
CHAPTER1

PoSSESsIONANDINCARNATION:

TH:EINTERAcTIoNoFKAMIANDBuDDHAs

Whenwespe且kofthenativedivinitiesofJapan,inrealitywearespeak-

ingofthegods(舷 〃2;神)andbuddhas(加 勿 々6仏)togetheLViewedhis-

torically;theJapanesekamihavebecnconccivedasdivinitiesヨnd,atthe

sametimc,worshippcdasbuddhas.Itisimpossibletoconsidcrthepres-

enceofthegodsapartf}omthcmanifとstationofbuddhas,andinthc

sameway;thebuddhashavenotappearcdindcpendentlyofthegods.

Thekamihavecarriedontheiractivitiesthroughthemediumofthe

imagesofbuddhas,andthebuddhashaveassumedfbrminamアriad

variationsthroughthekami.Logically;therefbre,itmayappearthatthe

kamiandbuddhasaretobeconsideredessentiallyequivalent ,butthisis

notthecase.Thcexpression,"faith圭nthegodsandbuddhas"(∫ 乃勿 一伽 だ〃

∫ん η々 δ 神 仏 信 仰),impliesthatthekamiandbuddhassharebasicch3rac-

teristicsincommon,buttheyarenotnecessarilyidenticalorexactequiv-

alents.

ThcbuddhassuddenlyarrivedinJapanf士omtheoutside ,as

symbolsofthesacredthatwerepervadedbyasenseofstrangencssand

unfamiliarity;Bγcontrast,thekamiaresignsthathavearisenf亡om

within,expressingasacrednaturcassomethingaccustomedand伍miliaL

Tbemployananalogy;itmaybesaidthatthebuddhaswercsignals

transmittedf}omtheoutsideandthatthckamiwerereceptorsofthe

signalsrespondingtothemf丗omwithin.Thesetwokindsofdivinities_

kamiandbuddhas_wereoriginallytotallγdistinctinnature ,each

bearinginthebackgroundtheirownculturalsphere.Throughrepeated
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2 POSsESSIONANDINCARNATION

cont毎ctandinteraction,however,theyunderwentaprocesswhereby

theyweremutuallytrans飴rmedandcametopossessthesamecharacteL

AsIhavernentioned,whilethebuddhasweretransmittedsignals,

thegodswerethereceivedmessages・IntheclimateofJapanesethought・

buddhasandkamiwerethussimilarinnaturc,butharboredfhnctions

thatmovedinalignmcntwithoPPosingvectors・InconsideringJapancsc

thought,thisdif琵renceinvectorscannotbeignored.Intheworldof
"fai
thinthegodsandbuddhas,"distinctfヒaturesemergedependingon

whethertheinvestigationisconductedf士omthcoutsidcortheinside.In

thischapter,Iwillseektoconsiderthcrelationshipbctweengodsand

buddhasnotf士omthesideofBuddhism,whichfunctionedasthc

transmitterofthesignals,butf}omthesideofShinto,thereceivgLBy

consideringho丶vthcgodsrespondedtotheintrusionofthebuddhas・I

shallseektoilluminatethcstructureoftherelationshipbctweenkami

andbuddhasthatemerged丘omthepassivesideoftheirstruggle.

1.VarietiesofPolytheism

Whenwcthinkofpolythcism,weareimmediatelyremindedofthepan-

theonsof包ncientGreekreligionandofHinduism,andalongsidcthese,

oftheinnumerablegodsoftheearlyJapanesemythologyrecordedin

陥 グ謝 古 事 記and八 励o〃 ∫加 ∫々 日本 書 紀 ・Ithasbcencommoninthefields

ofreligiousstudiesandanthropologytothinkinclusivelyalongthese

lines,withou.tanysenseofstrangeness,fbratthefbundationofthisview

liesacategoricalunderstandingofpolytheismasstandingincontrastto

monotheism.Thesimpleconceptofapluralisticrulebygodsincontrast

tothesingleruleofGodhasbeentacitlyassumed.Thiscommonview,

however,tendstoleadtoafUndamentalmisu.nderstandingwhenitis

broughttobearonJapanesepolytheism・Thisisbecausethepolytheism

ofancientGreeceorHinduismconsistedofgodsvisibletothehuman

eye,whilethepolytheismofthcmythologyintheearlyrecordsofJapan

isoncofinvisiblegods.Themodeofexistenceofthegodsλndtheir

丘mctioningdiffとrsignificantlアdependingonwhethcrtheycanbesecn

ornot.Althoughvisiblegodsandinvisiblegodsmaybothbeconsidered
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長)rmallywithintheframeworkofpolytheism,theydifferqualitativelアin

themodeinwhichtheγappearandoperateintheworld.

ThegodsoftheGreekandHindu.mythshavebeenwidelアdepicted

inpaintingandsculpture,andtheirconcreteimageshaveevenbeen

projectedintotheheavenlyspheres.Likehumanbeings,theypossess・

physicalbodies,displaytheirownindividualcharacters,andperfbrm

actions.Forexample,weknowthatZeusisanelderlygod,Apolloa

youth,andCupidaboy.Theirfacialfeatures,physicalbodies,and

typicalactionspossessvividnessinfbrmandcontent.Thesamcmaybeノ
saidofVishnu(Viミ ηu),Siva,andKrishna(K;§ 耳a)intheHindu

pantheon.Ontheirbodiestheybearthemarksoftheirageand

maturitγ;moreover,variousgoddessesappearastheirconsorts,andwild

anderoticepisodesunfbld.Bycontrast,however,thegodsofthemyths

relatedintheancientJapaneserecordsdidnotapPearinconcretefbrm.

originall)7,thedivinitiesofJapandidnotassertaph)・sicalityor

individualcharacterandwerenotdepictedinpaintingsandsculptu.reas

behavinglikehumanbeings.Ofcourse,therewereexceptions.For

example,itisnotimpossible
.todetectatraceofpersonalcharacterand

physicalpresenceinAmaterasuandSusanoo,andinAmenouzumeor

Okuninushi.Neverthelcss,suchhintsofphysicalcharacteristicsare

scarcelysignificantwhcncomparedwithGreekreligionandHindu

m)花hology;anditmustbesaidthattheprocessofincarnationinthe

Japanesemythswasatane琴tremelyundcvelopedlevel.viewedinthis

way;Japanesepolytheism,initsincipientstage,wasoneinwhichthe

godswereveiledinaninvisibilitythatdeniedthemthecharacterof

bodilyexistenceandindividuality.Apolytheismofinvisibility,in

contrasttooneinwhichthegodsarevisible,possessesasystemofbeliefs

withitsowndistinctivelogicandmethods.

2.ModesofDivineCommunication

whenBuddhismwastransmittedtoJapan丘omtheAsiancontinent,

however,conditionsweregreatlyaltered.Theconceptof"buddhal'intro-

ducedf}omabroadcollidedwithandoverlappedthenativeconception
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ofkami,resultinginthefbrmationofanewrelationshipbetwcenbud-

dhasandgods.Buddhismwasof臼ciallytransmittedduringthereignof

EmperorKinmei欽 明inthe盒rsthalfofthesixthcentury;andduring

theAsukaperiodintheseventhcentury;templesbegantobeconstruct-

ed.ThcimpactofBuddhismonJapaninthatperiod,however・seemsto

havearisenlargelyf}omthcgorgeousanddazzlingimagesofbuddhas.

Intothethicketofapolytheismofdeeplyhidden,invisiblegods,there

suddenlydescendedagolden"polytheism"bringingintrainamyriad

imagesofbuddhasandbodhisattvas.Iwillleaveasidefbrthemoment

thequestionofwhetherBu.ddhismis"po1>花heistic"ornot.Inthesoilof

Hinduism,whichmaybecalledthematrixffomwhichBuddhismwas

born,theconccptofincarnation_known,intheologicalterms,as

〃4々 擁 纏(or〃4孟4剏,"divinedescent"inHinduterminology)一had

beendevelopedinancienttimes.Forexample,thereisthemyththat

f}omVishnu,oneofthechiefdeities,tcnavatarsormanifヒstationswere

born,includingtheBuddha,whodedicatedthemselvestothesλlvation

oftheworld.Theconceptofavatarturnsonamodeofthoughtin

whichtheoriginoftheuniverse(originalfbrm,archetype)givesriseend-

lesslytothephenomenalworldofmani色stedfbrms,whichposscssindi-

vidualfヒaturesandcharacteristics.Thisthinkingwasappliedtothe

mechanismbywhichtheuniversewascreatedandthegodsarose.In

othcrwords,theev61utionoftheworldwasunderstoddtoreflectthe

processoftheincarnationofthegods.Buddhismalso,丘omitsbegin-

nings,wasbaptizedinthisconceptionofincarnation,andbearingcon-

creteiconsofbuddhas,bodhisattvas,andfierceprotector-divinities

(〃ηδ∂明 王),ittravclledthelongroadoftransmissionandpropagationin

va.riOUSCUItUreS.

