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1.Introduction

Reading3ε 醜wα 説 話(BuddhistedifyingIiterature)oftheHeianand

Kamakuraperiods,oneffequentlγencountersstoriesthatportrayBuddhist

priestsormonksbehavingquiteunconventionall》 孔Theirstrangebehavior

bringssuchclericsintocollisionwithexistingreligiousandsocialorders.

Thesestoriesproposecertainreligiousvaluesthatcontradictthoseof

establishedsocietyandreligion.Whatsurprisesusisthatthecompilersof

thiskindof5ε 血z4・wαevaluatetheunconventionalbehavioraspositive.Inthis

essayIapplytheinteΦretativete㎜"subversive"tosuchbehavioLIdoso

fUllycognizantthatthereappearstobeanincongruitybetweenthe

compilers'positiveevaluationofwhatIcall``subversive"andthenegative

judgmentthatthiswordco㎜onlyconnotes.Iwillre加mtothisissuelateL

Astrikingexampletoillustratethism雄eristhestoryof助itsu睿 實,a

Tendaimonkofthetenthcentur》 ～asitisportrayedintheκo吻 厩 〃

那oηogo'認5版 今 昔 物 語 集(12:35),a58醜wαcollectionofthelateHeian

period,1即tsu,a免rventdevoteeoftheLotusSutra,was㎞ownfbrhis

powerstoexorciseandheal.Once,whenEmperorEn'yU円 融(r969-984)

wasveryillandnotreatmentseemedtohelp,hisadvisorsdiscussedwhether

lMineretal
.1985,p.188.IamindebtedtoProfYbshikoDykstraofKansaiGaidai

UniversityfbrkindlyhelpingmetorelocatethestoryofE輯itsuafterIhadmisplaced

therefbrenceandhadsearchedfbritquitesometimeinvain.
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tosummonE篳itsu.Theywerewellawareofhisreputationfbrsometimes

causingembarrassment,butdecidingthattheyhadnootherchancetocure

theailingsovereign,theyeventuallyagreedtocallE勾itsu.AnimperiaI

messellgerwassentwithanoxcarttobringtheunpredictablepriesttothe

court.Unabletorehsetheimperialorder,hewentwiththemessenger.

However,ontheway,E茸itsunoticedasickwomanlyingbytheroadside,

andhetoldtheenvoy,``Therearemanynoblepriestsinthepalaceandthey

don'tneedmesourgently.Butthispatientneedshelpimmediately.Iwilldo

somethingfbrhersothatshecantakefbod.Iwillcometothepalacebythis

evening.Meanwhile,whydon'tyougoaheadandtellthistotheemperoL"

Thesecretarytriedtostophim,saying,``Thisisinconvenient.Y6ushouldnot

bebotheredwithasickpersonlikethiswhileyouhaveanimperialorder."

``Justrelaxandcalmdown
,"saidE茸itsuandjumpeddown丘omthecart.The

secretarythoughtthatE勾itsuwasacrazypriest[ん 〃7襯5δ 狂 フ 僧],justashe

hadheard,butcouldnotverywellarresthim.2

E勾itsucompassionatelyinquiredaboutthewoman'sillness,sentfbr

fbod,andchantedachapteroftheLoUlsSutra.Onlythendidhecontinueon

thecarttotheimperialpaIace,wherehesuccessfhllyexorcisedtheevilspirit

possessingtheemperorbychantingachapteroftheLotusSutra.Of琵reda

rewardofapriestlyrank,E輯itsudeclined,andmadehiswayoutofthe

palaceasquicklyashecould.

Inthisstoryweobserveaclashbetweentwodiffbrentvaluesystemsor

orders,thereligiousandthesecularForEUitsu,thereligiousauthorityofthe

LotusSutra,teachingcompassiontowardsallbeings,ishigherthanthe

commandoftheemperoLThesecularorderisrelegatedtoaninfbrior

positionbythereligiousorderByincludingsuchastoryinthis8ε お〃wo

collection,thecompilerapparentlyaf行 ㎜sthesuperiorityofthereligious

orderoverthesecular.Consideringthehistoricalcontext,thisisremarkable,

becauseduringtheNaraperiodBuddhismfUnctionedasaservanttothestate,

whileduringtheHeianperioditgraduallyattainedfirstanindependent

position,andthenreachedanequalstandingwiththestate.3

2Dykstral998
,p.154;Yamadaetal.1965,pp.192f

30nthebasisoftheirhugelandholdings(訪 δε
η 荘 園),duringtheHeianperiodthe

bigtemplecomplexeswereabletoestablishthemselvesalongsidethenobilityand
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Asurveyofsimilarstoriesleadstocertaindistinctionsinourtopicthat

willprovidethestructureofthesubsequentstudy.Eachpartmayhelpclarify

dif琵rentaspectsofreligioussubversion.First,storieswillbetreatedin

whichtheestablishedsecularorsocialorderisoutweighedbyreligious

values.Next,Iintroducestoriesinwhichtheestablishedreligiousorderis

trumpedbyahigherreligiousordeLInbothcases,thereligiousmotivationof

individualmonksfUnctionsasthesubversiveelementfbrthereligiousand

socialestablishment.InthethirdsectionItakeupacaseinwhichthis

subversiveaspectofreligionisassociatedwithaclaimfbrpoliticalpower

itsel負inotherwords,Iconsiderhowreligioussubversionbecomessocial

andpoliticalsubversion.

InthefinalsectionIshallputindividual,religiouslymotivated

subversioninthebroadercontextofcollective,socio-politicalfbrrnsof

subversion,andalsointhecontextofreligionsotherthanBuddhism.Viewed

丘omsuchaperspective,additionalconclusionsmaybedrawnand

implicationsfbrrelatedphenomenamaybecomeclear.Thisapproachmay

providenewperspectivesfbrfUtureresearchinthefieldsconcemed.

2.ReligiousOrαerOutweighingSecularOrder

ThestoryofE麺itsubelongstothiscategory.Thepresentationofsome

othertalesdemonstratesthatheisnotasingularcase,andthismayhelpto

illustrateoursuhjectmoreclearlγAccordingtotheH欲 舵gε 面 法 華 験 記

(1:22),a5θ 翻wαcollectionfbcusingonthemiraculouspowersoftheLotus

Sutra(eleventhcentury),thepriestShunch6春i朝(earlyHeianperiod),a

飴rventadherentoftheLotusSutra,wasadmiredbymanypeople,highand

low,becauseofhiscompassiontowardssentientbeingsaswellasfbrhis

beautifhlrecitationofthe:LotusSutra.Once,whenhebecameawareofthe

twoprisonsofthecapital,hebegantoworryaboutthesalvationofthe

prisonersandhemadeavowtosavethem.OnthebasisoftheSutra's

theimperialcourtasthethirdofthepowerhouses(ん θη〃70η 権 門).Thiswasjustified

bycitingtheBuddhistteachingofわ 塑 ρδ あ δ 仏 法 王 法accordingtowhichthe

secularandthereligiouslawsarecomparedwithtwo(equal)wheelsofacaLForthis

issueseeKuroda1996.
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teachingof"skill蝕lmeans"(勿 わεη 方 便),hedecidedtobreakthelawin

ordertoentertheprisonsandhelptheinhabitantstoattainreligious

liberation.Hebrokeintothemansionofanobleman,stoleasilverbowl,and

thenlethimselfbecaughtandincarcerated.Assoonashewasinprison,he

recitedtheLoUlsSutra,whereupontheprisonersbegantoprayandweep

tearsofjoy.BecauseofhisfameShunch6wasnotexaminedandtortured,as

prisonersno㎜allywere.ThechiefpoliceofEcialhadadreamof

BodhisattvaFugeninwhichthebodhisattvaoffbredfbodtoShunch6.Taking

thisasasign,thechiefreleasedShunch6.Thepriest,however,consistent

withhisvow,continuedtocommitburglaries,altogetherseventimes.Each

timehewasthrownintoprison,whereherecitedthesutrafbrtheother

prisonersbefbrebeingreleasedagain.Whereasthepoliceof行cialslabelhim

an"evilthief'(∫ δo肋 盗 悪),thenarratorincontrastcallshima"holyman"

(卿 厩 聖,聖 人)andtheof巨cials"mostwickedwithoutanygood"(go肋 盈 〃

ルz仞 極 悪 不 善).4

Accordingtothisstory,themoralorderhadbeensuspendedbythe

religiousorder,thelawofcompassiontosaveallsentientbeings.

