
CHAPTER6

ThecultofBoneRemainsinJapan

1.TheRemainsoftheDead

LBetweentheノ 肱〃πンδ5乃露andthe&ら ∂〃πノ協 〃)・∂5乃露

跏 訪 δ翩 漁 ηンσ痂4〃4珈 既 ・D・44

Ineachofthetwentyvolumesofthe5乃 δ〃4〃;4η シδ∫勿 昭 和 万 葉 集,acol-

lectionofJapanesewaka和 歌poetryofthesh6waera(1926-1989),a

sectionhasbeenprovidedfl)rpoemsonthethemeof"LoveandDeath ."

Alongwiththcchangesinthetimes,thevariousaspectsofdailylifと,the

shi丘sinthoughtandsociety}andthedepictionsofnatureineachof「he

fburseasons,arichgathcringofpoemson"10vcanddeath"hasbecn

compiled.Thesemaアbesaidtobethelovepoems(∫ δ〃zoη々4相 聞 歌)and

poemsofmourningorelcgies(彡4〃 々4挽 歌)ofthe訪 σ〃4〃;η シδ∫乃茲cor-

respondingtosuchverseintheancientM〃 〃)1δ∫勿collectiononwhichit

wasmodelcd.

Acomparisonoftheoriginalハ4跏 ン∂∫勿andthe5乃 δz〃4
.ルZ砌 ンδ∫肋

1董esbeyondmyconcernshere.Thereis,however,onepointthathas

drawnmyattention.Withtheexceptionofvolumesland3,ineachof

thetwentyvolumesofthe5乃 伽4M4η ンσ∫勿,spaceisprovidedfbra

groupofpoemsonreceivingthewardeadbγsurvivors.Theperiodof

thesepoemsextendsf丗omthebeginningoftheManchurianIncident

(1931)tothepostw3rperiodupto1975.Lookingoverthesepoems,

onefindsthattherearesubgroupswithsuchtitlcsas"Receivingthe

Remains"or"TheHeroicSpiritReturns,""ForOneWhoDoesNot
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Retu.rn"or"ThoscWhoDoNotRcturn."The"heroicspirit"refとrsto

theremains(bonesandashes)ofthedead,andincludedamong"those

whodonotreturn"areboththoscwhoreturnonlyasashesandthose

whodonotreturneithcrinphysicalbodyorinthe長)rmofremains.

Forsomereason,inthe5乃 δz〃諺ル勉 ηンδ∫勿noneofthepoemsonthe

wardead"whodonotreturn,"whethertheirremains2rerecoveredor

whethertheydiedwithoutleavingremains,areincludcdinthesection

on"LoveandDeath."Suchpoemsarenotplacedamongtheclegiac

verses.Rather,thesepoemson"ReceivingtheRemains"and"ThoscWho

DoNotReturn"areinclu.dedinconspicuouslアwithinsectionson

"S
ociety"or"DailyLi色,""TheNation"or"WaL"

Pcrhapssuchplacementisreasonablc.Deathinwarfareisa

consequenceoftheactionsofthenation;itholdssocialimpact,andthe

dailylivesofthoserelatedtoitareviolentlyshaken・Furthcr・to

understandtheapPropriatenessofsuchclassificationsoneneedonly

recalltheperiodwhentherewas,f}omthelevelofthenationasawhole

downtocityandvillagecommunities,agenerallyacceptedprocedure

anddecorumfbrrcceivingtheremainsofthewardead.Deathonthe

battlefieldwasanun3voidableresultofthepoliciesofthenation,andby

thisreasoning,themanner.fbrreceivinghomethesoldierswhofとllwas

alSOneCeSSarilyUniR)rm・

Whenweconsiderdcathonthebattleneldnotonthelevelofthe

nation,bu.tsolelyf士omtheperspectiveoftherelativeswhorcceivedthc

remains,werealizethatprofbundsorrowandlamentationsurgedin

theirhearts.Ongreetingthe"heroicspirits"orthc"remains"therewere

deepwcllingsofemotionthatcouldnotbesupprcssedandresignation

thatfbundnosolace.Thepocmsbornfヒomthisemotion,asmcntioned

befbre,arenotincludedinthesectionon"LoveandDeath"inthc

5加 〃4、 砿4η ンσ∫乃鉱Althou,ghthcrearenodoubtreasonsfbrthis,it

contributestotheimpressionthattheworldof"LoveandDeath"

representedinthe5加z〃4M砌 ンσ∫勿is,onthewhole,insubstantial,

leavingmanyshadowsofref}actionandsuppression.

Thisisnotinitsel£however,thecentralproblemtobeconsidered

here.Thepoemsonreceivingtheremainsorthespiritsofthewardead
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areindeedclegies(彡4η 々4)andhenceproperlybelonginthecategorγof
"L
ovcandDeath,"buthereIwillexploretheimplicationsofthe

treatmentofthewardead.