Consideringthis,wesecthatthctransmissionofBuddhismto

Japaninthesixthandseventhcenturiesbroughtaboutanencounter

betweenbuddhasandbodhisattvasvisibletotheeye,ontheonchand,

andinvisiblenativedivinities,ontheotheLItmightbecalledacollision

betweenavisiblepolytheism(Buddhism)andaninvisiblepolytheism

(Shinto).Inotherwords,therewasdirectcontactandconf丗ontation

bctweentwodi麁rentbrmsofpolytheism.Wehavebeenaccustomedto
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speakingoftheinteractionofgodsandbuddhas.includingthe

subsequenthistoricalprocess-astheamalgamationofShintoand

Buddhism・andfUrthcrhavefbrmulateditasaJapanesefbrmofsyncrc-

tism.Wemustalsorecognize,however,thatatthe島undationsofthe

relationshipinwhichgodsareequ飢edwithbuddhasthere丘 ユnctioned

themechanismofthecollisionandfhsionoftwodistinctfbrmsof

pol)花heism.

Ihavesetinoppositiontwosγstemsofpolytheism,usingtheterms

``i
nvisiblegods"and``visiblebuddhas,"butofcoursethekeytounlock-

ingthesecretoftheircontrastingcharactersIiesinthedistinctive

characterofthegods.ThediviniticsofearlyShintowerethoughtto

moveaboutasthe"ghosts"ofanccstorsandasspirits,andtotakeup

residenceinthehillsandf～)rests・Itisnotthatcreatorgodsornature

godsarecompletelylackingamongthekamiinthemythsoftheearlγ

records,butthoseearlygodsarefbrthemostpartancestorspiritsand

divinitiesthatarcviewedasidenticalwithancestralandclangods .

Moreover,丘omtheterms々 πη勿 脚 ηo々4励(land-governinggod)and

漉z4吻 〃z4ηo々4〃zノ(lifと 一enhancinggod)thatapPearfrequentlyinthe

records,weseeth且t"god"(々4珈)atthesametimesignified"spirit"

(魏 〃z4霊).Thesegods-divineandancestralspirits-byundergoing

endlessdivisionandmovingthroughtheair,respondcdtothewishes

anddesiresofprayerfUlpeopleandtookabodeinparticularobjectsand

places・Forexample,theHachiman八 幡godofUsa宇 佐innorthern

KヅushuwaspraアcdtoasIwashimizu石 清 水HachimaninKyotointhe

Heianperiod,andthenintheKamakuraperiodwasinvitedthrough

prayertoKamakura鎌 倉asTsurugaoka鶴 岡Hachiman.The

innumerableHachimanshrinesthatstandthroughoutJapanapPearedin

thesam・waメ

Wesec,then,thatthegodsorspiritsexerciseHrstofallthe

capaciticsfbrunlimiteddivisionandfbrrepeatedmovementandabode

indiffヒrentlocales.Itmaybesaidthattheyachievcakindofcell-

divisionorself二reproduction・Secondly}asbeingstakingabodeinspecial

areas_fbrexamplc,inwoodsortrees_thatis,asbeingspresentin

certainlocalcs('ρ ρo∫),theyconcealthemselvesinthenaturalback一
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ground.Befbretheycametobearindividualnames,thegodswere

conceivedas"godwhoispresentinKii紀 伊"(、 確;ηo加 加 η〃 〃24∫〃 〃々2∫,

in.〈 励oη ∫加 ∫々),or"godwhoispresentinAsuka飛 鳥"ω ∫〃々 4η 〃 〃24∫μ

々4〃2ゴ,in」 勤gz'∫ 〃 窺 延 喜 式),orgod"whoispresent"inYamato大 和or

Izumo出 雲 一asgodsresidingdeepinthefbrestsandhills.Thegods

withdrewtheirownindividualcharacterintoanindefinite"place"and

enclosedthemselvesintheanonymityofnature.Thedistinctive

characterofthegodsthatemergeshereistheirfacultyofunlimited

divisionandtheirfbrmofmovement,passingthroughthe・airat

imperceptiblespeedtotakeupabodeindifferentplaces.This

phenomenonofthegodsinvisiblytakingabodeinaparticularlocale

maybetentativelylabclled"possession."Possessionusuallγrefとrs,of

course,tospiritpossession,theentranceofagodorspiritintoaperson.

Ifwefbllowthistrainofthought,thenbycontrast,themodeofaction

ofbuddhasandbodhisattvaswhoasserttheirphγsicalityandpersonal

charactermaybesaidtobebasedonthefacultyofincarnation.Thisis

thephenomenonbywhichthcvisiblebuddhasmλn量fセstthemselvesby

assumingphysicalbodles.Thus,thecapacitiesofpossessionbγthegods

andincarnationorembodimentbythebuddhasprovideauseful

conceptualf}ameworkwithinwhichtocarryonthecomparisonand

analysisofthesystemsandstructuresofBuddhismandShinto.

3.TheInteractionbetweenPossessionandIncarnation

Itisintherelationshipbetweenthevisiblebuddhasandinvisiblegods

thatthewellspringoftheJapanesefbrmofsアncretismlies.Thebasic

relationshipbetweenBuddhismastransmitterandShintoasreceiver

originatcshcre.Thestructuralcharacterofwhatiscommonlγspokenof

asthe"merging"or"combiningofShintoandBuddhism"(∫ 乃勿 一6〃劒

∫乃璽 δ神 仏 習 合)wasbornf}omthecontactandfUsionoftheprinciplesof

incarnationbybuddhasandpossessionbygods.Ishallgivetwoexam-

ples.

First,letusconsiderthearchitecturalplansoftheshrinehallofthe

kamiandthetemplehallandtowerofthebuddha.Insharpcontrastto
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theShintoshrinebuiltagainstabackgroundoffヒ)restsorhills,the

Buddhisttempleisconstructedinarectangularconfiguration,asa

centerradiatingoutwardinthefburdirections.Apersonapproachinga

Shintoshrinecannotgoneartherear,butonevisitingaBuddhisttcmple

cangocompletelyaroundtherectangularspace.Thisisrelatedtothe

魚ctthattheJapanesegodis,f}omtheoutset,concealedinthenatural

background,inthefbrestandtrees,whilethebuddha,withlu.minous

body;isopenlyexposedtotheviewofhumanbeings.Thegodsare

shelteredasakindoftrace;thebuddhasarefhllymanifヒstedasasheafof

light.Thediffとrencesinspatialarrangementsymbolizetheclosednessof

possessionandtheopennessofincarnation.ThiscorrespondsfUrtherto

thecontrastbetweengodordivinebeingthatresidesinsuchabstract

symbolicarticlesasmirror,jewel,orsword,andbuddha,seenasabodア

thatholdslotusesandgemsandridesuponanelephantoralion.We

mustbearinmindtheclimaticfactorsinvolved_thealmostnude

imagesofbuddhasandbodhisattvasareproductsofatropical

environment,whilethefUndamentalnatureofthegodsisrootedin

f}igidandtemporatezones-butinthebackgroundliethecontrasting

naturesofpossessionandincarnation・

Thesecondcontrastingelementistheanonymityofthegodsand

thename-assertionofthebuddhas.Forexample,atKasuga]蓋isha春 日大

社thereare臼vcgodscnshrined,knownpopularlyasHallOne,Hall

廊o,HallThree,HallFour,andHallFive(orWilkamiya若 宮).Itisnot

usualtorefヒrtotheirpropernames,Tilkemikazuchi建 御 雷,Futsunushi

経 津 主,Amenokoyane天 児 屋 根,andsoon.ThesameistrueofFushimi

Inari伏 見 稲 荷,wherethedivinitiesarerefヒrredtoasUpPerShrine,

MiddleShrine,andLowerShrine.Elsewhere,thereistheusageofShrine

One;shrine喃o,shrineThree,andsoon,andatIseJingo伊 勢 神 宮,

ratherthanthenamesAmaterasu天 照orTbyuuke登 由 宇 気,Inner

ShrineandOuterShrineareused.Weseehereaninclinationtoward

anonアmitythatseekstorestorctothenatureofthegodstheimageofa

cipherornumber,andtoeliminateanyhintofpersonalcharacteror

physicalbodylBycontrast,themyriadsofbuddhasandbodhisattvas

pushedtheirsacredfヒaturesandmarkstothelimit.Correspondences
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betweeniconsandmeaningfulmarksdeveloped;amongbuddhas,forノ
example,Salryamuniwasassociatcdwithattainmentofenlightenment,

Amida阿 弥 陀withbirthinthePureLand,Yakushi薬 師withcuringof

sickness,andDainichi大 日withtheentirecosmos.Further,among

bodhisattvasandprotectingdivinities,suchrelationshipswereformedas

thetrinityofFud6不 動(anger,father),Kannon観 音(compassion,

mother),andJiz6地 蔵(salvatiQn,child).Ifdifferencesindetailare

overlooked,itispossibletoperceivearesemblancebetweenthefather-

mother-childrclationshipofincarnationseenhercinFud6,Kannon,

andJiz6withthatinchristianityofGodthefather,Marythcmother,

andJesusthechild.Inanycase,thebodicsofgodsandbuddhasshowa

contrastbetweenanonymityandthebearingofdistinctivciconographic

featU.reSOrmarkS.