Accordingly,thenarratorreversesthevaluesofgoodandbad.Astheoretical

legitimationR)rhisunconventionalbehavior,theconceptof乃 δ加 ηis

introducedasitistaughtbytheLotusSutra.Thereby,religiousauthority

comesintocon且ictwithsecularauthorities.

Oneofthebest㎞ownunconventionalmonkswasZ6ga土 曽 賀

(917-1003),5who,accordingtothe飾 褫 εgθ ηん∫(3:82),attheageoften

yearsenteredTbndaionMt.Hiei.Hebecamefamousfbrhisscholarship,his

飴rventrecitationoftheLotusSutra,andhispracticeofrepentancerites.He

dedicatedhislifbtoreligiouspracticeinseclusion.Althoughhe``avoided

secular伍meandpr面ts,"6EmperorReizei冷 泉(r967-969),wantedto

makehimtheImperialGuardianPriest(gq1● ∫一3δ護 持 僧).Z6gaavoidedthis

by"u枕eringwithhismouthcrazywords侮 δgεη 狂 言)7andperfb㎜ing

4Dykstra1983
,p.51;InoueandOsonel974,p.81

5ThesedatesasthoseofthefbllowingmonksrelyonNihonBukky6JinmeiJiten

HensanIinkail992.
6Dykstra1983

,p.103
7Thisisthesamewordasislaterusedfbrnohcomedies .
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withhisbodycrazythings(κ 吻'∫ 狂 事)."80nanotheroccasion,when

EmperorIc頃6's一 条(L986-1011)motherF燭.iwaranoSonshi藤;原 詮 子(d.

1002)askedZ6gatoper恥 ㎜herordinationasnun,again"hespokeinanlde

andvulgar飴shion"andtherebyavoidedagainworldlyfame.9The乙 グ∫3勿 ∫

溺oηogo'副 宇 治 拾 遺 物 語(143),acollectionoftheearlyKamakuraperiod,

po丘raysthiseventinmoreconcretete㎜s:

Whenhe[Z6ga]had五nishedcu柱ingherhairandwasaboutto

leave,theholymancalledoutinaloudvoice,"Whydidyou

insistinhavingmecome?Ican'tthinkwhy.Wasitbecause

you'dheardI'vegotabigyou一 ㎞ow-what?[`di衂thing']Itis

biggerthanotherpeople's,certainly,butit'sallwiltedand

floppynow,likeabitofsilk."Atthiseve】fyonepresent-the

ladies-in-waitingattendingtheEmpress,thehighcourtnobles

andothercourtiers,andthepriests-stoodaghast...Gonewas

anyatmosphereofholiness.Io

Thiswasnottheend,however,asthestorycontinues:

Onhiswayout,hesquatteddownontheverandahofthewestern

wingofthebuiIding,pulleduphisclothesandemptiedhis

bowels,exactlylikepouringwater6utofatub.Itwentoffwitha

loudreport,andthestinkwasappalling._Theyoungercourtiers

R)unditagreatjoke,butthepriestswerebitteraboutthe

Empress'shavingsentfbrsuchacrazylunatic吻oηog〃7〃'物 狂

ひ].11

Thenarratorconcludes:``TherewereseveraloccasionsonwhichZ6g乱

deliberatelydidcrazythings[〃20η09〃 磁 物 狂 ひ10fthiskind.Butinspiteof

81noueandOsonel974
,P.157.

9Dykstra1983
,p.103.Astheoreticalreasoningfbrsuchunconventionalbehavior,

thenarratoragainemploysthete㎜ 励8η,asinthecaseofE巧itsu(InoueandOsone

1974,p.157)ThehistoricityofZ6ga'seccentricbehaviorhasbeenquestionedby

scholars,becausetheearlysourcesonlyindicateitwhilelateroneselaborateittoa

considerabledegree(Groner2002,p.341-343).Themainfbcusofthepresent

investigationisnotsomuchthehistoricityofeachevent,butthefactthat5ε 醜 照

compilersportrayedsuchbehaviorffequentlyandevaluateditaspositive.

10Mills1970
,pp.362f

llMills1970
,p.363;WatanabeandNishiol960,p.339.
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them,hisreputationfbrholinesscontinuedtogrow."12

Suchunconventionalbehaviorbythiseccentricpriestiscalled``crazy"

or"lunatic"accordingtotheestablishedmoralvaluesystem.Thesame

Japanesecharacter狂(ゆ δo疏 〃厂〃のisusedalsointhecaseofE茆tsuabove.

ThekarU.i狂istranslatedinEnglishas"mad,""crazy,""lunatic,"or

``wild
."131nthestoryIhavecited,byhisprovocativebehaviorZ6ga

conffontsnotonlythehighestsocialclass,butalsothereligious

establishment.While艶rordinarymonksaninvitationtoper飼 ㎜a

ceremonyattheimperialcourtwouldbethegreatesthonor,Z6gatreadssuch

valueswithhisfbet,totheembarrassmentofbothcourtaristocracyandthe

higherechelonsofclerics.However,thereareinthestorytwoindications

thatZ6ga'sbehaviorisnotevaluatednegativelybyall:theyoungercourtiers

seemedtobeamusedbyit,andtherewerepeopleincreasinglyadmiringhim,

asthenarratoremphasizesintheend.Sincethestorydoesnotexplicitly

mentionamongwhomtheprovocativemangainedpopularity,wecanonly

assumethatitwastheordinarypeople.Eventhenarratorofthisstoryhasto

becountedamongZ6ga'sadmirerswhenheevaluateshisdisrespectfbr

authoritiesofestablishedsocietyaspositive.Z6ga'spopularitygrowsin

spiteoforindeedbecauseofhiscrazybehavioLThemoreZ6gabehavesina

crazyway,themorehebecomessuspectfbrestablishedreligionandsociety,

while,atthesametime,andincontrast,hisfameasaholyperson(訪 δη加,

妨 舸 上 人)growsamongtheordinarypeople.Thus,thecontradiction

betweenthesetwocompetingvaluesystemshastobeexpressedin

paradoxicalte㎜s.Asigni且cantimplicationofthealternativereligiousvalue

systemisaconsiderableindependenceorfヒeedom丘omtherestofsociety

includingestablishedreligion.Becausetheyassert.religiousliberty,these

121bid
.

13Theハ ヴ乃o刀 んoん〃go∂ ∂ダ〃θη(Vbl
.6,p.653)definesんz〃 〃〃asanunusualand

exceptionalstate,behaviorormind。Itcanreachf士omdivinepossession(ん α捌g・αんαガ

神 が か り)toaninsane侮c痂go∫ 気 違 い[alsowrittenas気 狂 い],lunatic,飴natic)

stateofmind.Theconnectionwithんo砌gα んα厂∫indicatesalreadyapositive

understandingoftheterrninthereligiouscontextbesidesthenegativenotion.

