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Iwilltouchonseveralissuesrelatedtothetranslationofthewritings

ofShinran親 鸞(1173-1262),inwhichIwasinvolvedfbranumberof

years.lTheconsciousaimofthetranslationwork,atleastfbrmysel£was

twofbld:toproduceapreciseversionofShinran'swritingsthatwould,

throughcontactwithcurrentmodesofthoughtandreligioustraditionsin

theworld,leadtoareinterpretationofShinran,onethatwouldilluminate

thecontributionthathisthoughtmightmaketoourcontemporarysituation;

andsecondly,throughelicitingresponsestoShinran'swritingsffomabroad,

tostimulatechangesintheShinBuddhist(J6doShinsh亘 浄 土 真 宗)temple

institutionanditspresentationoftheteachinginJapan.

If``observingJapanffomwithin"isdistinctf士om``observingJapan

丘omwithout,"perhapsthedif艶rencemightbetakenashavingnottodo

withgeographicallocationatallbutratherwiththepossibilityofassuming

astanceinwhich,attimes,therecomeintoplaythequestionofthe

significanceoftheJapaneseexperiencefbrthecontemporaryworld,

includingtheV》bst,andthehopeofalteringordevelopingthecultural

traditionthatistheobjectofresearch。Ifdisinterestedviewsf}omnowhere

arenolongerrecognizedandtheviewernolongerpresumedinvisible,

perhapsthevisionsf士omwithinandwithoutshouldbecharacterizedby

self=reflection.

TheShinrantranslationpr(オectinwhichIparticipatedashead

translator,completedin1997,hasshownlittlesignyetofachievingthe

aimsstatedabove.Here,Iwillconsidertwofactorsinthisresult.Oneisan

institutionalsourceofconservatismwithinthetemplesystem,includingits

1SeeHirotaetal
.1997.
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branchesabroad;thesecondistheperceptionofShinBuddhisttraditionin

theW6st.2TherearealsoofcoursemorefUndarnentaldif5cultieshaving

moredirectlytodowithreligiousunderstanding,butthetwoItouchon

heremaybemoreeasilyopentoremedy.

TempleSystem器GuHd

Therearetwointerrelatedandexceedinglydistinctivefacetsofthe

ShinBuddhisttemplesystemthatcontributetoitsbureaucraticcohesion

andalsotoaninherent'η3漉 魏oη α1conservatismindoctrineandpractices.

Remarkably,despitetheirdistinctiveness,untilquiterecentlyWestem

researchershavelittlenotedthesignificanceoftheseinstitutional

characteristics,andtheyareIittlestudiedinJapan.Oneisthepracticeof

hereditarysuccessiontotheo缶ceofheadabbot伽oη3枷 門 主or加 ∬ 〃

法 主).ThepresentabbotsofboththeNishiHongarU●i西 本 願 寺and

HigashiHongarU.i東 本 願 寺te;nplesystemsstandinunbrokenlineagesof

blooddescent,spanningmorethantwentygenerations,丘omthefbunder

Shinran.Thishereditarysuccessionreflectssocialpracticesdeeply

ingrainedinJapaneseculture,andanalogiesmaybeseen,inboththe

mechanismofsuccessionandthesentimentsofallegiancefbltamongthe

membership,intheemperorsystemand,toalesserextent,theiemoto家 元

systeminschoolsoftraditionalarts.

Itisnotthattheabbotsarenecessarilypersonallyconservativein

outlook.Today,theirrolesarelargelycerem6nial,althoughtheypossess

significantcharismathroughtheirofficesandlineage.Theof且ceofabbot

itself;however,fUnctionstoundergirdandlegitimizethehierarchicaland

hereditarydimensionsoftheentiretemplestructure.Thisisthesecondand

moreconsequentialconservativefbrceinherentinthetemplesystem.The

NishiandHigashiHongarjitempleorganizationseachconsistof

approximatelytenthousandlocaltemplesthatserveparishionersintheir

neighborhoods.Theof5ceofresidentministerinthesetemplesis,likethe

officeofHonga切'iabbot,commonlypassedonbyhereditarysuccession

2ThispaperbringstogetherthoughtsonissuesIhavetakenupindependently

elsewhere.SeeHirota2000fbrafUllerdiscussionandalsoHirota2001fbra

considerationoftworecentreadingsofShinranbyWestemscholars.
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丘om魚thertoson,thisno㎜allybeingalsothewilloftheparishioners.