Above,Ihaveconsideredthenatureofthesyncretismofgodsand

buddhas,fbcusingchieflyonthefacultiesofpossessionandincarnation

asthebasisforan訓ysis.TheongoingfusionofShintoandBuddhism,

thrOUghthCVerydeepeningOfthiSprOCeSSitSel£gradU.allyUnderWCnta

subtlechange.Thegodswhoconcealedthemselvesinaninvisiblerealm,

throughcontactwithBuddhism,graduallycamctoadopttheprinciplc

ofincarnation.Forexample,shrinehallswerebuiltinimitationofthe

buddhahall,andstatuesofgodswerecarvedtakingBuddhistimagesas

models.Theprocessofincarnationorembodimentbeganamongthe

kami.Further,asthoughincorrespondencewiththisprocess,achange

begantooccurinthepantheonofthebuddhasandbodhisattvas.That

is,intheflowergardenofincarnation,theprimalfacultyofposscssion
castitsshadow,givingrisetoa"transfbrmationintohiddenbuddhas"as

amovemcnttowardorigins.Inthisway,fromwithintheoverlapping

relationshipbetweenthegods'transformationintogod-imagesandthe

buddhas'transfbrmationintohiddenbuddhas,graduallyanew;mature

stageofthesyncreticrelationshipbetwcenShintoandBu.ddhism

commenced.Suchmattersastheconceptionofkamiasaccommodated

bodies(gonge権 化)ofbuddhas,theideathattheyweremanifestationsof

buddhasandbodhisattvas(honji∫ui'aku本 地 垂 迹),andtheapPearanceof

Shintomandalawerebornfromthiscomplexenvironmentofsyncretism.
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KamistatueoftheMatsuoshrine,Kyoto.

9
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4.TheGods'Adoptionof:PhysicalForm

Thegods'adoptionofbodilyimagesandthebuddhas'conversioninto

hiddenbuddhasoccurredroughlyspeakingduringthegrcathistorical

transitionf}omtheancienttothemedievalperiods.Therewasagermi-

nalstagc,fbllowedbyperiodsoffhllfloweringandofmodification.Each

periodinclude(lrichdiversityandimpulscstowardvariation,butthere

wasnoalterationintheprocessitselfbywhichtherelationshipbetween

thekamian(lbuddhasachievedancwintcriororganization.Viewed

f}omtheperspcctiveofhistoricalprocess,thechangeintherelationship

betweenthegodsandbuddhasfirstapPearedastheconcretizationof

kami,andthendevelopedintothewithdrawλlofbuddhasf}omhuman

sight.Thiswasaprocessinwhichthegods,takingonthefacultyof

incarnation,appearedinthcvisibleworld,andsubsequentlythebuddhas

secretedthemselvesinthercalmofinvisibility.Ofcourse,notallthe

go(lsandbuddhasunderwentsuchchanges;nevertheless,thefbundation

thatmadepossiblethe"fヒsionofShintoandBuddhism"orthenotionof

"thegodsasmani色stationsofbuddhas"waspreparedbefbrehandwithin

thisoverallcontext.Inthischapter,Iwillfbcusflrstontheconcrete

cmbodimentofthegods,andthentakeupthetopicofhiddenbuddhas.

Earlyattemptsingivingfbrmtothegodsappcartogobacktothe

Naraperiod,bu.tnoworksf}omthattimesurvive.Accordingtothe

rcsearchofOkaNaomi岡 直 己,1thcoldestextantsculpturesofkamiwere

createdintheJ6gan貞 観era(859-877)intheearlyHeianperio(1・The

situationbefbrethisisimpossibletodeterminebecauseofthelackof

evidence,butaccordingtoOka,earlysculpturesofkamistemf丗omthree

typesofreprescntations:monks,bodhisattvas,andsecularfigurcs.This

showsthat,althoughwehavcspokenofgivingfbrmtothegods,inthe

earlieststagetherewerenode臼niterules,andfhrtherthatintheactual

production,Buddhistimagesexertedtheir五nfluence五nvariousways.

Concerningthemonk-stylestatues,atfirstglance,withtheirshaved

heads,monk'srobes,andstandingPostures,theyarereminiscentofJiz6

Bodhisattva(長)rexample,thekamistatuespreservedatTachibanadcra橘

寺,Y亘nenji融 念 寺,andH6ry司i法 隆 寺temples).Theearliestimagesof
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thegodsaremonk-likefiguresbecausetheアexpressthegods'aspiration

togainemλncipationthroughtheBuddhistteaching.Inordertoatt3in

emancipation,thegodshadtoshavetheirheadsandreceiveprecepts;

afヒerpassingthroughthisstage,theycouldadvancetotherankof

bodhisattva.Inotherwords,themonk-likefigureofkamiisthe

manifヒstationoftheirreceptionofprecepts.Thewidelyknownseated

figureoftheHachimangodattheT句iHachimanshrincbelongstothis

categor>乙

Thebodhisattva-stylefiguresrepresentthesecondstage,inwhich

thekamihaveattainedtherealmoferロancipation.Thestatuesprescrved

atK6ry司i広 隆 寺templeinthcUzumasa太 秦districtofKyoto(a盒gure

ofDanz6Yakushi)andatYaku.onli薬 薗 寺templeinKyoto'sぬwata八 幡

district(afigureofYi止ushiBodhisattva)belongtothiscategoryとBoth

areenshrinedaskamipossess玉ngthecapacityfbrcuringillness.

Comparedwiththefairlyhu.manmonk-stylefigures,thebodhisattva-

stylestatuesexpressatranscendenceofhumanityandasalviHc,divine

powe「 ・

Finally,concerningthesecularfigures,examplesoftheearliest

periodarepreservedattheMatsuo松 尾shrineinKyoto(Yamashiro

Kuzuno-gun).Here,thereヨrethreemaユefiguresandonefヒmalefigure.

廊oofthemalefiguresarecommonlyknown,bothseatedwithh3nds

lockedacrosstheirchests.The)7weartherobesofcourtofncialsandhavc

headdresscs,thcadornmentsofwhichhangdowntotherightandlef辷.

TheMatsuoshrineisanancestralgodworshipedbytheimmigrantHata

秦cl3n,whichflourishedintheYamashiroregionf}ombefbretheHeian

period.Further,sincetheMatsuogodhasbeenpopularlyregardcdasthc

sameasthegodOyamakui大 山 昨,whoresidesonMt.Hiei比 叡,wesee

thatclosebondswithMt.Hieihadbeenfbrmed倉omancienttimes.

TheMatsuokamiwasat丘rstheldinaweasaβercespirit,butbythe

mid-Heianperiodwasregardedasadivinitythatwouldprotcctagainst

arsonandepidemics.

Otherexamplesofearlygodfiguresoftheseculartypearethe

groupPreservedattheKumanoHayatamaTaisha熊 野 速 玉 大 社shrine.

Withthepassageoftime,suchsecularHgurcscametofbrmthe
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mainstreamofkamistatues.Monkandbodhisattva-styleimages

graduallydeclinedinnumbcrsintheHcianperiod.Thiswasbecausethe

bodilyfbrmsofthekamitendedtowardindependencef}omBuddhist

representations,andtherearoseadeliberatceff～)rttocastoffthefとatures

borrowcdffomthefiguresofbuddhasandbodhisattvas.Thedepiction

ofkamifirstvacillatedbetweenmonkandbodhisattvaimages,but

丘nallyattainedastabilitywhenthesecularimagesbecamestヨndard.

Wcshouldnotehere,however,thattheMatsuodivinity;whichis

regardedasrepresentativeofthesecular-stylestatues,takesthefbrmof

anagedman(o々 勿4)(seepage9).Asnotedbefbre,itisaseated盒gure

withfbldcdarmsandheaddress.Therearewhiskersaroundthemouth,

andalongbcardhangsf}omthechin.Fromallthesefとatures,wesee

thatthegodimagcwas飾rmedinthelikenessofavenerable,agedman.

Thiskamistatuebelongingtotheearliestperiodofsuchrepresentations

isnotsimplydcpictedwithsecularelements.Intheexpressionofthe

physicalbodyalso,itdiffヒrstotallyandconspicuouslyfヒomthcBuddhist

imagesthatwercimportcd丘omabroad.Itisgreatlysurprising,however,

thatthclowcrhalfofthisMatsuogodshouldbeseatedinafhll-lotus

posture.Incontrasttotheuppcrbody;whichshowsasecularfigureof

anoldmanwithoutanyrelationtoBuddhistimagery;thelowerbody

showsaposturewithfbldedlegsthatisalmostindistinguishable丘om

thatofabuddhaorbodhisattva.Weseeanindicationherethatinthe

processoftheproductionofkamistatu.es,thcelegant麁aturesofbuddha

figuresstillpossessedsignificantpower.Tfaccsofthe丘1sionofShinto

andBuddhismremaininthiswayと2

Havingdiscussedabovethegods'adoptionofbodilyfbrmand

indicatedthreetypicalmodels,Iwillnowturntqaconsiderationofthe

processbywhichagradualfbcusonthesecular-stylefigu.recameabout.