Kenkyusha's阨w丿 φ αηθ5θ一E「ηg1納D∫c'10刀 α型(Masudal974,p.992)translates

ん〃r〃〃withmad,insane,crazy.
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monkscanactina``crazy"way,therebymanifbstingreligiousvaluesas

independentofandsuperiortosecularno㎜s.14

Anotherexamplemayhelptoillustratethesocialimplicationsofsucha

spiritualindependencef士omsecularauthorities.Attheheightoftheirpower

duringtheHeianperiod,theF円 ●iwarahousebumisheditsundisputed

politicalstatusbybuildinglavishtemples.Onesuchbuildingpr(ガectwas

undertakenbythesonofthe魚mousF両iwaranoMichinaga藤;原 道 長,

Ybrimichi頼 道,whoconstructedthe飴moustempleBy6d6-in平 等 院inUji,

togetherwiththesurroundinggarden,inordertorepresentAmida'sPure

Landinthisworld.Soimpressivewasthisbeautyoftheearthly

representationoftheW6sternParadisethatasayingofthetimewas:."Those

whohavedoubtsconcerningthe[Landof]UtmostBlissshouldprayatthe

[AmidalHallinUji."15Y6taccordingtothe肋 α3εん'5廨 沙 石 集ofthe

Kamakuraperiod,duringitsdedication,thepriestinchargeofthe

ceremony-anψ7∫ 阿 闍 梨(asceticmonk)丘omMt.Hiei-attackedthe

nobleownerofthetemple,saying,"Forhavingbuiltthistemple,he

[Ybrimichi]will魚llintohell!"16Whenhelaterwasaskedwhyhehad

spokensoharshlyinhisse㎜on,th吻 副explainedthat丶brimichihadnot

paidsufficientwagesfbrtheconstructionworkers.Y6rimichiissaid

thereupontohavecorrectedhisfailure.

Thisstoryrevealsthereversesideofthesplendidbuildingsweadmire

stilltoday.Theywereconstructedbyfbrcedlaborandotherfb㎜sof

exploitation.Atthesametime,thisstoryalsoelucidatesthatthese``crazy

monks"werenotsoinsaneasoftenportrayedbyestablishedreligionand

140nesuchindependentfigureisMongaku
,whochallengestheretiredemperorfbr

donationstorestoreatemple,asheisportrayedbythe〃2∫ たθ 澀oηogα 薦71.

(McCullough1988,pp.179-183)IamindebtedtoMichaelWatsonfbrcallingmy

attentiontothisstory.AccordingtotheHeiketale,itwasMongakuwhoinspired

MinamotonoYbritomoto``revolt"andto"ruleJapan."(McCulloughl988,p.183)

whicheventuallyledtotheendofthesolecourtruleandtheestablishmentofthe

Kamakurashogunate.Leavinghereapartthequestionwhetheritishistoricallytnle

thatMongakuinspiredYbritomotorevolt,thistaledrawsadirectconnectionbetween

religiousandsocio-politicalsubversion.

151noueandOsone1974
,P.669.

16Morrelll985
,p.191
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soclety.Inawaytheyrepresented,andputintopractice ,thecommonsense

ofordinarypeople.Itisfbrthisreasonthattheywerelovedbymanyandthat

theirstorieswerenotsuppressed,buttransmitteduntiltoday

Inthelaststorywealsoobservethatanindependent-mindedpriestnot

onlyworkstosaveallbeingsinareligiousway;butalsoa‡temptstorealize

socialjusticeandtoeasetheireconomicburden .Anotherexampleshowing

thesocialconsequencesofsuchanindependentwayofthinkingisthe

伍mousmonkGy6ki行 基(668-749)oftheNaraperiod ,whowasactive

amongthepeopleinthecountrysideconstructingbridges ,dikes,andother

伍cilitiesinordertoimprovetheirlivingandworkingconditions .17Thereby

hebrokethecontemporarylaw(5δ'η'ア γδ僧 尼 令) ,whichrestrictedclerics・

activitiesexclusivelytoservicetothestate.18Thepromulgationofsuchalaw

apparentlyrevealsthatf士omearlytimesonthestatefbaredthesubversive

potentialofBuddhism.TheJapaneseauthoritiesmighthaveIeamedthis

senseofapprehensionf士omtheChinese.IshallretumtoGy6kilateLInthe

fbllowingsection,sゆversiveelementsofJapaneseBuddhismrelatedto

establishedinstitutionswillbetreated.

3.ReligiouslyMotiv劉tedCriticismofEst3blishedReligion

IbeginwiththestoryofY6sh6陽 生(904-990) ,aTendaimonkfヒom

Enryak1吋iduringtheendofthetenthcentury,asitisrecordedinthe 。盈)娩 ε

gε脈 ∫(2:42).Y6sh6issaidtohaveperfbrmedasceticpracticeswiththesole

goalofattainingreligiousliberation.In989,whenhewasalreadyveryold,

hewasappointedTendaiabbot(zα8〃 座 主).Theappointmentwasagainsthis

ownwish,aswehear:

HevisitedtheSann6ShrineandtearfUllyappealedtothe

[protectingideity[ofMt.Hiei],saying,"Forscoresofpastyears,

bearingcoldandhungerandsequesteringmyselfinthe

mountains,Ionlyhavebeenseekingthecompletionofmy

practicestoberebominthePureLand,andprayingtoattain

Buddhahood.Ihavedesirednothinginsecularaffairs ,andnever

17Augustine2001
,p.6

18
Augustine2001,p,2flc£Sansoml934,p.127-134 .
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askedfbrthepositionofTendaiAbbot.Iamsorrythatyou,the

Sann6Deity;havenotunderstoodmecorrectly!"19

Uponhearingofthis,peoplewereimpressedby``hisunusualpurityin

seekingtheWay."20Shortlya丘erhiscomplaintY6sh6resignedfヒomthe

positionasabbot,andsoonhepassedawaywithhisfacedirectedtowardsthe

westinexpectationofattainingbirthinthePureLand.Thisstoryportrays

thegapbetweenadistinguishedmonkmotivatedonlybyhiswishto``attain

theWay"andatempleadministrationthathadbecomesecularThus,this

storyexemplifiesauthenticreligiouscriticismofanestablishedreligious

lnStltUIt10n.

Animpressiveexampleofre釦saltotakeupadministrativefUnctionsin

thetemplefbrreligiousreasonsisthestoryofNinkai仁 戒(datesnot㎞own),

asitisrecordedinthe乙 グ'3枷 ∫ 駕o刀ogα 艀'(194).Asmonkat

Yamashina-derahededicatedhimselfonlytoreligiouspractice.Pursuing

thispath,heplannedtoleavethetempleinordertopracticeausteritiesinthe

solitudeofmountains.21Whentheabbotdidnotpe㎜ithimtodoso,Ninkai

marriedawomanfヒomanearbyvillageandexhibitedhisrelationshipin

publi・"in・ ・d・・t…nvinceevery・n・th・th・h・dbec・mealib・ 而n・."22

However,hedidnotsleepwithhiswifb,insteadspendinghisnightsin

devotioninachapel.Hearingofthis,theabbot"fbltmorethanevermoved

byNinkai'ssaintliness,andsentfbrhim,whereuponNinkaibecame

desperateandranaway."23Eventuall》 ～hemarriedagain,thistimethe

daughterofadistrictgovernor,buthesoonescapedintothemountainsto

perb㎜asceticpractices.The飴ther-in-law,whotriedtofbllowhimand

providehimwithfbod,gainedNinkai'sconsenttoretumtoth6house食)rhis

lasthouLNinkaikepthispromiseandsoonafterreturninghomehepassed

19Dykstral983
,p.68.

201bid
.