刀ら8α 漉吻 〃げR翩 珈5(彫7・ ゴ`励ゴ7刎

Thepracticeofcallingthercmainsoffi」lensoldiers"heroicspirits"(6加 ゴ

英 霊)andtheceremoniesofsocialmourningbecameestablishedalmost

simultaneouslγwiththebeginningofhostilitiesinChina.Inautumnof

1937,theMinistryofRailwayspastedonthecenterwindowsofcars

transportingreturnedbodiesoff訓lensoldiersprintedsignsbearingthe

words"heroicspirits,"onwhitewithblackfヒames,sothatpeoplecould

魚cethecarsandbowinworship.

Therema五nsofthewardeadreturnedas"heroicspirits"were

handcdtorclativcsineachregimentaldistr童ct,andthosewhohadtogo

agreatdistancetoreceivetheremainshadtheirrailwayfhresreducedbア

halfOntheoccasionofthereturnofsuchremains,ceremonieswere

heldinfヒontoftherailwaystationsofthecitiesorvilIagesinvolved,and

f}omthestationtothepublichallorschoolthatservedasthcfhneral

hall,schoolchildrenandmembersofthewomen'sassociation,γou.th

groups,andlocalmilitialinedtheroad,greetedtheremainswithflags

loweredinmourning,andbowedtothem.Theremainswereheldina

boxof丘eshlycutwoodwrappedinwhitecloth,andattheheadofthe

procession,arelativeinfbrmaldresscarriedtheboxatthechest,

suspendedinwhiteclothf}omtheshoulders.Theceremonyfbrthe

reposeofthespiritwasapublicfUneral,andincludedeitheraShintoor

Bu.ddhistservicc,butinApril1939,thc"shrinesfbrspirits"(∫ 乃δ々 oη∫加

招 魂 社,whercf盗llensoldierswcrcenshrincd)inthcvariousdistrictswere

renamed"shrinesらrtheprotectionofthenation"@々o加 ブ勿/嘘 護 国 神

社);oneshrinew且sdesignatedineachprefとcture,andthe"heroicspirits"

wereenshrinedtherc.

Asmcntionedbefbre,thisattentiongiventothe``heroicspirits"

bcganwiththeonsetofthesino-Japanesewar,butthisw3rtimepractice

underwentanewdevelopmentwiththeconclusionofWorldWarII,
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whenthecollectionofremainsbegan.Thiswastheactofgoingtothe

oldbattlefieldstog3therthescatteredremainsofthewardead,bringing

themhome,andthusgivingsolacetothespirits.Itwasbegunasatask

ofthecountry;fbrconditionsoftheworldatthattimeprevente(lsuch

activityf}ombeingundertakenonanindividuallevel.

ThenumberofdeadwhoperishedoverseasinthewarinthePacific

issaidtobeapProximatcly2,400,000,andmostoftheirremains,apart

fromthosebroughtbackbythemilit3ry,werestillontheold

bλttleficlds.Atlength,inJu.neofl952,theDietadoptedaresolutionto

collectsu.chremainsandbringthembacktoJapan,andthegovernment

decidedtobeginsuchactivityinareasunderAmericancontrol.In

Janu.ary1953,withAmericanconsent,agovernmentcommissionbegan

gatheringremainsonMarcus,Wake,Saipan,π 匝nian,Guam,Peleliu,and

Angaur(Palau)Islands.Atthesametime,inMarch1955,withthe

cooperationofthecountricsinvolved,thisactivity・wasextendedto

Guadacanal,NewBritain,andeasternNewGuinea;inMarchofthe

fbllowingyear,toBurmaandIndia;andinAugustofthatyear,to

westernNewGuineaandBritish-controlledBorneo.Inshort,f}om

1953,11,358remainswerecollected,bu.tofcourseitwasimpossibleto

bringbackallofthcm.1

Further,itissaidth&tapProximately70,000detaineesdiedinthe

丘)rmerSovictUnion,includingSakhalinandKurilIsl3nds,andthattheγ

wereburiedinapProximatelア33010cations.TheformerSoviet

government,however,re飾sedtorccognizerequestsfbrthereturnof

remainstoJapan,withtheexceptionofthoseofKonocFumitaka近 衛 文

隆.Instead,inAugust1961,permissionwasatIengthgrantedfbrvislts

tograveアardsofJapaneseatKhabarovsk(297persons)andchita(450

persons).Atthistime,onlythirtyrepresentativesofthebereavedfamilies

went,butsincethattime,sevenvisitationshavetakenplacetotwenty-

OnClOCatiOnS.