Letusturn丘rsttoaconsiderationoftheInarideity」andthenbrieHy

discusstheKasugadeityl

5.TheInar五Kami

Surelyfヒwdivinitieshavele丘thetracesoftheirchangesinhistoryas
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clearlyastheInarikami.Itisthecontourofchangethatisclear,how-

ever;thecharacteritselfgrowsincreasinglycomplex.Thispresentsahur-

dlethatmustbeovercomeinordcrtograspthenatureofInaribelief

TheInaridivinityofancienttimesrevealsastrongly麁mininccharacter,

indicatingtracesofakindofmotherdeityとBアcontrast,f}omthelatter

partoftheancicntperiodtothemedievalperiod,ittookonamasculine

image,andthecharactcrofanagcdman(o々 ノ駕)becamedominant.Thc

血ithinthematernalfigurewasclosclγintertwincdwithworshipofthe

deityofthefields,whileo々 初40ragedmanworshipholdsinitsback-

groundfaithinthemountaingods.

TheInarideityworshipedattheInarishrinesbuiltthroughout

Japaniscommonlysaidtobenamedukanomitamaorukanomitama

noMikoto宇 賀 之 御 霊 命.Onedepictionofthe丘gureofUkanomitama,

infとminincfbrm,isprescrvedatOzu小 津shrineinOzu-mura,Yasu-

gun,Shigaprc免ctu.re.Further,apaintingofthcInarideityonawooden

panelatHoshakujitempleinKγotoshowsaseatedfヒmalefigurein

Chinesedresswithajewclledcrownonherheadandfbldcdarms.Itis

oneofthenineteenprotectordeitiesandwaspaintedin1286.Inthe

"thi
rtygods"(5勿 磁4η ∫伽 三 十 番;神)paintingintheHonmaMuseum,

thcsa卑edeityisdepictedasasecularfとmalefigure.

Theseexamplesdatcf}omthecndoftheancientperiodtothe

medievalperiodandrevealthattheInarideitywasconceivedasa免male

imageevenintothemedievalperiod.Eachofthesefヒmalefigures

possessesitsownlineage,butasmentionedbefbre,thefとminineimage

oftheInaridivinitywasbasicallyfbrmed伍rinthepast.Letusconsider

thisfUrther.TherearethreedeitiesworshippedattheInarishrinein

Fushimi,Kyoto,whichistheheadquartcrsoftheInarifaith:

UkanomitamanoKami,SarutahikonoKami,andOomiアanomeno

Kami.Accordingto〈 励oη ∫乃o々ゴ,thenrstdeity;UkanomitamanoKami,

wasthechildofIzanaginoMikoto,bornwhenshewasstarving.This

deityis``thespiritofthericcstorehouse,"andtheChinesecharactersof

thisnamearereadUkanomitama.This"spiritofthericestorehouse,"

likethe"ricespiritwoman"whoappearsinthe"RecordofEmperor

Jinmu"(伽 叨 〃 纏 ησ 廐 神 武 天 皇 紀),isthespiritofriceorthegrain



14 PoSSESSIoNANDINcARNATIoN

spirit.Wemustnoteherethatthegrainspiritisrepresentedina

色mininefbrmasthe"ricespiritwoman"(Ukanome).Orrather,sinceit

isthespiritthatgivesbirthtorice,ittakesontheimageofamaternal

dei琳

ConcerningthenameUkanomitamain」 吻 彡々 ゴ,thcreseemstohave

beendisagreementoverwhetherthefirsttwocharactersshouldberead

"Uk♂
or"Uke."In陥 尠 廊 加 和 名 抄,bothreadingsareemployed・but

MotooriNorinaga本 居 宣 長,inhis」 吻 謝46η,adoptsthereadingof

"Uk
a."Asmentionedbefbre,in躍 加 η ∫乃o々彡,thenamewritten"spiritof

thericestorehouse"isalsorenderedwithcharactersthatmayberead

either"Ukal'or"Uke."Inshort,bothpronunciationswereused.Inthis

case,々8hasthemeaningof"meal."Thisisthesameas,fbrexample,the

casewhenthedcityofthcIseOu.tershrine,T)youkeno6kami,issaidto

bethe〃z漉6'∫ 〃々4〃zガ 御 饌 都 神,"mealscrvinggod,"ofAmaterasu

6mikami.Further,the々6inTbyoukeno6kamiorTbyukeno6kamihas

thesamemeaning.Whenwesurveythepantheonofdeitieswiththisin

mind,wenoticethatmostgodswith々60r加,or罐60r〃 々4,intheir

namesapP・arin色male飴 ・m.

6.TheInariKamiasMale

:Letusnowconsiderthemale倉guresoftheInarikami.First,theInari

Taishaversion伽 〃 ゴ雇 ∫加60〃)oftheInarimandaladepictsamalefig-

ureinhuntingclothescarryingshcavesofriceandholdingasickleinhis

lefヒhand.Inapaintedwoodenpanel(伽 吻 吻 勿 励 ゴ勿6)prescrved

εdsoatK6zanji高 山 寺inTbganoo栂 尾,theInarideityisshownasamale

丘gurestandingonarock,bearingsheavesofriceonhisrightshoulder・

supportedbyhisr五ghthand,andholdingastaffinhislefヒThereisa

whitescarfonhishead,andhis魚ceconveysthesolemnairofanaged

man.Thereisoneotherdepictionofwhichweshouldparticularlytakc

note,theo々 勿4-likefigurecarryingsheavesofriccwho3ppearsinthc

Kumanomandala.Itissmallinsizeandpaintedinthelowerpartofthe

mandala,suggestingatreatmentasagodofminorimportance.Thc

Kumanomandalahasbeentransmittedinvariousversions:theIwasaki
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Koyata岩 崎 小 弥 太60η,theSh6goin60〃,theNezuBijutsukan60〃,and

others.』AccordingtoKond6Ybshihiro近 藤 喜 博,theyallapParentlydate

丘omtheKamakuratoMuromachiperiods.3

1tisnotclearwhytheaged-manfigureoftheInarideityshould

appearintheKumanomandala.Fromancientti士nes,however,thereare

manystoriesinwhichtheKumanogodalsoappearsinthefbrmofan

oldman.Forexample,accordingtoφ 屮6η 乃〃7∫一6一 遍 聖 絵Ippen,while

inretreatattheSh616denhallatKumano,hadadreaminthedeepof

nightinwhichtheKumanodeityappearedbefbrehim.Thegodis

depictedasanagedmanwithwhitehairandwearingawhiterobe.The

figureisnotcarryingshe3vcsofriceandtherefbredif企rsf}omtheaged-

manfigureofthdnarigod,butweshouldnotethatboththeKumano

andInarideitiesassumefiguresofoldmen.

InconsideringthedepictionoftheInarideityasanoldman,we

mustfirsttakeupthe動 〃 彡`乃勿 解 翅 纏 稲 荷 鎮 座 由 来,whichsetsfbrth

thestoryofthedeity'sorigin.Itisalsoknownasthe1加 万 癜 碗 γ{7勿7銘 ゴ々

稲 荷 大 明 神 流 記.ItbeginsbyrecordinganencounterinK6nin7(816)

betweenK{】kai(K6b6Daishi)andan"unusualoldman"at驗nabe田 辺

inKiiprovince.Thetwoparta丘erpromisingtomeetagain,andin

K6nin14(823),theoldman,thistimeinthecompanyoftwowomen

andtwochildren,visitsKUkaiatTbli東 寺temple.Onthisoccasion,the

oldmanistheInarigod,bearingsheavesofriceandholdingbranchesof

ccdaLSinceancienttimcs,thismeetingbetweenK丘kaiandthedeityhas

bcencalle(1"Inari'spromise,"andthescenecametobedcpictedin陥6δ

拗 ∠∫ん 幻 の'δ々 ∫弘 法 大 師 行 状 記and」 妨6δ 癜 ∠∫勿 ρ 勿6々o孟o診4弘 法 大 師 行 状

絵 詞.Forexample,intheT61iversion,thereisasceneshowingthe

meetingbetweenKOkaiandanagedmandonningacourthat(診o∫ 勿

andwearingwhiterobes.Consideringthisscencwiththcexamplesin

thepaintcdpanelofthe1加7彡 毋 γの●勿 纏6〃 孟46andintheKu.mano

mandala,weseethat,fヒomthemedievalperiod,theInarideitygraduallγ

cametoberepresentedasanagedman.Wemustnowconsiderthe

reasonsfbrthis.

Intakingupthisproblem,itisusefUltoconsiderapassageon

Ryαt6ta竜 頭 太,whichisappendedtotheendofthe加 〃 ∫`ん ηz4ノ 〃鰄 云It
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isrecordedasastoryaboutanoldmaninancienttimes.Duringthe

Wad6era(708-715),apersonknownasRyot6tabuiltahutinthe

fbothillsofInarimountainandspentonehundredyearstherc.He

cultivatcdfieldsduringthcda)花imeandgatheredfirewoodatnight.His

facewヨslikethatofadragonandlightshonef}omit.Sinceit

illuminatedthenight,peoplecalledhimRy亘t6ta(dragonhcad).His

actual血milyn3mewasKada荷 田,whichliter且llyhasthemeaningof

"
carryingrice."DuringtheK6ninera(810-822),Kukaicametothis

mountaintoleadalifヒofausteritiesandasceticpractices.Ry亘t6ta,

appearingasanoldman,announcedtoKOkaithathewasthegodofthe

mountain.Further,hesaidthathehadearliervowedtoprotectthe

BuddhistteachingandtherefbrewishedtoreceivetheesotericShingon

teachings.IfhiswishwerefUlfilled,hewouldworkfbrthespreadof

Buddhism.K畆 【aiwasdeeplymovedbythisandcarvedthe亀ceofthe

oldman.Thismaskisatprescntenshrinedinthehall.