21SincetheHeianperioditwasnotuncommonthatmonks
,whooriginallyhadleft

theworld(訥 磁 舵 出 家)fbrreligiouspulposes,againlemheirtemplesσoη5θ'遁 世)

whichtoacertaindegreehadbecomeworldlyinordertopursuetheWayaloneorin

SmallCOmmunitieSinremOteareaS.

22Mills1970
,p.431.

231bid
.
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awayintheproperposturefacingwest.Here,likeinthecaseofShunch6

above,weencounterthemotiveofbreakingBuddhistpreceptsinorderto

realizeanauthenticreligiouslifb.241notherwords,byhisunconventionaI

behavioramonkdisdainsestablishedreligionfbrthesakeofpursuingthe

Wayinauthenticfb㎜.

Moreover,thecasesofNinkaiandY6sh6illustratethattheirspiritual

motivationunde㎜inesthehierarchicalstructureofreligiousinstitutions.In

thisrespecttheyaresimilartotheafbrementionedE苅itsu,Z6ga,andthe

q1●α7∫,whoweresubversivev∫5一 ∂一v∫5secularauthoritiesandhierarchies・

Sinceduringmedievaltimesnotonlyreligiousandsocialhierarchies

correspondedwitheachother,butbothwereatthesametimecloselyrelated

toametaphysicalhierarchyintheworldbeyond,thesubversivepowerof

religiondidnotstopevenhere,asweshallseeinthenextstories.These

concemmonkswhowere,andstillare,consideredbothfamousand

significantfbrthedevelopmentofJapaneseBuddhism.Thisisremarkable

becauseitisnotaneasytasktocriticizepersonswhosenameandfameare

generallyac㎞owledged.

First,the舐)ん んεgε 刀ん1(1:2)narratesthestoryofthetwofamous

Nara-periodpriests,Chik6andGyoki.Chik6智 光(709-ca.770/80)wasan

eminentscholarmonkoftheSanronschool,whileGy6ki,whowas

mentionedbefbre,heldonlyalowclericalrank.Thelatter,however,was

verysuccessfhlinhelpingtobuildroadsandbridgesandtoimprove

irrigationandricecultivation,andinconveyingbasicreligiousteachingsto

ordinarypeople.EventhoughGy6kihadbrokenthelaw(the3δ'η ∫り7δ)

prohibitingreligiousactivitiesamongordinarypeople,intheendEmperor

Sh6mugrantedGy6kithetitleofGrandAbbot(伽 吻 厂δ 大 僧 正)fbrhis

practicalachievements.Chik6resentedthisawardandbecamejealous,

claiming,"Iamawell-learnedGreatAbbot[c痂gγ δηoぬ ∫吻b智 行 の 大 僧

正1,whileGy6kiisamerepriestwithoutmuchlearning[3劭c腕 η03肋 碗 浅

24Thisisalsothecasewiththemostfamous"mad"figureduringtheEdoperiod
,

IkkyU,thesonofanemperorandanoutstandingZenpriest.Heevencalledhimself

"CrazyCloud"orゆ 伽 狂 雲
.(Covell1980,p.87-89).Therebyhecon丘 ㎜edthe

positiveevaluationofcrazyorsubversivebehavior,asitistobefbundamong

compilersof3ε 醜wα.
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智 の 沙 弥].Whydoestheemperorappreciatehimsomuchmoreandignore

me?"25HoldingagrudgeagainstemperorandGy6ki,Chik6retiredanddied

soonafterwards.Hethentraveledintheunderworldandencountereda

splendidpalacewhere,hewastold,Gy6kiwastoliveafterhisdeath.Tohis

surprise,Chik6himselfwasledtohellandtorturedfbrhissinofjealousy.

Onlyafterrepentingwashereleased,whereuponheretumLedtolifヒand

apologizedtoGy6ki.

Accordingtothisstory,per飼 ㎜ingreligiouspracticehasmuchmore

valuethanscholarlyleamingandhighclericalstatus.Again,thevalue

systemofestablishedBuddhismisquestionedandtheunconventional

religiousapProachispraised.

TheOノ δgo肋 磁 訛'往 生 極 楽 記(11)conveysanothercriticalstory

aboutChik6.Formanyyears,atGang⑪ 元 興 寺(Nara)hesharedquarters

withRaik6頼 光,anotherwiseun㎞ownmonk.InhislastyearsRaik6did

notcarryonanyvisiblereligiouspractice,andthenhedied.Inadream.

Chik61earnsthatRaik6hadbeenbominthePureLand,butthathe,Chik6,

wouldnotbebornthere.Askingfbrthereason,heistaughtthathehadnot

perfbrmedtheproperpracticefbrbirthintothePureLand-the

contemplationofAmidaBuddhaandthePureLand.Raik6had.After

awakingf士omhisdream,Chik6begantopracticethiscontemplationand,on

thebasisofavision,alsocreatedthefamousChik6Mandalafbrwhichheis

bestknowntodaγ26

1nthisstoryChik6iscriticizedibrnotper飼 ㎜ingtheproperreligious

practice,whilethepreviousonepointsathissinofjealousy.Eventhoughhe

is飽mous,leamed,andhighlyrecognizedbyestablishedreligionandsociety

fbrhisachievements,thenarratorsofbothstoriesdonotre丘ainffom

elaboratingonhisshortcomingsasahumanbeing.Inthesecondcaseheis

contrastedwithanun㎞ownpriestwhoseundertakingofproperreligious

practiceinsecret(privately,itmightbemoreaccuratetosay)ispraised,

whileinthefirstcaseheisoutshonebyamonkofinfbriorscholarlylearning

andclericalrank.Bothstoriesaf行 ㎜areversaloftheestablishedreligious

valuesystem.Thismaybecalledthesubversiveaspectofreligiositywithina

25Dykstra1983
,p.28;InoueandOsonel974,p.52.

261noueandOsone1974
,PP.24f
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religiousestablishment.

Theprevioustwotalescompareandcontrasttheirprotagonistsas

meansofcritique.Twosubsequentrecordsmeasurefamouspersons

accordingtothestandardswithinagivenffameworkAccordingtothe

燃oc妬 過 去 帳biography,thewell一 ㎞ownHeianmonkGenshin源 信

(942-1017),authorof⑦ δ アδ5勧 往 生 要 集andotherin且uentialtreatises,

experiencesimplicitcritcismuponhisdeath.Theearlyんoんoo乃 δbiography

且rstrelatesallreligiousachievementsoftheeminentmonk,in飼 ㎜atiQn

intendedtosupporthissuitfbrafavorablefateafterdeath.Hisfbllowers

learnedinadreamafterhisdeath,however,thatGenshinhadnotattained

birthintheuppergradeσ δわoη 上 品)ofthePureLand,butelsewhere.Heis

saidtohaveconveyedinthisdream:``Itisanextremelydifficultmattertobe

bomin(theLandof)SupremeBliss.ThatiswhyIremainwithinthe

oute㎜ostcircle(ofsagessuπoundingAmidaBuddha)."27

AsimilarcriticismoccursinthecaseofthemostpowerfUlmanofhis

time.RjiwaranoMichinagahadbuiltthesplendidH(オqli法 成 寺withgreat

effbrtinordertorealizePureLandonearthand,atthetimeofdeath,hoped

toattainbirthinthePureLandonahighlevelbyvi血eofhisaccumulated

merits.However,accordingtotheE'gα 〃20刀ogo'α7∫ 栄 華 物 語,諭er

Michinagapassedaway,hisdaughter,theEmpressIshi威 子,learnedina

dreamthathehadattainedbirthintothePureLandnotontheupperlevel,as

expected,butonthelowestoftheninelevels.``That'snotatallwhatI

expected,"sheremarked.``Ican'tbelieveit."``It'sapitythelevelissolow,"