R〃 ・・躍 ゆ7R翩 珈 蜘 ∬喀彡∬

TUrningoncemoretothe5乃 伽 〃M砌 シδ∫似wefindthatpoemsabout



THECuLToFBoNEREMAINsiNJAPAN 197

thegatheringofrcmainsdescribedaboveare倉rstincludedinvolume11

(1955-56),andthatpoemsongravevisitsinthcfbrmerSovietUnion

firstapPcarinvolumel3(1960-63).Thetenaciousandintenseconccrn

withthcremainsofthewardeadandtheplacesoftheirintermenthas

continuedunabatcdthroughoutthepcriodofthcFi丘een艶arWarand

theperiod長)llowingdefヒat.Ithasattractedpublicattcntion,attimesas

asocialphcnomenon,盆ttimesasapoliticalissue,andaboveallitcontin-

uestoreverberateinthedepthsoftheconsciousnessasaninescapable

mani琵stationofthcconvictionsoftheJapanesepcoPle.Itispreciselyf～)r

thisreasonthatthepoemsontheremainsofthewardeadappcaringin

the5乃 δ〃4・ ル勉 η)'δ∫乃磊fbrtheJapancsewhoexperiencedunprecedented

ravagcsofwar,mustbesaidtohavebeenelegiesofpainthatcannevcr

becxtinguished.

Quitestrikingl)ろhowever,thepoemsofmourninglnthe5乃 伽4

掘4〃 シ〃∫加transmittousaresonanceclearlydif琵rentf}omthoseofthe

originalノ 砿4η)'σ∫んZThisisbecau,setheelegiesoftheノ 以認ηンσ∫勿are

altogetherlackingintheconccptionofrevcrenceorvenerationfbrthe

remainsofthedead.Wearemadeawarethatthegriefandlamentation

R)rthedeadarenotmediatedthroughtheirremains.

Whyisthis～Whatisthemeaningofthisgapbetwcentheoriginal

〃;4〃 ンδ∫勿andthe5乃 δz〃π 〃 跏 ンδ∫勿regardingtheissucoftheremainsof

thedead～Undoubtedlyavarictyofunderlγingfactorsandshiftsin

customsandpracticesarecloselyinterwoven.Thischaptersecksto

investigatethisquestion,butbefbretakingupthecentralqu .estion,Iwill

beginbytouchingonarelatedissue.

2.TheViewsofYimagitaKunioandOriguchiShinobu

跏 飾 〃泌㎎げαηり螂 加 励 砌η踊 ・劭祕&備

Indiabelongstoaculturalsphereinwhichcorpsesareingeneralcrema-

ted.Itpossessestheearliestevidenceofcremationandhasinfluenced

surroundingareas.Tbday;mostHinduscrematethebodiesofrelatives

onthebanksofriversandcasttheashesandboncsintothewatcr,show一
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ingnoatt3chmenttothosercmains.ThereverencefbrtheGangesRiver

isintense,andtheyfirmlybelievethatbytheremainsbeingimmersedin

thewatersoftheriver,thespiritwillassuredlyrisetotheheavens.2The

vanishingofthercmains_theinterfUsionofashesandwater_ensures

thespirit'srebirthinheaven,andthevalueofthercmainsinthemselves

ishar(ilyquestioned.Whatisatissueisthepurifシingpoweroffirein

crematingthcbodyandthepuri域ingpowerofwaterintreatingthespir-

it;thcreislittleconsciousnessofthesanctityofthercmains.InIndia,

a丘er$iikyamuni'sdeath,thepracticcaroseofenshriningrelicsinstupas

andworshipingthemthere,3andinthecaseofsomesages,thlspractice

isstillbeingapplied.Suchvenerationofrelics,however,isanexceptional

phenomenonintheIndianculturalsphereand,asIwilldiscusslater,

mustbeconsideredasincorporatingfセaturesbelongingtoadiffとrent

streamofpractices.

Anattitudetowardtheremainsofthedeadalmostthepolar

oppositeofthatseeninIndiamaybefbundintheUnitedStates.There,

thecommonpracticeisembalming,inwhichcorpsesaretreatedtodelay

decayとThisisakindoftemporarymummification,butmightperhaps

betterbedescribedasacosmetictreatmentofthecorpse.4Duringthe

KorcanWar,thetornandwoundedbodiesofAmericansoldierskilledin

actionwcrcsenttoKyushu.where.theyweremendedandrestored,with

cosmeticworkthatmightcreatctheimpressionthattheyhadcomeback

tolifと.Theywerethenpu.tincasketsandflownbacktotheUnited

Statcswheretheywerereceivedbythebereavedf査milies.Thiskindof

treatmentisnot,ofcourse,restrictedto伍llensoldiers.Wesceherea

distinctiveAmcricanprefヒrencefbrthereconstructionofthephysical

remains,andthereisoftenarathernegativereactiontoboththe

practicessurroundingthecrematedremainsofashesandbonesseen

amongtheJapaneseandthefbcusonthespiritseeninIndia・Inthefaint

tracesofadesirefbrtheeternalpreservationofthebody」itispossibletg

discernsimilaritieswiththecultureofancientEgypt.50fcourse,in

actualitythecorpsewhichhλsbeenembalmedisplacedinacasketand

buried,andaf亡erundergoingagradualprocessofdecay,becomesa

skeleton.Itisimpossibletodenγ,however,thatinthepracticeof
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cmbalming,thereisanoutlookthatpossesses色aturesincommonwith

ClaSSiCalmUmmyCUItUre.