LetusconsiderthefactthatRy且t6taappearsasanagedmanwitha

dragon'shead.Theoldmandeclareshimselftobcthe"godofthe

mountain."Hemaybesaidtobe,inotherwords,theprotector-godof

Inarimountain.Weseeherethatthemountaingodintheβgureofan

oldmanisidenti丘edwiththeInarideity;Asmentionedbefbre,whatis

recordedinthebodyof1カ47/6乃 ゴ〃册 ノz4πzゴandthccontentofthissection

onRyαt6taareingeneralcorrespondence.Bothstatethatanoldman

(i.e.theInarigod)mectsK且kai;thattogethertheypraythatBuddhism

andShintowillflourish;andthattheoldmancarriesshcavesofrice.

F亡rther,whilethestoryofRyOt6tastatesthattheoldmanhadafacelike

adragon'swhichcastlight,the(乃 勿z4ノ π励speaksofan"unusualold

man";"unu・ual"("・fst・ang・ 色atures")c・rre・p・ndst・thefuller

descriptioninthcstorylTheoldmanwithstrangefヒaturesissaidto

haveaheightofeightfヒet,tobesturdyinbuild,andtopossessanaura

ofgreatauthoritylWemayconjecturcthathewas魚r丘omanimageof

anordinarγoldman.ThatthcHgureoftheoldmanwhichemerges

f}omα'勿 朋 丿μ励isnotanordinaryonewithwhitehair_thatistosay;

ahumanimage-butonewith"strangefとatures"isprobablyconnected

withtheassertionthathewasamani色stationofthegodofthe
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mountain.Hewasnotanoldmλnbecausehewasahumanbeing,bu .t

anoldmanwhowaslikeagod,orbetter,agodwhowaslikeanold

man.Viewcdinthisway;thetwoimagesof'theoldman_thatinthe

bodyof(乃 初 覩 丿z4吻 ノandthatinthestoryofRア 〔it6taaPPendedtoit-

maybeseenasstcmmingf}omasingleoriginalsource.

7.TheEncounteroftheMonkandtheOldMan

Themotifofamonkmcetinganoldmanasseeninthestoryoftheori-

ginsoftheInarideityis,ofcourse,riotrestr三ctedto1カ4万6乃 勿z4/z4ηzゴ,

butinfactisseen丘equentlyinthestoriesoftheoriginsoftemplesand

shrines.Themeetingofashavcn-headedmonkwithawhite-hairedold

manisdepictedasanencounterofreprcsentativesofthebuddhaandof

agod.Hereagain,weseetracesoftheprocessbywhichthekamitook

onbodilγ 長)rm.Iwillgiveseveralexamplesofthis.

AtHasedera長 谷 寺templeinYamato,aneleven-facedKannonis

enshrined.IthaslongbcensaidthatthetcmplewasbuiltbyTbkud6

Sh6nin徳 道 上 人.AccordingtoH4∫6漉 吻6㎏ ゴ,Tbkud6tookthctonsure

duringtheTヒnmuera(673-686)andperfbrmedpracticesatthissacred

sitc.Onedayheresolvcdtomakea』Buddhiststatueinordertobene丘t

scntientbeings.Thatnight,hchadadreaminwhichhesawa"spirit

tree"(解 ゴ60々z4霊 木)・BeingsofstrangeapPearancestoodcirclingthetrce,

amongthcmaboywhoheldanumbrellaprotectingthetree.Nexttothe

treewas3white-hairedoldmanwho,whenaskedhisname,repliedthat

hewasthegreatgodMio.Tbkud6carvcdaBuddhiststatuef}omthis

divinetree.InthegodMiowhoappearsinthisstorywe丘ndthetraces

ofatreespirit,butbasicallyheisaprotector-godofthearea.Further,it

isimportanttonotethatthe!adservingatthesideoftheoldmanissaid

tobetheguardianboyofthemountain.Weareremindedherethatin

跏 〃 ゴ`乃加 軅 丿π履,theoldmanofInariissaidtobeattendcdbytwo

boys.

Tbtakeanotherexample,accordingtoD4匆 ⑳6㎎ ゴ醍 醐 寺 縁 起,the

長)underofDaigojiinKyotovisitedvariousfamousmountainstocarry

onhisreligiouspractlces.Whileinaseven-dayretreatataplacecalled
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Zenmy61itemple,heprayedthathebegrantedasacredsiteappropriate

丑)rtheBuddhistdharma.Then,"thepeakofthismountain"appeared.

Climbingthemountain,hewasabouttobu.ildahermitagewhenhe

noticedanoldmaninthevalleyきTheoldmandrankfピomaspringand

madeasoundofsatisfactionwithhistongue。Thefbundcrexplained

thathewantedtobuildatempleandspreadBuddhism.Theoldman

repliedthatanancientbuddhahadperformedpracticesonthe

mountain,whichwasasacredplaceprotectedbygodsanddevas.

Further,heannouncedthathewasthegodY)koo横 尾wholived,inthe

place.Hereagain,weHndamonkencounteringanoldmanwhileina

meditativcstate,andfhrther,theoldmanisaprotector-divinitアofthe

locale.

Therearemanyexamplesofsuchstories.Itisnecessarytoviewthe

meaningoftheencounterofKhkaiandtheoldmanofstrangefとatures

withinthiscontext.Th.egeneralpatternmaybcdelineatedasfbllows:a

personperfbrmingpracticcsinthemountainsexchangesgreetingswitha

mountaingod,whoistheguardianofthcmountain,andasksfbr

permissiontodwellin.thcsacredplace.Here,wemustnotethatin

contrasttotheman,whoisdepictedasamonkwithshavenhead,the

godofthelocalcwhoappearsinthemountainshasthe丘gureofanold

manwithwhitehair.Thecontrastbetweentheshavenheadandthe

whitehairimpartsavividimpression.Ashavenheadisofcoursca

symboloftheconditionofhavingabandonedhouscholder,lifと,butat

thesametime,as,fbrexample,withtheheadofthebodhisattvaJiz6,itis

abodilysymbolthatmanifとststheworldofbuddhasinthisworld.By

contrast,whitehair,whichisasymbolofaginginhumanlifと,bears

sγmbolicmeaningf}omtheworldofthegods.EarlieちIspokeofthe

relationshipbetweenthetwoworldsastheencounterbetweena

representative(ormanifとstation)ofbuddhaandareprescntative(or

mani色station)ofagod.Thisencounterpresentsonebasicstructure,

thatofthefusionofgodsandbuddhasexpresscdonthelcvelof

lncarnatlon.

Fromtheperspectivesof且nthropologyandpsychoanalysis,hair

maybetakenasasexualmetaphoLForexample,longhairexpressesthe
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freedomofthelibido,whileshortlycroppedhairsignifiesits

suppression.Ashavenheadindicatesintentionalcastration.Evenifitis

notposs弖bletointerpretallmetaphorsinvolvinghairinthismanner ,at

leastwemayacknowledgethattheactsofabandoninghomclifヒand

shavingtheheadareabodilydispositionaimedatself=4isciplined

emancipationf丗omsexualhumanexistence .Ifthisisthecase,howare

wetounderstandwhitehair～Thechangcf}omblackhairtowhitehair

likewisesigni丘estheprocessofseparationf}omsexualhumanexistence .

Inthecaseofwhitehair,however,theprocessofseparaτionoccursasthc

endofthenatur』maturationofIifヒ,andinthisitdif色rs丘omsh3ving

thehead,wh量chisanactcarriedoutintentionally. .Bchindthe

correspondencebctweenashavedheadandwhitehairIiesthediffとrence

betwecnthe.conceptionsofkamiandbuddha.Intentionalshavingofthe

headandnaturallymatu.redwhitehairfUnctionthusasbodilysγmbols

thathighlightshi丘sinculture.

IhavestatedthattheInarideityatfirstpossessedastrongfヒminine

image,butgraduallythefigureofanoldmancametobeimposedover

it.IhaveconlecturcdthatthcInarikamiwhoappcaredasawoman

displayedtheinfluenceofworshipofthegrainspiritandwasgivcnthe.

characterofamaternaldivini琳whiletheInarideitアwhoappcaredasan

oldmancarriedoutactivitiesinthemannerofaguardian-godofthe

localeoramountaingod.Inthehistorical(levelopmentoftheInari

deityasobjectofworship,wehaveseen&shi丘f}omthewomanfigureto

theoldman丘gure,andthedoubleimageimpartedaspecialrichnessto

thechヨracteroftheInarikami.Brieflyput,theInaridcityofancient

socletywasgivenfbrminintimateconnectionwithritesfbrricc

cultivationandtheautumnharvest.Graduallア,however ,withthe

introductionoftheBuddhisttraditionanditsspreadamongthc

commonpeople,thecharacterofthemountaingod(oldman)grew

stronger.ThetwoelementsofagricultureandBuddhismwerethe

fundamentalcatalyststhatacceleratedthcdevelopmentandthe

assumptionofbodilyfbrm(incarnation)oftheInarideity;TheInari

kamimaγbethussaidtopossessanandrogynouscharacteLThcsame

maybesaidofthcKasugadivini乎
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8.AndrogynousKami

TheKasugadeitywasworshipedinthenortheasterncornerofthe

YamatoplainastheclangodoftheFul三wara.Asgodsdeeplyconnected

withdistantancestors,thedeitiesTakemikazuchinoKamiand

FutsunushinoKamiwerebcckoncdtothisplace丘omKashima鹿 島and

Katori香 取 五nHitachi常 陸,andfbllowingthat,theanccstralgod

AmenokoyanenoMikotoanda色maledeity(乃 加8々4〃zノ)weremoved.