abrothersaid,"consideringhowhedevotedhimselfnightanddaytothe

constructionofthistemple,andhowheinvokedtheholynamedowntohis

lastbreath.Butit'swonderfUl,anyway,thatheisintheparadisζ."28

1nthesetales,dreamsofthePureLandandpo3'〃20惚 〃zexperiencesof

hellserveasultimateauthoritytounde㎜inethegenerallyac㎞owledged,

immanentreligioussystem.'WhilethestoriesaboutE輯itsu,Shunch6,and

Z6ga,aswellasY6sh6andNinkai,mainlyoccurinanimmanentf士amework

ofthisworld(wheretheauthorityofasutraissufficient),thetalesabout

Chik6,Genshin,andMichinagaextendtheffameofrefbrencetoa

27Rhodesl996
,p.66;Hirabayashil985,p.51

28McCulloughl980
,p.770.
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transcendentdimensionandderiveultimateauthority丘omthat.The

world-beyondrelativizesandcorrectsbehaviorinthisworld.Suchaview

3〃加 ρθdεoθ'ε7η ∫翩 ∫3(view丘omtheworldbeyond)doesnotfhnctionhere

asescapef士omworldlyrealties,asitoccursfヒequentlyandiscriticized

accordingly;ratheritservesinacriticalandsubversiveroleandisfbcused

onthisworld.

Thef琶ctthatthesestoriesweretransmittedisremarkablebecausethey

Hnd魚ultwithgenerallyac㎞owledgedreligiousandsecularauthorities.W6

mustconclude丘omthefactofthistransmissionthatincertaincirclesthe

criticalandsubversivefhnctionofreligiontowardsestablishedsocialand

religiousinstitutionswasacceptedashavingpositivevalue.Thiscritical

且mctionis,aswesaw,firstofalllimitedtoreligiousconcems,butthenit

extendsalsotosocialissues,asinthecaseofF両iwaranoY6rimichi.

However,thisinherentsubversiveroleofreligioncanalsoreachthepolitical

realmandturnintoaclaimfbrpoliticalpoweLThefamouscaseofthe

Nara-periodmor虚D6ky6道 鏡mayserveasanexample.Iwouldliketo

portraythisevent丘omsuchaperspectiveinthenextsection.

4.ReligiousAttemptsatPohticalSubversion

D6ky6(?一772)wasaninfluentialmonkwhoissaidtohavehealedthe

ex-empressK6ken孝 謙in761.29Subsequentlyandduetoapowervacuum

atcourt-theF両iwarahadtemporarilylostinfluenceatthistime-D6ky6

wasabletoclimbinthecourthierarchyandin765eventuallybecame

Chancellor@の ∂切 加 大 政 大 臣);thatis,heheldthehighestof且ceinthe

bureaucracy.In766,D6ky6receivedthetitle痂 法 王(Dha㎜aKing)

whereastheemperororempresstraditionallywerecalle肋 δδ 法 皇(Dha㎜a

Emperor/Empress).Throughhisnewtitlethemonkwaspromotedtothe

samelevelastheempress.30

29Th
edaughterofSh6muTenn6reignedunderthenameK6kenffom749-758,and

againffom764-770underthenameSh6toku.

30The3加 ん〃Nあoηg∫characterizestherelationshipoftheempresstothemonkas

having``favor"(c乃 δ 寵);onlylaterwouldHeiantraditionsconstructascandalous

relationship.(Benderl979,p.139).
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Duringhistimeatcourt,D6ky6fbsteredalsoacloserelationshipwith

theUsashrineinKyushubyrepeatedlydonatingland.311n769,the3加 肋

ハ劬oηg∫reportsthatashrinepriest``fabricatedapronouncementof

Hachiman,whichsaid:`LetD6ky6bemadeemperorandthereshallbegreat

peaceintherealm.'"Theempress,however,afterhavinghadadream,sent

WakenoKiyomarotoUsatoinquireaboutHachiman'stmeintention.

Kiyomaro,appealingtothe㎞ 〃2∫thatthisis``amatterofgraveimportance

fbrthestate,"32receivedthefbllowingoracle:

Sincetheestablishmentofourstatethedistinctionbetweenlord

andsu切ecthasbeenfixed.Neverhasbeenthereanoccasion

whenasu切ectwasmadelord.The.throneofheavenlysun

successionshallbegiventooneoftheimperiallineage;wicked

personsshouldimmediatelybesweptawaf3
WhenKiyomaroretumedanddeliveredthismessage,D6ky6senthim

directlyintoexile.Sometimelater,however,thecourtrevisedthisdecision

byexilingD6ky6andrehabilitatingKiyomaro.

D6ky6'scaserepresentsapriest'sattempttoassumepoliticalpowerby

su切ugatingthehighestsecularpowerstoreligiousauthority.Itillustratesthe

subversivefUnctionofreligioninthepoliticalrealm.Earlierthe

unconventionalandprovocativebehaviorofmonkshadavoidedsecular

powerormerelyof琵redcriticism,butD6ky6'smotivationisbluntdesirefbr

politicalpower.Therefbre,asaclerichefbllowsthesecularrulesand

remainswithintheboundariesofthesecularrealm,whereastheothermonks

transcendit.・Eventhoughthesetwokindsofbehaviordiffbrconsiderably,

bothcanbecalledsubversive.Thedif驚renceliesintherespective

motivationfbr,andthegoalo£subversivebehaviorWhilequitedif〔brentin

nature,丘oma飼 ㎜alpointofviewboth飼 ㎜smani飴stthecommonaspect

ofthesubversivefUnctionofreligion.

311bid
.,pp。140f

321bid
.,p.143.

331bid
.,p.142。
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5.CollectiveFormsofSubversioninBuddhismandOtherReligions

Thisinvestigationtothispointhasbroughttolightvariousfbrrnsof

Buddhistsubversion,reaching丘omreligiouscriticismofreligiousand

socialorganizationstothereligiousclaimfbrsupremepoliticalpower.The

numberofoccurrencesaswellasthereligiousmotivationandauthorization

fbrsuchsubversivebehaviorsuggestthatitcannotbeconsidered

exceptional;itis,rather,aninherentelementofJapaneseBuddhism.Further,

whilesubversivebehaviorgenerallyhasanegativeconnotation,thestories

introducedabove(exceptthelastone)treatitasapositivevalue.Inthis

sectionIextendthescopeofmysurveytobroadercontexts.Onecontextis

non-Buddhistreligioustraditions.Thisapproachofcomparativereligious

studiesenablesustodetectasimilarphenomenon-subversionseenina

positivelight-infblkreligion,Christianity,andnewreligions.Another

approach,thatofthestudyofsocio-politicalhisto]削,allowsustoproceed

廿omindividual,religiouslymotivatedsubversiontocollectivefb㎜sof

subversion.Broadeningthecontextinanotherway,thetemporalscopeof

surveycanbeextendedf士omthemedievalperiodtolatererasofJapanese

history.Thestructureofthissectionroughlyfbllowsacombinationof

historicalandsystematicorderinthehopethatsuchanapproachmay

providenewinsightsaswellasincentivesfbrmoredetailedresearchinthe

fieldsconcerned.