窃解・・%翩 勿 珈 跏 屮・鰄伽4勘 伽1伽 α魏 ・〃・げ珈 雌 ・吻を

Above,throughaconsiderationofthecustomsofcrematinginIndiaand

embalmingintheUnitedStates,Ihavesketchedvariouswaγsofhan-

dlingtheremainsofthcdcad.Whenwecomparcsuchpractices,thedis-

tinctivecharacteristicsofthestrongconcernwiththepreservationofthe

bonesofthedeadinJapanbecomeapParentasathirdtype.ofcourse,

thisisaparticuiarmethodrelatedtoanattitudetowarddeath,butwhen

thequestionisraisedregardingthedegreetowhichithasdefinedand

givendirectiontotheoutlookoftheJapanese,therearcmany・underlア ー

ingfactorsthatdonotpermitsimplegeneralization.

Asoneconceptualf}ameworkfbrconsideringthetemporaland

spatialdimensionsofdeathorthea丘erlifヒ,Ithinkitispossibleto

suggestprovisionallythefbllowingthreephases:timeandspaceinwhich

thespirit@鋭4∫ ん ノ魂)onlyismeaningfUl,timeandspaceinwhichthe

rclativcawarenessofspiritandbodyemerges,andlastly;timeandspacc

inwhichthereisconsciousnessofathreefbldstructureofspirit,body;

andbones.Ofcourse,inactualitythesethreelcvclsareoverlapPingand

incontact;nevertheless,itistypicalfbrthefUnctioningofoneofthe

thrceelements_spirit,body;orbones-tobeemphasized,andtothat

extent,thethreelevelsscrveasanef艶ctiveguideinconsidcringdeath.

Thisisbecausewhenfacingdeath,whetheroneisconsciousofthe

changcsofthespiritofthedcad,orwhetheroneturnsone'sattehtionto

theconditionsofthescparationofspiritandbody;orwhetheronefinds

meaninginthebonesbcyondthedisintegrationofspiritandbody_the

problemofwhichλspect,andhowtheselectionismade,isanimportant

issuethatcannotbeignoredinelucidatingthecustomsandsentiments

regardingdeath.

Earlier,withregardtothetopicofelegies,Inotedthcgap

underlyingtheル 乙朋 ンδ∫勿andthc5乃 ∂〃4M4刀 ンδ∫乃鉱Itisconnectedwith

theproblemofthepresenceorabsenceofattachmenttothebonesofthe
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dcad.Althoughitisimpossiblctodetermineimmediatelywhetherthis

gappresupposesahistoricalchange,orwhetheritisnomorethana

simple,superficialphenomenon,Iwillattempttofbrmulatethecentral

issuestakinghintsfromtheworkofYanagitヨKunio柳 田 国 男and

OriguchiShinobu折 口 信 夫.

珍〃解鋤 伽蠅 励 励;珈

YanagitaKuniowrote&ηzoηo加 η4∫ん 先 祖 の 話(StoriesofAncestors)

duringAprilandMay1945.Whilethewarsituationhadplungedintoa

swampofdヨrkness,Yanagitλ,believingintherevivaloftheJapanesepeo-

ple,pondcre(lthcremotelinksbetweentheancestorswhohaddiedand

thedescendantswholived.Inthissense,5レ ηzoηo加 澀 ∫〃occuplesan

importantplaceintheworkofYanagitゴslateyears,butitmustbesaid

toincludeanelementthatdiffとrssomewhatf}omotherstudies.Thisis

becauseitcomprises,simultaneousl)ろarecordofYanagita'sownsubjec-

tiveattitu.detowardancestorsandanobjcctiveaccou.ntthatattemptsto

demonstrateintellectuallyhowtheJapanesehaveviewedancestors.In

themirrorofthiswork,bothYanagitゴsownviewofdeathandlifヒand

hisethnologicalperspectivearereflectedtogcthcr丘1sedintoone.6

1ntheprefaceto5レ ηzoηo加 砌 ∫ん,Yanagit歌explainsthathewrote

theworkseekingtotreatthequ.estionoftheworldafterdeath,which

mostpeoplehadfヒaredeventospeakof;thatis,whetherornotspirits

exist.7Gu.idedbythisintention,thediscu.ssiondcvelopsgradually;at

timesgoingintominutedetail,andissupportedbybroadobservation.

ThethcorythatYanagitafinallyputsfbrthisthattheviewofspiritsheld

bytheJapanesehasfburcharacteristics.First,evenaf辷erapersondies,

thespiritremainsinthevicinityanddoesnotgofarofESecond,there

aref}equentmovementsbetweenthisworldandtheworldbeyond,and

thecustomofinvitingthespiritsbackandbeinginvitedbackisseenat

ordinarytimes,notonlyduringthcregular驚stivalsofspringand

autumn.Third,itwasbelievedthatthewishesofapersonatthepointof

deathwouldunfailinglybefUlfilleda丘erdcath.Fourth,itwasbelieved

thatapersonwouldbereborntwoorthreetimesandcontinuethesame
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ロ 　
occupatlon・