ThefburmainhallsofKasugawereestablishcdinthisway;andone

otherdeitywasenshrincdintheprecincts_theinfantdeityofthe

Wakamiyashrine,theoriginsofwhicharenotcleaLInanyc3se,Kasuga

becameknownasashrinecomplexconsistingof丘vehalls_thefbur

mainhallsandtheWakamiyashrine.

Wcseeherethatthe丘vekamihallsare色rmcdwiththemalcdeities

accompanicdbya麁maledeitメHowever,in翫 ∫π即80η 野 η 々6η廐 春 日権

現 験 記,whichdatesf}omtheendoftheKamakuraperiod,theKasuga

deityisdepicted丘omtheopeningsceneasafヒmalefigu.rewithan

elegantphysique.Thiswomanlyfiguredoesnotdiffヒrf}omthecourt

ladieswhoappearin(発 砂 觸oηo即 魏 万 繝4々 ゴ.Ofcourse,thisisnotto

saythatthemaledeitiesofKasugaareabsentf}omthc翫 ∫π望go㎎6η

々6η々 ゴscrolls:amanwiththeappearanceofasecularnoble,dressedin

courtrobes,appearssidebysidewiththefとmaledeity.Whenwelook

closelyattheadjoiningsccnes,however,wefindthatthemalegodis

盃waysshownf}omthebackandishiddenbyscreensorintheshadows

oftrecs.Hispresence,comparedwiththefigureofthefヒmaledei卑is

remarkablyinconspicuous・

Asmentionedbefbre,inthecaseoftheKasugak2mi,thefirstthrce

hallsenshrinemaledeitiesandthefburthisdedicatedtoasinglcfヒmale

deitγ.Nevertheless,whenlookedatasawhole,theworldevokedin

翫 ∫%即80㎎ 御 々6η ゴ々isindisputablyoneinwhichtheimageofthefとmale

kamiiscentral.Thispictorialscrollwasclearlyconceivedwiththeimage

ofthefとmaledeityasitscorc.

Inconnectionwiththis,v財ecannotoverlookthefactthatinthe

lattcrpartofthcscroll,thedivinityofthefburthKasugashrine(thatis,
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the免male乃 加6々4履deity)appearsinthefbrmofaboγWhileitis

possibletoviewthisastheresultofanλssociationwiththein長mt-god

imageofthe丘 丘hshrine(Wakamiya),itmaアperhapsbemoreaccurate

tounderstanditasaforeshadowingoftheemergenceofthe

androgynouscharacterofthedeityinstead.Asstatedbefbre,thefigureof

thekamiappearingin翫 ∫〃即 望 ㎏6η 々6η廐isconspicuouslythatofa

courthdy;andatthesametime,thisworkrevealsthefとmaledeitγin

thegUiSeOfaninnOCentbOy.InShOrt,KaSUgagradUa.llylOStthe

charactcrofacomplexcenteredonmalcdivinitiesandthekamicameto

takconanewappearanceinwhichsexualboundarieswere血sed.Wc

shouldnotethattheprocessof負sionissimilartothetrans飾rmation

undergonebytheInarikami.

9・Kamias吻 砂 〃andGo㎎ 跏

Uptothispoint,Ihavefbcusedonthefとmale-maledoubleimage-the

androgynouscharacter-oftheInariandKasugakamiasoneexampleof

thechangeundcrgonebythegodsinthemedicvalperiod.We卑ustnote

thatthisphenomenonoccu.rsnotonlyinpictorialrcprcscntation,but

reachestotheverynaturcorcharacterofthekamithemselves.Theusage

oftheterms渺 ⑳ ηand望 ㎎6〃 権 現servesasaclearindicationofthis.

BoththeKasugaandInaridiviniticshavebeencommonlyknownas

〃η⑳ 〃.Further,asthetitle翫 ∫〃μ 、ipη望 η 々6η ゴ々indicates,theKasuga

kamiisalsospokenofasgo塑8η.Inthesectionsonthelegendsofdeities

andasceticsofG6η δ々 ∫乃4舷 ∫加andHoη6加 々δ∫δ 諺 η 本 朝 高 僧 伝,such

namcsasHakusanMア61in,KasugaMy6jin,Sann6My6jin,andHiei

My6jinappeaLThesc〃 吻 彡ηareallalsocalled望 響 η.Thesamedivini-

tieshavebeenworshipedandidentifiedwiththetitles〃 宅γφ 勿and～ 卿 ㎎6η

attachedtotheirnamcs.Thisviewof〃 竃γ{歹勿andgo㎎6η λsessentially

idcnticalaroseduringthemedievalperiodandgraduallybecamegeneral-

lyacccptcd.Whatisthesigni6canccofthisl

Theterm〃 ηφ勿wasoriginallyusedasanhonorifictitlefbrakami.

Forexamplc,八%oη 々σ勉 日 本 後 記rccordsthat,inordertoprayfbr

abundantcrops,"pendantpaperん ゴwereof罠redtothe〃 そγ⑳ η"(K6nin5
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[814],ninthmonth),and福oη 勿 〃々ブ痂 卿o々 〃 文 徳 実 録recordsthat,with

thechantingof痂 々o勿 〃07ゴ,"theSakunadodeityofOmiwasputwith

the〃 η⑳ η"(Ninlu1[851],sixthmonth)・Further,accordingto左 ん ぬ ノ

ノ罐 ∫,thedeitiesconncctedwiththeFujiwaraclanwereworshipedat

Kasugamountainas〃 ηφ勿(Jingokeiun2[768])・Legcndsinwhichthe

Kasugakamiwereworshipedas"Kasuga叨{7勿"arethoughttogoback

quite長lrinthepast.Besidesbcingusedasanhonori行ctitlefl)ragod,

〃η{ガ勿wasalsou.scdasanhonorificfbrthcemperoLInthiscase,the

charactersfbr纓 γφ加 明 神("illustriousdeity")wereread4窺 筋 叨 漉4競or

4勉 彫 ∫々 4〃zノ,andattimcsthecharacters々6η ∫ん 〃 顕 神("manifとstdeity")

wereused.Occurrencesofthesereadingsarecxtremelyold.Forexample,

anentryonEmperorK6toku孝 徳in八%oη ∫加 廐states,``Aldtsumikami

AmenoshitaterasuJapancscemperor"(Talka1[645],seventhmonth)・

髭 η∫乃勿(mani色stdeity)mentionedaboveindicatesacategoryofkami

emergingincontrasttothe"hiddendcity"(oη ∫〃 〃 隠 神).Itsignifies

deitieswhomanifヒstabodyasopposedtodeitiesthathideanyphysical

bodilyappearance.Thesetwocatcgoriesofinvisibleandvisiblekami

representtheprocessoftheinvisibledivinities'changeintovisible

deities.Thus,itisprobablynotacoincidcncethat〃 宅γ⑳ 〃camctobe

expressedwiththccharacters々6η ∫乃勿(4々 鋤 〃〃2漉4〃z∫).Thisisbecausc,in

contrastto(leitieswhowereoriginallyinvisibleandhidtheirphアsical

existence,theemperorwhoappearsinhumanfbrmastherulerofthis

worldemergesintotherealmofthevisibledivinitiesas4々 砺 π跏 加 〃2∫

(耀 廻1彡η).Wemaysurmisethatthe叨 吻originalIyindicatedthe

apPearanceofanincarnatedkami・

Later,η ηψ.加 明 神wasregardedasthesameas,orusedwithout

discriminationfめm,η 宅γの'勿 名 神(namedorrenownedkami).For

example,5'乃o々 〃 ηノ乃oηg彡recordsthatanobjectf士omthecountrアof

Bokkai(present-daynorthernKore孕)wasof麁redat"theshrinesofthc

〃η{塑 η(renownedkami)inthevariousprovinces"(丁 ヒnpy62[730]・tenth

month).Also,ontheoccurrenceofnaturaldisasters,加 彡wereof艶redto

the"纓 吻 勿renownedgodsofthcKinaidistrict"(Enryaku9[790],丘 丘h

month)..Further,Ennin円 仁(JikakuDaishi慈 覚 大 師),onreturning

丘omChina,perfbrmcdreadingsoftheD彡4〃20η45班 ㍑fbrtheKasui,
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Chikuzen,andKaharu〃 宅γφ勿(renowneddeities)inKyushu(八 吻 δμ 加

ブ〃η76ゴ 加 廐 入 唐 求 法 巡 礼 行 記,4).Thismixedusageof〃 η 吻'加 明 神

(illustriouskami)and〃 リノψ伽 名 神(renownedkami)一 〇rthetendencyto

viewthesetermsasidentical_graduallybecamegenerallyaccepted.For

example,FujiwaraYbrinaga'sdiary7諺 廐 台 記(1136-1155)employsthe

term〃 ηの'勿written"renowneddeity;"whileFujiwaraTdka'sdiary

M6∫96翩 廐 明 月 記 丘omthesameperiod(1180-1235)uses緲 の'勿

("illustriouskami").