Onefigurelocatedontheborderlinebetweenindividualandcollective

subversionisH6nen法 然(1133-1212).Eventhoughheisnot㎞ownfbr

crazybehavior,contemporaryauthoritiesperceivedhimasbeingsubversive

whentheymarkedhisteachingsas``heretical."34Theimplicationsofthe

PureLanddoctrineof``Birth(intoPureLand)inequality"werecriticizedfbr

notonlyreversingthereligious,butalsothesocialhierarchy.Histeachingof

the"exclusivenembutsupractice"(3θ 加 〃θ肋 〃醜 専 修 念 仏)ef飴ctively

deniedthenecessityofreligiouspracticessuchasdonations(加 θ布 施)and

therebythreatenedtheeconomicfbundationofBuddhistinstitutions.Some

34Forthissection
,seeRepP2004.Thelabel``heretical"signi丘esthesubversive

potentialofindividualsorgroups.Itsrelativitybecomesclearwhenconsideringthe

魚ctthatthisattributelaterwasquiteoftenchangedinto``orthodox."
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decadeslater,fbrexample,Nichiren日 蓮:blamedH6nenfbrthe

deteriorationoftemplebuildings.EventhoughH6nenhimselfdidnotaimat

religiousorsocialsubversionintentionally,histeachingswereirnplicitly

subversive丘omthepointofviewoftheBuddhistestablishment。Forthis

reason,themonksofEnryak両iandK6fhk円 ●i35attackedhimandhis

disciples.Asthefbcalpointandleaderofthecontemporarynembutsu

movement,H6nenhastobeplacedontheborderlinebetweenindividualand

socialsubversion.36

Beginningwithclearlycollectivereligioussubversion,wefirsthaveto

mentionthe"fbrcefUlappeals"(gδ50強 訴)or"divinedemonstrations"of

Tendaimonkssincethebeginningofthetwel負hcentury.37Whendisputes

aboutimperialpatronageemerged,largegroupsofmonksandservants

descended丘omMt.Hieiintothecapital,carryingweaponsandaportable

shrineoftheprotectingdeityofthemountaininordertoinfluencecourt

policiesbyfbrce.

DuringtheInseiperiod(1086-ll85),retiredemperorstriedtoincrease

theirlandholdings(訥 δθη 荘 園)inthecountrysidebyfbrce.Theiro切ective

wastostrengthentheirpoliticalpower,buttheiractionsresultedinlegal

insecurityofthe訥 δεη,asituationwhichtriggeredtheemergenceofthe

samuraiasphysicalprotectorsofproperty.38Thefactthattemplessuchas

Enryak円'iandK6fUk燭.ialsowereamongthebiglandownersandneededto

protecttheirprope衂gaverisetothea㎜ed"evilmonks"敏 〃3δ 悪 僧).In

飴ct,thesearmedmonksandthesamuraihavetobeseenasparallel

phenomena.39Whereasthesamuraieventuallyrose丘omguardsofmanorsto

anindependentsocialandpoliticalpowerwhichintheendoftheInseiperiod

35SeeJ6kei'scriticismofH6nenintheK6fhk両is司6(#6and9)
.(Kamataand

Tanakal971,pp.36-38.41負c£Morrelll987,pp.82.86-88).

36WhileH6nen'steachingitselfwaslimitedtothereligiousrealm
,Nichirenclearly

reachedouttothepoliticalarenainhisattempttoestablishaBuddhistcountrybased

ontheteachingsoftheLotusSutra.HewaspersecutedandexiledR)rhisattemptat

politicalsubversion.
37Adolphson2000

,pp.xv,109f

381bid
.,p.63.

391bid
.,p.62fInlatertimestheywerecalledwarriormonks(3肋 ♂ 僧 兵).
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overthrewthesoleruleofthecourtandestablishedtheKamakura

shogunate,40theoん 〃8δeventuallywereorganizedinsmallarmiesand

employedbythetemplesinpoliticalpowerstruggles.411nl571,Nobunaga,

unwillingtobrookthechallengeposedbytemplea㎜iesanylonger,

attackedthelargestbase,Enryak円.i.Asiswellknown,heburneditdownand

killedmanysoldiermonkstogetherwithordinarymonks.

Inl549,ChristianityenteredthestageofJapanesehistory.Initially

accepted,afterafbwdecadesitcametobeconsideredsubversivefbrthe

statewhenauthoritiesunderstoodthatithadservedasvanguardof

Portuguesecolonializationinothercountries.TheJapaneseapostateFabian

Fukancommentedonthefirstcommandment:"Inthispreceptlurksthe

intentiontosubvertandusurpthecountry,toextinguishBuddha'sLawand

RoyalSwaゾ'42Hence,Christianitywasseverelypersecuted.The

persecutionwascarriedoutinvariousfb㎜s,reachingf士omlevyingheavy

taxesorsendingpeopleintoexiletotortureandkilling.Whenthe

govemmentpunishedthepeasantsoflargelyChristianizedKyushuby

levyingseveretaxes,theybegantosuffbrunderstarvationandthusraiseda

rebellioninShimabaral637/38underaChristianbanneLTheywere

defbatedwiththehelpofshipcannonsbyanotherChristianpower,the

ProtestantDutch,whocametoaidtheわ αんψfbrtradepurposes.Theyoung

40Thisrevolutionbythe枷 んθ 武 家subduingtheん 〃gε 公 家wassocialandpolitical

subversionatthesametime.H6nen'sreligioussubversionhastobeseeninthis

broaderhistoricalcontextoftheInseiperiod.

41SeefbrexampleJien'sreportsinhis(7訛 αη訥 δ(BrownandIshida1979
,pp.124,

138,330-333).

42Elison1988
,p.282.Similarly,theJesuitapostateFerreiradescribedthesame

commandmentasthe``rootofrebellion,andtheinceptionofreign'soverthrow."

(Elison1988,p.303)Inl854,0kuniTakamasu,alateEdoperiodcriticof

Christianity,indicatedthesocialdimensionofthepotentialsubversivebehaviorof

Christiansbystating:``WhenChristians釦 ㎜themselvesintosocieties,neitherlord

norfathercanholdswayoverthem."(Breenl996,p。184)Forthecommunal

organisation(ooψ α洳)oftheearlyJapaneseChristians,itssimilaritywiththeん δof

J6doShinsh亘believers(seebelow),Hideyoshi'scommonperceptionofboth,andthe

roleofthecommunalstnlcturefbrthesurvivalofHiddenChristians,seeHigashibaba

2001,pp.120-122,129f」155-160.
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leaderoftherevolt,AmakusaShiro ,losthislifb,butlaterbecamean

inspirationfbrotherpeasantuprisings 。43

Turning倉omtheChristianrebellion ,letusconsiderthebest㎞own

co㎜unala枕emptsatsubversioninJapanesehisto琢 ,the齢 一 揆.These

reachbackasfarastothe孟5〃o乃 ∫'んん∫±ニー 圭癸i(landuprisings)duringthe

R)urteenthcentury,whichpeakedinthefifteenthcentu】 ッ,thenevolvedinto

theん 〃加'航 ∫国 一 揆(provincialuprisings) ,andlaterduringtheEdoperiod

intothe勿oん 〃訪 δ ∫妣'百 姓 一 揆(peasantrevolts) .44Leavingasidethe

economicreasons,dif偽rent恥 ㎜s,andvariousdevelopmentsof鵡45hereI

concentrateonthereligiousfactorsofthisphenomenon .Asinordinarylifb,

alsoinextraordinarysituationsreligionservesasmotivationfbractionas

wellasproviderofmeaningtocopewithdi伍culties .Forexample,eveh

thoughanuprisingmayf乞iltoattaineconomicandsocialjustice
,participants

maybelievethatdeitiesafterallwillpunishtheurサustof巨cialsorruler

whoseactionscausedtheuprising,thusprovidinghopefbrultimatejustice

andmeaningeveninfailure.ApartffomtheabovementionedChristian

elementoftheShimabararebellion,we且nd-roughlydistinguished
,though

廿equentlyoverlapping-three飴 ㎜sofreligiousinvolvementinthe齢:

fblkreligionwithorwithoutworldrenewalhopes(yoη α03痂 世 直 し)
,

Maitreyabelie琵connectedwithアoη α03痂expectations ,andJ6doShinsh亘.