Thistheorアwasformedbycapturing,inanetofethnological

study;conceptsflowingdeepinthethinkingoftheJapanesepeople.At

thesametime,however,hiswritingisfillcd .withmourningforthe

pcoplewhodiedduringfi丘eenyearsofwarandwiththewishfbrtheir

repose.Intheconclusiontohiswork,Yanagitatakesuptheconceptof

transmigrationandgivcsapowerfUldiscussionofthebeliefthatspirits

returntothisworld.Hereagainhissorrowandlamentationforthe

innumcrabledeadyouths-the"courageousspirits"(aramita〃2a荒 魂)一

lspresent・

Inthiswork,whichmightappeartobeakindofconfessionof

faith,theauthor'sviewneverceasestobcfocusedsolelyonthespirit,

andbeliefsregardingitsdestinationarepursued.Bycontrast,nointerest

istakenintheproblemoftheremainsleftbehindafterdeath.Yanagitゴs

senzonohana∫ 丿らゴseekstoconsiderthefateoftheJapanesepeoplesolely

inthephaseofthespiritandspeaksnotatallabouttheproblemofthe

relationshipbetweenspiritandremains.ItisunlikelythatYanagitawas

unfamiliarwiththeelegiescomposedduringthefifteenyearsofwarand

recordedinthe5乃 δ〃4/lfan)ノ δ∫乃πItisalsounlikelythattheactionsof

familiesgreetingthereturningheroicspirits(theremainsthemselves)

andlatergoingouttogatherremainsdidnotenterhisfieldofvision.In

spiteofthis,Yanagitadoesnotspeakofit.WhアisthislWasitbecause

hecouldnotdiscernthcwartimepracticesrevolvingaroundtheremains

ofthedeadinthclivesofthepeopleinordinarytimes～

翫〃璽加 ・〃伽0乃 伽 〃躍〃伽 ・'彡・・げ 肱 伽9痂 β・η邵げ 痂D・ 躍4

ItisimpossibletogiveanimmediateansweLYanagita,however,touches

brieflyonthepmcticeofwashingtheremainsofthedead(∫6η 々oな〃 洗 骨)

inOkinawainhisarticle``S6seinoenkakunitsuite葬 制 の 沿 革 に つ い て"

(ConcerninganOutlineofMortuaryPractices,1929)anddiscussesthe

themeoftheworshipofremains.Looldngbackoverthevariouswritings

ofYanagita,whospokelittledirectlアabouttheproblemofremains,this
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articlemaybesaidtobeavaluabletestimonyl

Thewashingofboneremainsrefとrstorecoveringandcleansing

remainsa丘erthebodyhasbeenburicdorexposedfbratime.Ifburialor

exposureisthefirstfuneralgiventhedeceased,thewashingofthe

remainscorrespondstoasecondfUneral.Thiscustomofwashingthe

remainshasbecnpracticedintheislandsofsoutheastAsia,southern

China,Taiwan,theOk三nawanislands,andthesouthernKorean

peninsula.Concerningthewashingofremainsasasecondfhneral,

Yanagitastatesthefbllowinginthearticlementionedabove.The

washingofremainssignifiestheirtrans免r,thatis,asecondfUneraLIt

appearstobethoughtthatifthedescendantsdonotactuallymoveand

takecareoftheremains,theycannotinteractwiththeirancestorsand

hencelackthequalificationfbrsucceedingtothefamilyname.Itisfbr

thisreasonthatthefamilynameistermcd々4跏 η8姓,whichseemstobe

relatedtotheword々o劒 骨(bones,remains).Thisconcept,however,

laterunderwentchange,andstonetombscametobebuiltasfamily

vaults.Further,thebelicfarosewhcreby;throughthcpowerofreligious

rites,thespiritsofthedcceasedposscssedthestone.9

Asweseehere,Yanagitadoesnotundertakcthetaskofexplaining

theOkinawanpracticeofwashingremainsitsel£Hedefinesthecustom

ofwashingrcmainsingeneraltermsasakindofsecondfhneral,and

pointsouttheprocessbywhich,withthepassageoftime,itunderwent

change.Herealso,heattributesthischangetothedifficultyoftaking

careofandpreservingtheremains.Inthisway;weseethatalreadyinthe

earlypcr玉odof1929,Yanagitashowslittlcinterestintheproblemof

humanremainsafヒerdeath.Thispcrspectivcismaintainedunchangedin

5㍑ 加 ηo加 η4∫んin1945,inwhichthethemcofthewashingofremains

orasecondfUneralisnottouchedupon.

0惚 励 ∫・励 ・・隔 ・〃伽 げ⑫繍'R伽 瓶 ・峨

Theproblemofremains,whichYanagitaKuniodidnotfacesquarelyin

hisethnologicalconsiderations,waspursuedfromanothcrangleby

OriguchiShinobu.Inthearticle"Gakiamisoseitan餓 鬼 阿 弥 蘇 生 譚"
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(ThcRebirthofGakiami)publishedin1926,hepresentsaviewthatis

highlγrelevanttoourconcernshere.10Thisarticleisananalysisofthe

taleoftheMagistrateOguri小 栗 判 官andPrincess甃rute照 手 姫,which

appearsinthemedievalsermon(∫ 漉 γ々∂伽 ∫ん 説 経 節)"Oguri,"butunder-

lyingthetaleisthethemeofthesavingofaleperbアafbllowerofthe

PurcLandBuddhistJischool,saidtohavetakenplaceatKumano熊 野.