AbovcIhavegivenexamplesoftheusageof御{卿 η(明 神or名 神)in

therealmofdeities.Wemustnotfbrget,ho面ever,that〃 吻 ゴ〃 明 神has

』sobeenanimportanttermthato丘enappearsinBuddhistwritings.For

example,in劭 痂々8勿 嘘 〃々 ガ 吻8η ∫ん ㎎o〃 勿 ∂.不 空 羂 索 神 変 真 言 経,31we

findthcexpression,``buddhas,bodhisattvas,46z/4∫,and〃 ηの'ゴη,"

indicatingaviewinwhich〃 そγ⑳ ηaredeitieswhoareembracedinthe

esotericmandala-cosmosunderthcprotcctionofbuddhasand

bodhisattvas.Inotherwords,〃 ηφ勿arcviewedasdeitieswhoprotect

Buddhism.Inthis,theyarerecognizedasidenticalinnaturetothe

twelveheavenlygenerals,theeightgreatn盃gak:ings,andtheother

benigndivinitiesandspirits.

AccordingtoFukunagaMitsuji,4thereweretwowaysofconceiving

divinitiesinancientJapan:eitherashumanbeingsreachingtherealmof

thedivinethrougheffbrt,orasdeitiesassuminghumanfbrmand

appearingintheworld.Thefirstview("god-humans")displayssome

Taoistinfluence,andthesecondexpressesaconceptof"human-

manifヒstationgods,"suggestingthatitisbasedratheronaBuddhist

view.Ifthischaracterizationisaccurate,the〃 ηの●加Ihavediscussed

abovearedeitieswhobelongtothelatter,Buddhistinfluenced

conceptionof"human-manifとstationgods,"fbr,aswchavescen,〃 宅γ⑳ η

wasanhonorifictitleusedfbrdivinitiesandalsofbremperors.Further,

these〃 η勿'勿weregiventhecharacterofguardiandeitieswhoprotect

Buddhism.Theexamplesgivenabovein(licatethatwhilethetitle叨 φ勿

wasappliedtonamesinordertoindicatedeities,inthecontextof

worshipandfaith,thosedeitiesmaintainedacloseconnectionwith

Buddhistthought.
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10.G・ 解98〃

Theterm 、卿 彎8ηsignifiesassumedortransfbrmedbodiesormanifヒsta-

tions.Originally;～ 劉 ㎎ 彡ηrefヒrstobuddhasorbodhisattvaswhohavepro-

visionallγtakenonphysicalfbrminthisworldinordertosavesentient

beings.TheideathatthebuddhasofIndianoriginchangedthemselves

intothenativedcitiesofJapanhasitsrootsinthisnotionofgo璽8η.In

IndianBuddhism,itisthoughtthatfhndamentalrealitytransfbrmsitself

invariouswaysandmanifヒstsitselfintheworld.Anabstractconcept

(dharma-bodアofthebuddha)takcsonconcrete,physicalembodimcnt

andentersthisw6rld,Thisphenomenonofprovisionalmanifヒstation

maybesaidtoreflectaBuddhistconceptionofincarnation,andisbasi-

callysimilartothcconceptofincarnationinChristianity;

AsBuddhismgraduallyspreadf士omIndiaintoothercultural

spheres,itabsorbedthenativedeitiesworshipedinthoseareasintothe

Buddhistviewoftheuniverse.Inthiscombinatoryprocess,the

mechanismof"manifとstation"w3semployed.Inotherwords,thefblk

deitiesnativetothevariousregionswereunderstoodactuallytobe

transfbrmedfiguresevolvedoremergingfromthebuddhasand

bodhisattvaswhoweretheoriginal丑)rmstransmittedf}omIndia.The

mostthoroughgoingsアstematizationofthis"theology"offusionor

absorptionwasdevelopedinesotericteachings,andthelogicofthe

incarnationinesotericthoughtgavebirthinJapantotheconceptof

乃o役戸 ∫π卯 肋,accordingtowhichthebuddhasandbodhisattvasof

Buddhismwerethe"originalground"(乃oψ)or"originalfbrm,"while

thcdeitiesofShintowereall"traces"(∫ 吻'4肋)or"transfbrmed

mani麁StatiOnS."

Thus,goηg6ηwasacategoryofdivinitybornaccordingtothe

"
theological"interpretationoftrans飴rmedbodies,fbrtheconnection

betweenthebuddhasandbodhisattvasofBuddhismandthedeitiesof

Shintowasfbrmedonthebasisofthislogicalrelationship.Inthis,the

notionof 、即 η多 ηclearlydiffとrsincharacterfヒomthecategoryof履 吻 勿

discussedeλrlicr.This
.isbccausctheimagesofdeitiesandbuddhas

impliedinthetitle〃 宅γ{7ゴηwerefhscdonanunconsciouslevel,butinthe
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conceptofgoηg6〃,thisunconsciousmultilayeredrelationshipwas

restru.cturedwithinanetworkoflogicalcausation.

Nevertheless,boththeterms〃 竃γ⑳ ηand望 ㎎6ηcametobeusedR)r

thesamcdivinitiesinthcmedievalperiod.Thenaturalhistoricalprocess

intherelationshipbctweenkamiandbuddhas(thephaseof〃 宅吻 勿in

thesyncretismofkamiandbuddhas)andthe"thcological"processinthe

relationshipofkamiandbu.ddhas(thephaseof、 塑 ㎏ 砌in乃o喫1● ∫∫吻4加)

wcregraspedasbclongingtothesamedimension,virtuallywithout

discrimination.ThisliesbehindthefactthattheKasugaandHakus衾n

kamiwereatthesametimerefヒrredtoasbothη η{塑 ηand80璽6η.Thisis

notunrelatedtotheprocessbywhichthemedievalkami,passing

throughafUsionofsexualboundaries,cametomani飴stanandrogynous

character.

11.TheConcealmentofBuddhas

Thedevelopmentofthephysicaldepictionofkamireacheditspeakin

themedievalperiod,anditwaSjustatthistimethattheprocessby

whichthebuddhascametobehiddengraduallyemerged.Theconceal-

mentofthebuddhasfblloweduponthebodilyportraγalofthekamiand

underwentitsownevolution.

In1884,ErnestEFenollosavisitedH6ry両i法 隆 寺ternpletogether

withOkakura丑nshin岡 倉 天 心andKan6丑tsuya加 納 鉄 哉andaskedto

beshownthe"hiddenbuddh♂enshrinedintheYUmedono夢 殿hall,a

且gureoftheworld-saviorKannonBodhisattvaAtthetime,Fenollosa

wasteachingphilosophyaゼlbkyoImperialUnivcrsityandhadbeen

entrustedbythegovernmentwiththeinspectionoftreasu.redobjectsin

oldshrinesandtemplcs.Okakurawasthepresidentofthenewly

fbundedTokyoSchoolofArts,andKanδwaslatertobecomea

prominentmetalworkeL5

Asahiddenbuddha,theKannonstatuehadbeenencasedina

blacklacquercdshrine,butaccordingtothemonksofthetemple,ithad

notbeenopenedfbrtwohundrcdyears.Whatismore,alreadybythe

lateHeianperiod,thcstatuehadbeenconcealedf}omhumaneyes.In
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theH6enera(1135-1141),OeChikamichi大 江 親 通,whotouredthe

greattemplesofNara,wroteofhisvisittotheYhmedonohallinhis

ノ～8`o㎡ げ アゴ聖ア勿z噸8∫ 加5レz/8η6:解4'7～ 〃ψ 砺(5乃 廊乃ゴ癜 〃∫ブ〃η解ノ∫乃ゴ々 ゴ七 大

寺 巡 礼 私 記,1140),commentingthatbannerswcrehunginf}ontofthe

Kannonstatue,makingitimpossiblctosee.Further,Kenshin顕 真,a

monkatH6ry司iintheKamakuraperiod,statesinhis(號 砺 ㎏ 彭8げ

0彡 グ6`亦 弄o〃z功8ル ∫'4〃4ル ∬6〃'価 々o〃 η20々z〃o々π ∫乃δ'古 今 目録 抄)that

the丘gureofKannonhadbeen3ndremainedunknown.61tisclearf}om

thesedocumentsthatthetransfbrmationoftheKannonenshrincdinthe

YUmedonohallhadalreadybcguninthelateHeianandKamakura

peri・ds.