Sinceministersmarryandraisetheirfamiliesinthetemples,thetemples

fUnctioninfactasancestralhomes,ffequentlyoccupiedbythree

generationsofafamilythathasresidedinthetemplefbrhundredsofyears

andmanygenerations.

Thehereditarysuccessiontotemplepriesthoodissurelystartling(and,

incases,repulsive)tonon-JapaneseBuddhistsaccustomedtoassociating

priestlyendeavorwiththerenunciationofhouseholdinglifbandadherence

topreceptsofnonattachment,butinaddition,thiscustommightbesaidto

bedistinctivefyomtheperspectiveofpracticesamongworldreligions.This

isbecauseitisnotsimplyamatterofsons(or,undercertaincircumstances,

daughters)ofministersof㌃enthemselvesfbllowingintheirfathers'

fbotsteps.Rather,itinvolvesinessencefamilyownershipoftemplesand

proprietarycontroloflocalreligiouslifb,includingfUneralandmemorial

servicesandinmanycasesevencaretakingofancestralgravesontemple

property.Thus,itisnotunheardoffbrbitterfamilydisputestoariseover

mattersofsuccession,fbrwhilesometemplesindepopulatingareasmust

stnlgglefbrsurvival,manyinfactprovidenotonlyspaciousresidences,

socialstatusinthelocalcommunity,lucrativeincomes,andlifbtime

security,butmayalsobemaintainedwhileholdingotherregular

employment,includingacademicpositions.

TheadoptionofthesocialcustomofhereditarysuccessionintoShin

templeinstitutionalpracticewasmadepossiblebyShinran'spublic

assumption,revolutionaryatthetimefbracleric,ofmarriedlifb.By

thoroughlyr句ectingthesalvificsignificanceofmonasticandlayprecepts,

includingthoseofcelibacy,andopenlyand魚 ㎜allymanyingwhile

continuingtowearpriest'srobesandper魚 ㎜priestlyfUnctions,hedrew

thelogicalconclusionofH6nen's法 然nembutsu念 仏teaching,Thatis,

personsaresavedsolelythroughtheutteranceofthenembutsuoutof

authenticentrustingofthemselvestotheworkingofwisdom-compassion,

andnotbyanypersonalaccompIishmentofpractice,includingobservance

ofmonk'sprecepts.Actualmarriageandtheraisingofafamilywasastep

thatH6nendidnothimselfundertake,anditrepresented,intheexampleof

hisdiscipleShinran,aradicalanddecisivedepa血reffomthemonastic

idealo箭ciallyupheldthroughouttheentireprecedinghistoryofBuddhist

248



AViewffomtheMargins

traditionontheAsiancontinentandinJapan.Althoughatpresentitis

commonfbrmonksofalmostallschoolsanddenominationsofBuddhism

inJapantomarry,apartffomtheShintradition,thispracticeoflegaland

publicrecognitionofthemarriageofpriestsgoesbackonlytotheMe垣

periodandtotheeffbrtsoftheMe緬istatetoweakenthepowerand

authorityofBuddhisttempleinstitutions.

Itmustbenoted,however,thathereditarysuccessiontotheleadership

oftheShinmovementwasnotinstitutedbyShinranhimsel£butdeveloped

byhisdescendentsafterhisdeath.Infact,theHongarjitemplewasnot

establishedbyShinran,butgrewoutofamausoleumbuiltfbrhimbyhis

daughter.ShinranspentmostofhisyearsofactivepropagationintheKant6

area,but,atabouttheageofsixty-three,leftthefbllowingsthathad

gatheredinthedif琵rentareasinthehandsofclosedisciplesandretumedto

Kyoto.Hedevotedtheremainingthreedecadesofhislonglifbtohis

writings,livinginvirtualanonymityinthecapital,andthedominationof

themovementhehadnu血lredinKant6byhisblooddescendentsandthe

Honga可itempledevelopedslowlyoverseveralgenerations。

Atpresent,inadditiontohereditarysuccession,thetemplesystemis

sustainedbypracticesofinte㎜aπiageamongte㎞ple魚milieswithinthe

system.Thus,notonlyarerelationshipswithparishionersmaintainedover

generations,sustainedbytheneedfbrfUneralservices,memorialservices

fbrpastgenerationsofancestors,andcareoftheancestralgravesthatare

oftenlocatedintemplegraveyardsandmausoleums,butrelationships

withinthetemplesystemarealsoclose-knit,suppo且edbyinte㎜aπiage

andotherassociationswithinthetempleadministrative,educational,and

propagationalinffastnlctures.Ourconcernhereisnotasociological

analysisofthistemplesystem,buttheconsequencesithastendedtohave

regardingdoctrinalissues,notablyintwoareas,namelythenatureof

religiousrealizationanditssocialimplications.