Oguri,whohadbeenmurderedwithpoisonedwine,wasrebornf}om

hellinthefbrmofaleper,buthewasgiventheBuddhistnameGaki-

amidabutsu餓 鬼 阿 弥 陀 仏(Gakiami)byawanderingholymanof

Fujisawa藤 沢 上 人andledtotheYUnomine湯 の 峰hotspringsatKumano .

There,onenteringthewaters,hewasrevivedinhisoriginalfbrm .

OriguchinotesthephysicalabnormalityofOguri,whoreturns

f}omhellinthefbrmofalepeLAtthattimc,heisdea£blind,mu .te,

andunconscious.OriguchiconjecturesthatGakiami'sphysical

incapacities,whichmakehimseemevennon-human,resultedf}omthe

incompleteness⑱zo"∫ 不 揃 い)ofOguri'scorpscwhenhewasrcvived

f}omhelLBecausethecorpsehasbeenpartlydestroアedorpartly

dismembered,Oguri'sspiritcannotrevertcompletelγtotheoriginal

corpse.Hcnce,eventhoughrevivcd,Oguri'sbodyshowssignsof

abnormalityl

AccordingtoOriguchi,thelegendofCh'ih一 アu蚩 尤(JP.shiγo),a

heroicgodofChinesemythologywhowasdefヒatedinbattlewiththe

legendarγYdlowEmperor(JP.K6tei黄 帝),includesthemotifofthe

breakingupofthecorpsesofgiantsasameansofpreventingtheirretu∫n

toIifヒInancientJapan,thecorpseofTbtoribenoYbrozu捕 鳥 部 万w3s

splitupandhewasexposed,andthctreatmentofTairanoMasakado平

将 門afterdeathalsofbllowsthispattern.Inshort,incascsinwhichthe

spiritmightcomebacktoli麁,thccorpscattimeswasdismembcred,or

attimesburned,topreventreturn.Inthisrespect,burialandcremation

probablyoriginallyincludedtheconceptofthedispositionofthecorpse

inordertopreventthcreturnofthedepartedspirit.

Thisconccptmaアbcseeninanumberofpoemsinthe〃 跏 ンδ∫舷

Whensomeonementions
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Akizumoor,

Ithinkofyou,

yourashesscatteredthatmorning,

andmysorrowisendless・

讖 伽 η00〃 勿 η0加 膨々 彡4/4∫4〃24々 ゴ∫ん

伽 紹 ・叨δ醜/・ 解 ノ々鰄 丿4御4z〃

Mywi色,ofthelρweledbough,

wasperhapsherselfajewel・

Onthepristinehillsidc

thatweariesthefとet,

Iscatterherremains,andtheyvanish.

鰤 鳩 〃∫4η0/加0〃4吻24々 〃叨0/4∫励 瑜 〃0

勿 ・勿4膨 伽 〃 御 鯒4・ 乃〃伽 〃

Origu.chiconlecturesthatthesetwopoemsrefとrtotheactualscattcring

ofremainsandnottosimpleexposure・

-Yb
U.,WhOmIlOOkedU.pOn
aSOnapreC10USmlrrOr,
Itakeup
aslewelsofthefloweringorange
onAbamoor.

匆々跏 伽 ・〃 〃卿 励 鯒 ∫叨彡・〃 伽 ・脚 ・

肋 η劒`乃吻 η4ηo/伽z4〃 ガ乃〃o砺〃

Thispoemdocsnotrefヒrmerelytothegatheringofcremated

remains,butratherincludcsthedisintegrationofthecorpseandthc

gatheringofbones.Here,theperiodofthedisintegrationandthe

gatheringofbonescorrespondstotheperiodof〃20μ 万 歹賓(temporary

interment).Intheactofgatheringthebonesinthe丘nalstageof〃zoμ7∫,
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Origuchifindsakeytothepracticeofthewashingofremains.Hegoes

ontodevelophisdiscussionbystatingthatthepracticcofwashing

remainsobservcdtodayinthesouthernislandsisundoubtedlアameans

fbrpreventingtherevivalofspirits・

II.Reverence{brRemainsanddleCultof:Laying
RemainstoRest

1.TheSecond丑eatmentofRemainsand福o即7;

乃・R加4〃4勘 ・祕 げ珈&ω 〃4鰍㍑吻翩 げR翩 珈5

ASWehaVeSeen,YanagitaKUniO,inhiSdiSCUSSiOnOfthepra.CtiCeOf

washingboneremainsinOkinawa,pu.tsfbrwardthetheorythatitdevel-

opedasameansofmaintainingarelationshipwithone'sancestors.His

discussionofa丘erlifヒ,howevcr,islimitedtothephaseofthcspiritalone.