Fenollosa,inhis∠iρ06乃 ∫げ(乃 ゴη6∫84η グノ4ウ4η ∬8/47ち7describesthe

scenewhenthetemplemonks,tremblingwithfヒar,openedthedoorsof

theenshriningcaseinwhichtheKannonstood.Atallfigurewrappcdin

cottonclothappeared.Thetaskofremovingthcclothwasnoteasy;but

whilechokingwiththedustthatfilledtheair,themonksundidabout

丘vehundredyards(450meters)ofcloth.Then,whenthelastpiecefとll

tothefloor,accordingtoFenoUosa,astatueofunsurpassedbeaut)7

appearedbefbrethem.IfFenollosa'saccountisaccurate,thenthe

Kannon,whichinthetimcofOeChikamichiinthelateHeianpcriod

wasstillonlyhiddenintheshadowsofbanners,wasatsomepoint

tightlywrappedbcneathinnumerablelayersofcloth.Itmaアbesaidthat

amethodhadbeenemployedbywhichthetreasuredobjectwas

decisivelytrans丘guredintoahiddenbuddha.

Theprofbundemotionandwonderexperiencedbytheviewers

whenthefigureoftheKannonrcappcarcdinthelightoftheworldis

alsorecordcdbγOk:akuraTヒnshininhis躍 ∫如 ぴ げ:ノ妙4η ∬6/17∴8Atthat

time,themonksofH6ry両iweretcrrifiedthatthundcrwouldsound

whenthestatuewasexposed.Fenollosaalsonotesthatthemonkswere

noteasilypersuadedtoopenthealtarcase,fbrtheyf乙arcdthatifthey

didsoanearthquakewoulddestroythetemple.Theywereintrepidation

thatwhenthatwhichhadbeenhiddenwassetoutinthelightofday;

naturalcalamitieswouldoccuLThehiddenbuddhalongenclosedinan

invisiblespacewouldgiverisetoacurseiftheveilswereonceremoved.
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Wasnotthisworld-saviorKannon,hereworshipedasahiddenbuddha

whocouldbringacurse,anobjectoffaithwhichresemblesadivinity

whoresidesdeepinthefbrest～

12.TheBuddhaofZenk6jiTヒmple

Iwillgiveoncfhrthcrexampleofahiddenbuddha,thcBuddhaof

Zenk6ji善 光 寺templeinShinano信 濃,whichhasbeenafbcalpointof

strongpopularfaithf}omthemedievalperiodon.Thecentralobjectof

worshipatZenkδji,themiracle-workingZenk6jiBuddha(Zenk6ji

砂o纏),hasalsolongbeencompletclyconccaled丘omsight.Tbday;a

ceremonγofunveilingisperfbrmedonceeverγsevenアears,butinfact

thisisanexhibitionofanimagestan(lingbefbrcthecentralbuddha,and

notofthecentralbuddhaitself

AccordingtotheMuromachiperiodO7啓 勿 ∫ げZレ η妨 ゴ(Z勿 勿 ゴ

8㎏ ゴ),9themainstatueofAmidainZenk司iwasabuddhaf}omabroad

('o擁 伽 なπ 渡 来 仏)thatreachedJapan丘omIndiabywayofKorea

(Paekche).ItissaidthatwhileonatriptoKyoto,HondaZenk6本 田 善

光,amanf}omShinanoprovince,encounteredthebuddhaatNaniwa.

HecarriedthebuddhabacktoShinanoandhadatempleconstructedto

enshrinehim.ThisistheoriginofZenk6jltempleasitstandstoday;and

thecentralimageofthebuddhahascometobecallcdtheZenk6ji

Buddha.Thisisanunusualexampleofahumanbeingcomingtobe

enshrinedasabuddha.TheO万gゴ η∫ げZ8η の々●ノrelatesfurtherthat

Zenk6'sson,Zensa,fdlintohell.Eventually;however,throughthe

buddha'scompassion,hcwasbroughtbacktothisworld,andhis

experienceswithintheroundsofhellareimitatedatpresentinacustom,

transmittedatZenk6ji,ofmovingabouttheordinationplatfbrm.

Pilgrimstothetempleencounteredthespiritsofdeadrelativesinthe

darknessofundergroundchambersandprayedthattheybeborn

togetherinthePureI/and.

Letusturntothestructu.rcofthcmainhallatZenk6ji.Atthe

centerrearoftheinncrmostaltar,onヨnaltarplatfbrm,threewooden

statuesofsecularfiguresareenshrincdinarowInthemiddleisthe
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templefbunderHondazenk6,andtothele丘andrightarehiswifと,

YayoiGozen,andhissonZensa.Lookingatthisarrangement,itappears

thatthesecularpersonHondaZenk6isthecentralobjectofworship

enshrincdinthealtar.Thetrueoblectofworship,however,ispositioned

onaplatfbrmseentothele丘ofthecentralone.Herestandsalargealtar

case_actuallyresemblingaShintoshrineradiantwithgold,inwhich

thcZenk6jiBuddhahasbeenplaced.Thisbuddhahasbeencalled"the

.丘nestAmidainthethreecountries(India,china,andJapan)"and
"Japan'

sfirstbuddha,"butasmentionedbefbre,itisahiddenbuddha

whichnoonehasse拿n.Theobjectofworshipstandinginf}ontofit,

whichisrevealedonceeverysevenアears,isafiguremodeledonthe

centralfigure.Further,thcrearealargenumberof丘guresthroughout

Japanthataresaidtobe"dividedbodies"(彡z4η ∫乃ゴη6z4むz4分 身 仏)or
"off3h

oots"oftheZenk6jiBuddha,andthesecorrespondinfヒaturesto

thealtar丘gureinf}ontofthetruebuddhaimage.Thus,f}omthescitis

possibletosurmisetheapPearanceoftheoriginalobje¢tofworship.

TheperiodandthecircumstancesoftheconversionofthcZenk6ji

Buddhaintoahiddenbuddhaarenotknownatpresent.Accordingto

GoraiShigeru五 来 重,10itprobablyoccurredduringthetwelf止centurメ

Itispossiblcthatwiththeconversionintoahiddenbu.ddhaandthe

creationofacopy;theideaofplacingthecopyasanobjcctofworshipin

f}ontoftheoriginalbuddhawasconceived,andthatthisbecamethe

impetusfbrthenumerous"ofBhoot"buddhasspreadthroughoutthe

countr)乙Inanycase,theconccptionof``divided-bodybuddhas"三squite

remarkable,andoneisremindedofthephenomenonofdivisionfbund

amongthekami.Justasthemovementofbuddhasintohiddennesswas

onemani色stationofShinto-Buddhistsyncretism,sothisadoptionofthe

飴cultyofdivisionmaybeconsideredanotheraspectofthesame

combinatorytrλnsfbrmation.Whetheritbetheconversionintohidden

buddhasorthephenomenonofdivision,intheprocessofchangeitself

thegods'fhcultyofposscssionhasproduccdakindofshockwavethat

apPearsanddisapPears.

Above,IhavetouchedontheKannonBodhisattv2enshrinedinthe

YUmedonohallatH6ry〔 蓼iandtheZenk61iBuddha,notingthatboth,as
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hiddenbuddhas,hadbeenstrictlγclosedofffromsightsincethe

medievalperiod.Therearc,ofcourse,anγnumberofotherexamples

spanningvariouscategoriesofbuddhas.Itwouldbepossible,fbr

example,toestablishdif甃rentcategoriesofconversionintohidden

buddhasbysγstematizingthediversetraditionsregardingtheinstances

ofthisphenomenon.Therearealsomethods長)rhighlightingthemotive

forcesunderlyingsuchtraditions.Suchstu.dywouldforma

phenomenologyoftheconversionintohiddenbuddhas.Here,however,

Ihavefbcu.sedonthequestionofwhythisphenomenonarose,

particularlyf}omtheendoftheancientperiodintothemedievalperiod.

(Foracasestudyintheevolutionofahid(ienbuddha,seeChapter4.)

Inthischapter,Ihavcpointedoutthatthebasicstructureoffaith

inthekamiofJapanliesinthesyncrctismofShintoandBuddhism,and

Ihavenotedthecontrastbetweenthefacultアofincarnationofthe

buddhasandbodhisattvasandthefacult>・ofpossessionoftheShinto

kami.Ihavetricdtomakeclearthatthesyncretismofthekamiand

buddhas(thefhsionofShintoandBuddhism)wasfbrmedhistoricallyin

theprocessbywhichthesetwofacultiesinteractedandoverlapped.

Inthisprocessofinteractionandoverlap,thefaithinthekamiand

bUddhaSUnderWentVariOUSChangeS;amOngthem,IdiSCU.SSedthC

phenomcnaofthegodstakingbodilyformandthe・buddhas

withdrawingintohiddenness,suggestingthatinthesearerevcaledthe

particula.rcharacteristicslyinginthedepthsoftheJapanesepeople'sfaith

inkami.ThclogicofincarnationinBuddhisminvadedtherealmofthe

kami,andth.ementalityofpossessioninShintoentcredtherealmofthe

buddhasandinducedtheirtransfbrm衾tionintohiddenbuddhas.Ihave

attemptedtodelineaτethisprocesslogicallyandalsotofbrmul3tethe

speci且cfacu.lties,seekingtherebytohighlightthedramaofthemutual

mediationthatdcvelopedbetweentheinvisiblekamiandthevisiblc

buddhas.