Concemingthefb㎜er,wemaynotethatwithinthetemplesystem,

thereiswhatmightbecalleda``vocational"(inasecularratherthan

religioussense)conceptionoftheroleofpriestandofthequalificationsfbr

templeministryfbrthosebomwithinthesystem.Inotherwords,minimal

levelsofstudy,muchofitfbcusedonritualsandceremonies,areregarded

asadequatefbrtemplework,anditisnotuncommonfbrtempleoff合pring
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withoutstrongreligiousmotivationtosucceedtotheof五ceofresident

ministeroutoffamilyandparishionerexpectationandsocialcustom.

Withinsuchasystem,itisperhapsnotsurprisingthatinteΦretationsof

whatShinrante㎜s"realizationof3吻 ●'η信 心"shouldtendtoward

doctrinallyabstractandnonexperientialfbrmulations,「andthat,particularly

onanacademiclevel,resistanceshouldariseconcerninganyunderstanding

ofthecoreofthereligiouspathasentailingqualitiesofawarenessor

experienceregardedasdepa丘ing倉omthesocialno㎜.

Asimilarinclinationtowardthea箭 ㎜ationofexistingconditionsis

seeninconsiderationsofmoralconductorvaluesthatmightspawna

criticalattitudetowardtheprevailingsocialpracticesintowhichthetemple

systemisinterwoven.ThecloseinterconnectionsofacademicS垣nstudies

andtemplebureaucracy,bothrootedinthehereditarytemplesystem,make

itdifficulttodevelopself=reflectivecriticalthoughtonacorporatelevel

withinatheologicalf士amework.Thismaybeappreciatedwhenitis

recognizedthatrelationsofpersonswithinthetemplesystemextendnot

onlybackthroughthegenerationsofaperson'sownancestors,butalso

fbrwardtothenextgenerationsofchildrenandgrandchildren.Further,they

alsobranchout`horizontally'throughextensiveinte㎜arri耳gewithinthe

system.

TheTo㎞gawa-periodheritageofthehierarchicaltemplesystem

controlledbybureaucraciesresponsiblefbrmaintainingorthodoxybothin

teachingsandinpractices,coupledwithhereditarysuccessionoftheof臼ce

ofabbotoftheHongarjiandofresidentpriestinthelocaltemples,has

madefbrgreatstabilityintheinstitution,whichmayotherwisehave

丘agmented.Atthesametime,ithasnurturedadeeplyentrencheddoctrinal

traditionalism.Itisnotthattheinstitutionitselfhasfailedtotake

conscientiousstands,fbrexamplewithregardtowidespreadsocial

discrimination,theworshipbypublico茄cialsattheYasukuni靖 国shrine,

andsuchabusivepracticescommoninotherBuddhisttemplesasexorbitant

角esfbrmortuaryservices.ItisalsonottodenythatShintempleshave

producedfarsightedandcreativethirkersandleadersinallfieldsofsociety.

Nevertheless,onaninstitutionallevel,aconservatismaimedat

self=preservationhasof㌃enbeenprevalent.Inviewoftherevolutionary

natureofShinran'sreinterpretationoftheBuddhisttradition,his
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extraordinarypersonalbreakwiththecustomarysocio-religiouspractices

ofhistimes,andhisastringentcriticismofthewrongdoingofboththe

establishedtemplesandtheimperialcourt,itappearsthatarevitalizationof

theShintraditionmaynecessarilyentailfar-reachingefR)rtstoenvision

anewthecharacterofbothpersonalandcorporatereligiouslifb.

TheWesternBifurcationofShinBuddhistTr3dition

ThereislittleneedtomakethecasethattheShinBuddhist

tradition,oneofthelargestBuddhistmovementsintheworldtoday,

withahistoryofnearlyeightcenturiesofdoctrinaldevelopment,has

receiveddisproportionatelylittleattentionfromWesternresearchers.