ThestoryoftherebellionleaderS6gor6intheNaganoareaduringthe

seventeenthcenturymayserveasanexamplefbrfblkreligiouselementsin

general.ThecausefbrtheuprisingwasthatthelordoftheSakuradomain,

HottaMasanobu,hadleviedcrueltaxes .Intheend,S6gor6andhiswifb

O-Sanwerecaughtandcmcified.Astheirchildrenweredecapitatedbefbre

theireyes,accordingtotraditionthemothersaidtoherhusband:

Mybodymaybelemohangonthiscross,butmyresolveis

unshakable.EvenifIamrebornfivehundredyearshence,Iwill

seekretributionfbrtheresentmentIfbelnow.Nomatterhow

manytimesIliveanddie,mywrathwillneverbedispelled .I

willnottakeadvantageofBuddha'spledgetogetmyselfinto

43C£ 「鴨lth
alll991,pp.87-91.

44Earnsl983
,p.268£

45F・ ・th・・eb・ ・i
・魚 ・t・rsseeD・vi・1974,E・m、1983,。ndBi。1986.
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paradise.Mybodyhasbeenhangedonthistreefbrthesakeofall

people,andIdonothaveaevilheart,butmywrathwillbecome

demonsanddevils。IwarnyouthatIwillkillyoutoavengemy

children.Aah,wasthatakindofpunishment?(Walthall1991,p.

66)

S6gor6agreedwiththat,andsaidfUrther:``Befbrethreeyearshavepassed,

heavenwillpunishK6zukenosuke[HottaMasanobu]withouthisrealizing

it."(lbid.)

Afterdeath,thepowerofangryspiritswillbringfbrthultimatejustice・

Thisblkreligiousbeliefino〃 リノδ 怨 霊orgoリ ノδ 御 霊is㎞owntohave

pl・y・d・nimp・ 伽t・ ・1・inJ・p・n・inceth・H・i・np・ ・i・dbyth・1・t・ ・t.46

FurtherweobserveinthisstorytheBuddhistPureLandbeliefofbirthinto

thePureLandisrelativizedfbrthesakeofimmediatepunishmenttoachieve

justiceinthisworld.47Leadersofpeasantrevoltsweresometimescalled

9'〃伽 義 民or"righteouspeople2り48Theirdeathfbrajustcausetransfb㎜s

theminto``exemplarymartyrs"490r"peasantmartyrs"50and,accordingto

fblkbeliefS,intoんo配1神ordeities,whoeventuallyareveneratedinshrines

asguarantorsfbrjustice.Theywerealsoperceivedassaviorfigureswho

sacrificedthemselvesfbrthesakeoftheircommunity.51Theideaof

"sacrificefbrthesakeofothers"or``redeemingsu幵bring"isafUndamental

46SugawaranoMichizane's(845 -903)caseisthebest㎞ownexamplefbradead

person'sangryspiritthatrevengedi珂.usticeandeventuallywasappeasedbybeing

veneratedasんo砌intheKitanoTenman-gu,ashrineinKyoto.(CfHori1968,pp.

lll-117).

471nthenarrativesofpeasantuprisingswealsoobservef士equentcriticismof

establishedreligionwhichcompromiseswithu切ustsecularauthorities.(C£Walthall

1991,pp.131.155f)

48Bix1986
,p.xxxiii

491bid
.

50V血lthalll991
,p.173.

51C£Walthalll991
,pp.36,165f,192.Asimilarpracticecanbefbundin

communitiesofHiddenChristians(ん αん〃肥 んか∫5肋 αη)inwhichcertainmembers

surrenderedtoauthoritiesfbrthesurvivaloftheothers.Thispracticewasoneofthe

reasonstheん αん〃κ ん'r'5肋 αηcommunitiesescapedextinctionfbrmorethan250years

ofpersecution.

274



The`℃razyPriest"

religiousnotionspreadallovertheworld.Inourcontextitservesasreligious

authorisationfbrsubversiveactions.

AnothertypeofpeasantrevoltmotivatedbyfblkreligiousorShint6

beliefもwastheアoηoo3履 ∫妖 ∫(worldrenewaluprising)duringthelate

TokugawaandMe茸iperiods.521nonesuchcase,Amaterasu'syounger

brotherSusanoowasportrayedas``perhapsthefirstrebelkami(god)inthe

Japanesepantheon,"53therebyprovidinganultimatereligiousauthorisation

fbranuprising.AsimilarincidentoccurredinNorthJapan1834whena

``grayhairedoldman
_allegedlyemerged丘omthecloudsandurged

peasantstoriseup,saying`Iamthedeityofrenovation[yo〃oo5痂

ぬ 吻 γ(矛刎...Thetimehascome.UntilnowIhavehadaroletopla)乙

Hereaftertherewillbethosewhosucceedtoit.'"54Thistemlappearedfbr

thefirsttimeinl796whenthreemenweremartyredafteranuprisinginthe

Tsudomainandthenwereworshippedasアoηoo5痂 ぬ 碗yの 刀.55

Shi負ingthefbcustoBuddhistcollective鉤 ㎜sofsubversion,weHnd

thatmillennialexpectationsfb㎜thebridgebetweenthefblkreligious

notionofyo刀 α03痂andBuddhistworldrenewalideas.Oneimportantsource

ofinspirationwasMaitreya,56thefUtureBuddha,who(accordingto

traditionalBuddhistteaching)a仕ertheperiodoftheendofthedha㎜a

吻 卿 δ)wouldreintroducetheauthenticdha㎜aagain.57Accordingtofblk

belief忌,however,Maitreyawouldbringfbrthanidealworld,the跏 孜)ん瑚o

アo弥 勒 の 世.58BeliefinthecomingMaitreyainconnectionwithアo砌oo∫ 痂

52Esenbel1998
,p,22.AccordingtoMiyataNoboru,thewordアoη α03痂(thenoun

鉛rmofatransitiveverb)derives行omthewordアo刀 α07'(thenounfb㎜ofan

intransitiveverb)designatingtheself=renewingnaturalcycleofplantingand

harvesting,etc.Whenthiscycleisdisturbedbyobstacles,theyhavetoberemoved,

andtheprocessiscalledアoη α03痂.(Bixl986,p.144)Inotherwords,whenthiste㎜

wasappliedto沈 ㍑,itwastransfbrredffomtherealmofnaturereligiontothesocial

sphere,whichisquitearemarkableshif㌃.

53Esenbel1998
,p.xvii.

54Bix1986
,p.145.

55Walthalll991
,p.241,cfp.30.

56Esenbel1998
,p.26.

57Rhodesl998
,PP.53f

5800msl993
,pp.81-83.
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ideasinspiredfbrexampletheTenmeiuprisingsduringthe1780s,which

weredirectedagainsturjusttaxationandeconomicexploitation.59Thefblk

religioustraditionthatcombinedMaitreyaworshipwithmillennial

expectationsofareligio-socialworldrenewal,revivedalsoinJapanesenew

religionssuchasOmoto,whichwillbetreatedlateL

Onefb㎜ofcommunaluprisinginspiredbyBuddhistbelie髭werethe

∫航 δ ∫航'一 向 一 揆,60theJ6doShinshupeasantrevoltsor``ShinshO

leagUeS"61WhiChbeganinthel470SandWeremOStSU.CCeSSfhlinthe

Hokuri㎞area.Anumberofreligious魚ctorscontributedtothe猷 δ'妖1:62

Thankstoitssimpleteachingandpractice,J6doShinsh亘wasabletospread

amongやeasantstoagreaterdegreethanotherBuddhistschools.Alsoitwas

abletocombinecommunalandreligiousleadershipbyconvertinglocally

in伽ential魚 ㎜ersandusingtheirlargehomesasreligiousmeetingplaces

(砌 δ 道 場).J6doShinsh亘believerssucceededintakingoverlocal

selfgoverningstnlctures(3δ 惣)andtransfb㎜ingthemintoreligio-social

communities(ん δ 言冓).63Further,Shinsh亘alsoconvertedlowersamuraiwho,

boundtogetherwiththepeasantsbyacommonfaithintheequalityof

Amida'scompassion,contributedsignificantlytothesuccessofthe'舷 δ

猷 ∫.64Thus,the読 んδ'翩notonlybecame``thelargestorganizedpeasant

struggleinJapanesehistory,"65butalsothe㎞ostsuccessfUlone,ableto

controlKagaprovincefbrnearlyacentury丘om1488.661nl580,however,

NobunagadestroyedtheJ6doShinsh貢militarypower,67ashehaddonewith

thatofEr[ryak両iinl571.