Origuchi,inhisdiscussion,takesuptheproblemofthetreatmentof

corpscsandproposesthatultimatelysuchtreatmenthadtheaimofpre-

ventingthespirit'sreturntolifと.Hedoesnotgoontoinvestigatethe

particularmeaningoftheremainsthemselves.Consequently;thesetwo』

viewsdonotsuff玉cefbrsettingfbrththemeaningoftheworshipof

remainsmaintainedbythcJapanesepeople.Moreover,evenwhenthe

twoarcconsideredtogether,wefindthatYanagitalsnotionofsolidifンing

arelationshipwiththeancestorsthroughthemanagementofremains

andOriguchi'sideaofthepreventionofthereturnofspiritsthroughthe

treatmentofremainsbelongtodiffヒrentdimensions.Thefbrmer

involvesaperson'sconsciousnessofone's且ncestrallineagemediatedby

remains,whilethelatterinvolvestheviewofthedeadintheirrelationto

theirownremalns.:Further,thescviewsarenotnecessarilyef艶ctiveas

meansfbreluc量datingtheproblem.ofthediscrepancγunderlyingthe

ノレZ4ηンδ∫乃諺andthe5乃 δ〃4ノ 砿4η ンδ∫乃露discussedatthebeginningofthis

chapteLHow,then,canweachieveabreakthroughwithregardtothis

probleml

Ingeneral,theremainsofthedeadbecameproblematicinthe
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practicallif60fpeopleinprehistoricandancienttimeswhenasecond

trcatmentofthedead,inotherwords,asecondfhneral,wasperfbrmed.

Atthetimeofdeath,thecorpsebeginsaprocessofdecaylgradually

decomposingandchangingintoaskeleton.Disintegrationand

putrefhctionarethefirsttransfbrmationoccurringwithdeath,andthe

emergenceofhard,whitecalciumfbrmsasecondcrystallizationof

death.Livingpersons,throughenteringtheprocessofthischangef}om

the丘rstphaset6thesecond,cometorecognizetheirrcversiblechanges

thatareoccurring,andatthesametime,recoverarelationshipwiththe

deadperson,whohasundergoneacrisisoftransfbrmation.Further,the

involvementinworshipwiththcfbrmofcrystallizationisasecond

亡eatmentofthedeadandmaybccalledasecondfUneral.Thissecond

treatmentmaybesaidtoincludethefUnctionofmediatingtheinvisible

spiritualexistenceofthea丘erlifとthroughtheexisting,visiblercmains

(bones).

KokubuNaoichi国 分 直 一hasdiscussedtheconditionsthatgive

riseto"secondfUnerals"andthcirspreadamongtheJapanesepeople,

andasaprefacc,pu.tsfbrwardthetheorアthatmaybecalledarou.gh

methodologicalsketchdelineatingtherelationshipbetweentheliving

andthedead.AccordingtoKokubu,inthisrelationship,the丘)llowing

threep飢ternsmaybeconsidcred.11

1nthe丘rst,seenparticularlyinfishingandcultivatingarcassuchas

seaislands,thelivingneithervisitgravesnortouchbodilyremainsoutof

麁arthatthedeadbecomeevilspirits.Examplesmaybeseeninsuchevil

spiritsasAnitoandKanitointhePhilippinesandtheislandsofthe

BashiChannel.

Inthesecondpattern,seenamongfbrcstdwellinghuntcrsand

cultivatorsandamongnomadicpeoples,thedead,throughbeinggiven

丘merals,aresentofftotheworldoftheafモerlifヒ,andgradu.allythe

spiritsofthedcadareelevatedtoancestralspiritsthatdwellintreesand

丑)rests.Inthiscase,invisiblgspiritswhohavetheirhauntsintreesand

fbrestsareworshipped.Atypicalexampleofthistendencymaybeseen

intheancestr』spiritritesoftheManchurianpeoples.

Inthethirdpattern,seenparticularlyintheagriculturaland
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cultiv且tingworld,therelationshipwiththedeadatfirstinchdes色elings

ofdread,butwiththepassageoftimeitreturnstooneof魚miliarityと

Thisrelationshψoffamiliarityismani麁stedthroughasecondtreatment

ormanagcmentoftheremains.Thissecondtreatment,however,isnot

necessarilypermanent,.andinsomecasescndsafteraperiod.This

f}amcworkisseenchieflyinsoutheastAsia,includingsouthernChina

andTliwan.

Thistypologybasedonculturalareasmaγtcndtoward

oversimplificationbecauseoflimitedevidence丘omthedif驚rentareas.

Nevertheless,initsconsiderationofshiftsanddevelopmentsin

conceptionsofthedeadbasedonculturaldiffヒrences,itisrichin

implications.Weshouldnotethatthcthird仕ameworkisindicatedbya

renewedtreatmentoftheremains.Needlesstosay;theconceptionofthe

deadoftheJapanesebelongstothistype,whichisidentiβedwiththe

cultu.ralsphcreofsou.theastAsia.