ThedisparitybetweentheprominentroleShinBuddhismhasplayedin

JapanesesocietyanditsrelativeneglectbyWesternscholarshas

丘equentlybeenremarkedupon.31naddition,thereiswidespread

agreementamongmostcommentatorsthatthefhndamentalreasonfbrthis

imbalanceinmodernW6sternBuddhistandreligiousstudiesliesinthe

closeresemblanceofcertainfUndamentalsymbolsandconceptstothoseof

ProtestantChristianity.Thisresemblancehasbeencommentedonsincethe

earliestcontactwithEuropeinthesixteenthcentury.Inlatertimes,visitors

whohadamorepositiveviewofProtestanttraditionmadea

correspondinglymorefavorableappraisalofShin,particularlyits

egalitarianreligiousidealsandrationalistsocialinfluence。Onthewhole,

however,theperceivedresemblancetoProtestantChristianityhasledmany

Wεsternscholars,eventhoseinitiallyattractedtoJapaneseZen,toassume

thatShinrepresentsadebasedandsimplifiedBuddhismfbrthemasses.Jan

vanBragt,aCatholicpriestwithlongexperienceinJapanandthussurely

another``insideobserver,"characterizesthegeneralattitude:

[T]heWestismainlyinterestedinBuddhismasitsantipode,partlyin

distrustofitsownreligioustradition.Itistherefbremostattractedto

3GalenAmstutzasserts:``lnspiteofthem句or
,perhapsevencentral,roleplayedby

ShininearlymodernandmodemJapanesehistory,Shinispracticallyun㎞own

outsideofJapan;evenamongacademicsitiswidelymisunderstood"(Amstutzl997,

P.ix).
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thesefb㎜sofBuddhismwhereinthatantipodalcharacterappears

mostclearly-Theravada,Zen,TibetanBuddhismThePureLand

school,ontheotherhand,isperceivedasveryclosetoChristianity

andfarremovedffomthemainstreamofBuddhism.4

Thegenerallyaccepted``benign"explanationofneglectisthatShin」

withitsr句ectionofmonasticism,contemplativepractices,superstitious

belief忌,andevenShint6rites,anditslackofacolorfUlpantheonof

Buddhasoranaggressivesocialprogram,simplyfailstointerest

WesternresearchersmotivatedbypersonalattractiontoBuddhismasan

alternative,exotic,oractivistreligioustradition.VanBragt'sgeneral

accountoftheinterestsofmanyWesternscholars-theviewfヒom

``outside
,"perhaps-issurelyaccurateasfarasitgoes・

Ibelieve,however,thatfhrtheranalysisofthedominantviewsof

Shinmaybeuseful,fbreveninacaselikevanBragt's,awarenessofthe

fUndamentalpredispositionthathascoloredW6sternattitudestowardPure

LandBuddhisttraditionsdoesnotkeephimf士omadoptingitsbasic

assumptionsinhisowndiscussion.Inbrie£treatmentofShinBuddhismin

theWesthasbeenbasedonresemblancewithProtestantChristianityand

hastherefbrebeencastinananalyticmodeofdiscussionfピamedby

similarityandcontrast.Moreover,thismodeofdiscussionhasnotbeen

simplycomparative,buthasimposedfヒomtheoutsetanunderstandingof

Shinasintemallydivided,asthoughreligious魚atureswhollyfamiliarto

theWesthavebeenincongruouslygra丘edontoalienroots.

Inshort,inthestandarddiscussionsofShinBuddhism,includingthat

ofvanBragt,theelementsofShinhavebeendividedintwo,orseparated

outintotwoconceptualbins.Ontheonehand,therearethereligious

attitudesandsocialmanifbstationsthathaveclosecorrespondenceswithin

Christiantradition(KarlBarth,inhispioneeringdiscussionofShinin

C伽c乃Dog翩lc3,lists:"religionofgrace,""Re鉤 ㎜ationdoctrinesof

originalsin,representativesatisf諭ction,justificationbyfaithalone,thegift

oftheHolyGhostandthankfUlness").Ontheother,therearetheelements

thatpresentinsteadteachingsorsymbolsthatappeardistinctffomany

4vanBragtl993
,p.47.
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Christiancounterpart(Barthstates,``wemissanydoctrineoflthelawand

alsooftheholiness,orwrathofAmida....IntheJ6doreligionitisnot

Amidaorfaithinhim,butthishumangoalofdesire[fbrnirvana]whichis

thereallycontrollinganddete㎜inativepower").Theselatter

qharacteristicsaregenerallyunderstoodtorepresenttheattitudesof
"mainstreamBuddhism"or"generalMahay琶na

."Inshort,Shinisgrasped

asatraditionwhoseevolutionhasdislodgeditsomehow仕omgeneral

Buddhistsoi1,makingitcomprehensibleonlybysituatingitsomewhere

betweenChristianityandmore``mainstream"Buddhism.