59Esenbel1998
,p.26;cfBixl986,pp.109-113.

60佩 δisananoldnamefbrJ6doShinshU
,derivedffom'妖 δ5廨 一 向 宗,thePure

Landteachingofthesingle-minded(exclusive)nenbutsupractice.

61Dobbinsl989
,p.140.

62Foraccountsandanalyses(includingthereligiousfactors)
,seeDavies(1974,pp.

238-243),Earns(1983,p.269),Solomon(1983,p.269)andNagahara(1990,pp.

338-341).

63Nagaharal990
,p.339.

64C£Dobbins1989
,p。140;Nagahara1990,p.340.

65Nagaharal990
,p.338.

66Solomonl983
,p.269.

67Eamslg83
,p.269.
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Religiouslyinspiredsubversionappearsalsointhenewreligionsthat

haveflourishedinJapansincetheMe垣period.Herealso,millennial

expectationsdrewffomprevioustraditionssuchastheアoηoo5痂idea.

DeguchiNao出 口 な お(1837-1918),thefbundressofOmoto-ky6,fbr

example,taughtthereconstructionandre飴 ㎜ationofthisworldthatwould

bebroughtfbrthbyUshitoranoKorOin艮 の 金 神,theguardiandeityofthe

Northeastdirection.68Thisfblkreligiousexpectationofアo刀oo3痂overlapped

withBuddhistexpectations;Omotoleadersbelievedalsothatworldrenewal

wouldberealisedbyMiroku(Maitreya)inthe雁mん 〃 ηoアo.690neofthe

reasonsthegovernmentpersecutedOmotoandimprisoneditsleadersin

l936wasthatittaughtworldrenewal.70

Conclusions

Whiletheindividualattemptsatsubversiondescribedaboveaimedat

puttingcertainreligiousvaluesintopractice,the(religiouslyinspired)

collectiveattemptsatsubversionaimedatrealizingsocialandeconomic

justice.Bothfb㎜sofsubversionhavetobeseenagainstthecommon

backgroundofasocietythathadbeenstructuredinastricthierarchy.

Moreover,thesereligiouslymotivatedsubversionssharethiscommon

backgroundwithsocialandpolitical飴 ㎜sofsubver串ion.Facingsuch

subversivethreatsinvariousib㎜s,authoritieswereconstantlyconcerned

withmaintainingthehierarchicalordeLThisthreatwasfbltfヒomearlytimes

on,assuggestedbythequotationffomtheD6ky6incidentoftheNaraera:

``Sincetheestablishmentofourstatethedistinctionbet
weenlordandsu切ect

hasbeenfixed.Neverhasbeenthereanoccasionwhenasu切ectwasmade

lord."71Later,sincetheNambokuperiod(1337-1392),thisthreatwascalled

9εんo初'δ 下 剋 上,"thosebelowoverthrowthoseabove,"orthe"in色rior

overthrowsthesuperioL"72Asmentionedbefbre,onem句orsocio-political

6800ms1993
,pp.47-49.

6900msl993
,pp.81-85.

70Nadolski1975
,p.264.

71Benderl979
,p.142.

72K
umakural994a,p.40;1994b,pp.135-137;cfRuchI990,pp.541f
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revolutionhadoccurredduringthetransitionf士omtheInseitotheKamakura

periodinthetwelfthcentury,whenthesamuraioverthrewthenlleofthe

初g・θ 公 家,whoseservantstheypreviouslyhadbeen,andestablished

themselvesas厭 ε 武 家intheKamakurabaku釦.Oncetheyhad飴 ㎜ed

theirmilitaryrule,thenewrulers(theshoguns)fbllowedinthefbotstepsof

theoldintheirconcemwithmaintainingthesocialordeLW6seethisfbr

exampleinTokugawaIeyasu's(1542-1616)Lawsgoverningthemilitary

households:``Lordandvassal,superiorandinfbrior,shouldobservewhatis

propertotheirstationinlifb."73Religiousattemptsatsubversionwere

certainlyperceivedbyauthoritiesasseriousthreatsfbrthesocialf諭bric.

Religious,cul加ral,74social,andpolitical拓 ㎜s750fsubversionhavein

commonthattheyareattemptsbylowerstrataofsocietytoinfluencethe

upper,mostlybasedoncertainvalues,bethosereligiousorsocial(suchas

justice).Whilethehigherlevelsofsocietytrytomaintainthe3如 加9〃oand

therebytendtobeconservativeinthesenseof``preserving,"subversive

attemptsbylowerlevelsofsocietytendtobeinnovativeintheireffbrtsto

improvethe3'伽3g〃o.Thiscanbesaidofall飼 ㎜sofreligious,cultural,

social,andpoliticalsubversion.

Finall》 もviewingtheJapanesecasesofreligioussubversioninthe

contextofothercountriesandreligions,weobservesimilarphenomena

elsewhereaswell.TraditionalKoreanshamanismcouldbecome

subversive,76ascouldthereligiouslyinspiredsecretsocietiesinChinasuch

73deBary1964
,p.328.

741nthehistoryofculturesweobserveasimilarinteractionbet
weenpopularandelite

culture.ForthecaseofJapanseeRepp2003.SennoRiky亘isagoodexampleto

illustratethesubversiveandinnovativepowerofpopularculture.(CfRepp2003,pp.

17f)ForanothercaseinJapaneseIiteratureseeBrazell1997,pp.35-52.

75ForpoliticalsubversionbyordinaryJapanesepeopled
uringthetimeofWorldWar

IIseetheinspiringinvestigationbySchauwecker(2003).Thatthisissuedoesnot

remainofhistoricalinterestalone,butisrelevanttodayaswe11,wasmadeclear

recentlybyaJapanesecourtnllingthatsentencedacitizen"toasuspended14-month

prisonte㎜fbrantiwargrafHtiataparkrestroom"inTokyo.Thegra茄tivoiced

protestagainstthedeploymentoftroopstoIraq.(ノ4卿 η77'駕 θ3,13February2004).
76CfPettid2003

.
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astheTaiping.771nEuropewefindindividualsaintswhowereconsideredto

be"魚ols,"andwealso且ndcollective飼 ㎜sofreligioussubversionsuchas

thepeasantuprisingsoftheRe」 氏)rmationperiod .Theobservationsofthis

paperleadtotheconclusionthatreligionisnot .ρθ73εconservativeor_as
"opiumR)rthepeople"

一aninstrumentfbrsecularauthorities
,ascertain

historianshaveclaimed.Asitcannotbedeniedthatreligionplayedsucha

rolealltooofteninhisto靱thepresentinvestigationsuggeststoshiftthe

fbcusofattentiontoitsinnovativerole .Bothaspectscomplementeachother

toyieldacomplexpicture.
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