepoweroftheOriginalVbwone

canattainbirth.However,thepointtobeconsidered(∫ εη 詮)isthatreciting

theη6肋 班 跏manytimesisamatterofpriority(面'lc玩 ηoんo孟o第 一 の 事)."32

My6henconcludeshisquestionbystating:"Itisso(asyousaid).Icameherein

ordertoreceivesuch(instruction)."33Thenheleaveswithoutanygreetings,as

mentionedabove.This配oη4δservesintheroleofinstructionconcemingreligious

practice,thereforeitmaybecategorizedbasicallyasdidactic.Indistinction,the

previous觸oη4δwithCh6genmaybecalledapologeticbecauseitdealsmainlywith

thedifferencebetweenH6nen'steachingandpracticeandthoseofotherBuddhist

schools.

6.SomeConclusions

Wedonot㎞owwhetherH6nen's脚 η4δstillpreservedtodayarerepresentative

ofthevariousreligiousconversationshehadduringhislif6.Hecertainly

communicatedwithmanymorepeopleofverydifferentsocialstanding,ranging

丘omimperialfamilymembersandcourtnobility(suchasanimperialnunorKuj6

Kanezane)tothewarriornobilityandわ 扉5玩(suchasKumagaiNaozane)aswellas

toordinarypeople.Ifwebelievehishagiograph)～hetalkedevenwithaprostitute

aboutreligiousmatters,Inthiscasetheconversationledtoaconversionwhich

indicatesyetanothercategoryofη ～oη4δemployedasameansforproselytization.

InintroducingH6nen's醒oη4δ,Iattemptedtoselectsomerepresentative

conversationsamongthoseavailabletodayAshortstudylikethepresentonecannot

givefulljusticetothesu切ectunderdiscussion.Thepreserved配oπ4δinvolve

dif艶rentkindsofinterlocutors,suchasH6nen'steacherandhisowndisciples,

well一 ㎞ownmonksandalay-woman.Thecontentsofthe脚 η4δtreatedhere

includethebroadvarietyofratherabstractdoctrinalquestionsconcemingPure

Landteachings,concreteissuesofeverydayPureLandpractice,aswellasdiverse

R)lkreligiousbeliefsandpractices.Thevarietyofcontentsnaturallyderivesfrom

32HSZp .692f
33H:SZp .693.
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thequestionsposedbydiffbrenttypesofinterlocutors.Thisindicatessome

importantcharacteristicsof配oη4δ,namelytheircontingencメspontaneityand

heavydependencyonthesituation.Eventhoughthisisわ05'co1乏ytruealsofor

doctrinalworks,the砲gr8θofcontingentfactorsisconsiderablydiffbrent .Thus,the

constellationsoftime,place,interlocutors,etc.,playadominantroleinthegenesis

ofthecontentsof脚 痂.Hence,泗oη4δmaybecharacterizedasoccasionalfo㎜s

ofcommunication.Inthisrespecttheydiffer,fbrexample,fromscholarly

disputations(40η9',mη8∫),whicharepreparedinadvance,conductedin飴 ㎜alized

settingswithinaninstitutionalffamework,andrepeatedregularlyinpublicevents.

Thisleadstotheobservationthatitispreciselythiscontingent,occasionalcharacter

of配oη4δthatprovidesarichsourceofinterestingandvaluableinb㎜ationfor

religiousstudiestoday

Ihaveattemptedheretodevelopatypologyofthisuniquefo㎜oforaldiscourse

bysuggestingadistinctionbetweencontroversial,doctrinal,didactic(educational)
,

edi斂ing,andapologetic配oη4δ 』hedif飴rentfo㎜sarecloselyinterrelatedwiththe

respectivecontentsofthese配oη4δ.Thus,飴 ㎜alstudiesof配oη4δcancontribute

considerablytotheunderstandingoftheircontents.Y¢t,becauseofoverlapPingand

te㎜inologicalshortcomings,thete㎜sandcategorizationproposedheremaynotbe

completelyadequate,buttheymayservetostimulatefurtherdiscussiononthis

intereStingSU切eCt.
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