VanBragtexpoundsthisbasicmodelofShinasdoubleinnatureas
.

fbllows:

TheBuddhistPureLandschoolcontainswithinitselfan

unresolvable,living,andpossiblycreative,tensionbetweenits

ownparticularreligiosityandthemainstreamofBuddhism.

Whengoingawaytoo魚r仕omthatmainstream,itisaptto飴ll

intoakindoffblkreligionthatishardlyrecognizableas

Buddhism.Butontheotherhand,whentryingtosticktoo

closelytothelogicofthatmainstream,ittendstoloseitsown

originalityandreligiousdynamism-aswellasitsinner

afHnitywithChristianity5

AccordingtovanBragt,the``particularreligiosity"or``religious

dynamism"ofShinBuddhismliesinthoseelementsthatatoncelenditan

``inneraffinitywithChristianitジandbringitintotensionwith``the

mainstreamofBuddhism"Therearediffbrentwaysofhandlingthis

dichotomizingmodel,butthecentralquestionhereislesstheparticular

mannerinwhichitisshapedthantheeffbctoftakingitasapresupposed

startingpoint.Thisisbecauseoncesuchaconceptualsplitismade,there

seemstobelittleinterestinorrecognitionofthepossibilitiesofan

integratedgraspofthedividedelements.Further,thereislittlewillingness

torelinquishthefUndamentalcoordinatesfbrunderstandingofresemblance

toChristianityanddif飴rencef士om"mainstream"MahayanaBuddhism.

5vanBragtl993
,p.56.
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InthecaseofBarth,despitehisperceptiveaccountofthediffbrences

betweenShinBuddhisttraditionandProtestantChristianity,hispolemical

theologicaluseofShintolocateandunderwritethefinaluniquenessof

Christianitycausedhimtodisregardthediffbrenceshenotesandtofbcus

solelyonthesimilarities.Inhisview,theentiresignificanceofShinlies

preciselyinitssimilaritieswithChristianity-whichonlyhighlightits

characterasamerelyhumancreationandthusafbiltowhatheseesastnle

religion.

Notonlytheologians,butscholarsofotherfieldshavealsofbunda

stakeinassertingthenotionofShinas"faith-oriented"layBuddhismR)r

themasses.ThusaWestemhistorian,takingasociologicalperspective,has

deemedtheassertionthatShinBuddhistthoughtisfUndamentallyrootedin

Mah互yanatradition"elitist"or"modernist."Amoresubtleapplicationof

thesameperspectiveisfbundinthefieldofinterreligiousdialogue,where

contrastingShintraditionwithChristianattitudestendstobelabeled

``reductionist
."Here,inaningenioussleightofhand,itisarguedthat

WestemscholarsneedtoupholdthebasiccharacterofShininthe魚ceof

thoseShinBuddhistswhomayresistthenotiQnthattheirtraditionis

basicallysimilartoChristianreligiosity,andwhomaystubbomlyinsiston

continuitieswithMahay互natradition.Inthisview,theoriginalbifUrcation

ofShinisonceagainsimplyassumed,andonceagainthesignificanceof

ShintraditionislocatedinitslikenesstoChristianity.Whatisnewisthe

justificationofthesemovesbylabelingresemblancetoChristianreligiosity
"Shinspeci丘city"andnonresemblance"mainstreamBuddhism"Ithas

evenbeensuggestedthatMahay5nathoughtstandsinarelationtoShin

religiosityanalogoustotherelationshipofGreekphilosophyand

Christianity.Inthisview,whichofcoursetumsBuddhisthistory

upside-downtofbrcetheanalogy,Shinwouldseemtohaveitscenterina

Christian-likereligiosityandtostandindistantanduncertainrelationto

Mah盃yanatradition.SostrongistheinsistenceonpartitioningShin

BuddhismaccordingtoWesterncategoriesofChristian-likeand

nonChristian-like(i.e.,Mah互y互naBuddhist)elementsthatanyresistanceto

suchanunderstandingisregardedasinherentlysuspect,amatterofmere

apologetics,orironically;oftheinfluenceofW6stemmodernist

demythologization.
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AboveIhaveoutlinedtwoissuesthatarisef士omaperspectiveonthe

marginsofJapanesetradition,perhaps,betweeninsideandoutside,looking

criticallyinbothdirections.
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