Ifthisisthecase,whatwasthecharacterofthecustomofrepeated

orsecondtreatmentoftheremainsofthedeadinJapaninprchistoric

andancienttimcs～TbsummarizeKokubu'sarticle,thepracticeofsecond

負1neralsmaybesecnalreadyinthcJ6monperiod,particularlyinits

latter訊ndfinalphases.Examplesoftheuseofcomnu.rns(々4〃28々4zη 甕 棺)

inthespecialcasesofinfantshavelongbeenknown;examplesarealso

knownnotmerelyofthebodγbeingkept,butofbonesbcingcollected

andkeptinurnsandjars.Thcrcarcexamples,inotherwords,ofkeeping

f}agmentsofthcteeth,skull,andlongbonesofanewborninfantinside

ahollowclayfigurinc,120rofputtingthebonesofaninfantinadeepjar

buriedinthefloorofthedwclling.13Suchexamplesofplacingthe

remainsofinfantsinu.rnsinthemiddleandlateJ6monperiodshave

beendiscoveredoverabroadarea.Moreover,thiskindofsecond

負1nerealtreatmentofremainswasnotconHnedtoin魚nts,butisseen

alsoincasesofadultsandofgroupcollectionsofbones.14Atthesame

timc,examplesofskullsaloncreceivingasecondfUneralhavealsobeen

discovered.15Weshouldnote,there飴re,thattheconcerntopreserve

remainsandspecialconsidcrationofskullswerealreadywidespreadf}om

theJ6monperiod.
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IntheYayoiperiod,methodsofhヨndlingcorpsesinvolvingwooden

cofβns,boxlikestonecof臼ns,and.dolmenswereaddedtotheuseof

funercalvessels,andincreasingnumbersofexamplesindicatingthe

gatheringofremainsandsecondfUnerals,thatis,asecondtreatmentof

theremains,havebeendiscoveredinandaroundtheKant6関 東region.16

Furthcr,thcmortuarypracticcof〃zoμ7/appearstohavetakenfbrm

duringthetimef}omthcendoftheYayoiperiodtotheearlyKofhn

period.Inthiscustomofplacingthebodyinalocationfbradetermined

periodoftimeandlaterburyingit,weseethcdevelopmentofthe

secondtreatmentofremainsintoarefinedritual.17Thiswasfirst

perfbrmedinthecaseoffuncralsfbrpoliticallcadersandgradually

spreadtootherclasses,butdeclinedby・thecloseoftheKofhnperiod.

掘・即・;R伽4〃4跏 ゴ吻 卿 κ碗伽

Variousλttemptshavebeenmadetointerpretthecustomof〃zoμ7ゴ.It

hasbeenproposed,長)rexample,thatitwasaritefbrinvitingthespiritof

thedecease(itoreturnduringthe〃20解7ゴperiod(OriguchiShinobu),or

thatitwasapreventativemeasuretosuppressthespirit'swanderingand

bringaboutitsrepose(GoraiShigeru五 来 重).However,sincethelength

of御o即7彡variesinextantrecordsf}omtheancientperiod,itisimpossi-

bletodetermineasingleinterpretation.18Forexample,&mongthecases

ofemperors,the初o即 万periodfbrEmperorBitatsu敏 達wassixyears

andeightmonths,andfbrEmperorTmmu天 武itwastwoyearsand

twomonths.AfterthecapitalwasmovedtoHeij6平 城in710,during

thereignofEmpressGenmei元 明,the〃zo即 万periodwassuddenlyand

radicallyshortened.InthecaseofGcnmeihersel£itwasamereseven

days.Eveninthese麁wexamplcs,weseethatpolitical魚ctorsinfluenced

thedeterminationofthe〃zo即 万period.Onthisbasis,KuboTとtsuz6久 保

哲 三hasproposedtheideaofthesigni丘canceof〃zo望7ガasdetermincd

f}omthreeperspectivcs:(1)asritesfbrthedeceascd'sreturntolifヒ,(2)as

thetransmissionofrulingauthority;and(3)asritesfbrthereposcofthe

spiritofthedcceased.1gFurther,Saig6Nobutsuna西 郷 信 綱 』sohasinter-

preted叨oμ 万asservingasameansofcallingtothespiritand,inthe
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caseofthedeathofthesovereign,as.theperiod負)rsettlingtheproblem

ofsuccession.20Thesemaybesaidtoaddapoliticalelementtothetheo-

riesofOriguchiandGorai.Evenifthisisthecase,however,weλrestill

魚cedwiththeproblemthattheriteof〃zoμ7∫,whichpresupposesasec-

ondtreatmentofthedead,didnotnecessarilyhaveasitsprimarypur-

posethegatheringofbones.21

1£accordingtoOriguchi'stheoryofrecallingthespirit(revivalof

thedeceascd),〃zoμ7彡beginsfヒomastagebefbrethedcterminationof

death,theninGorai'stheoryofexpulsion(reposeofthespirit),ittakes

placea丘erdeathhasbeenascertained.Thus,thefbrmerntscasesofa

shorter初o即 万period,whilethelattertheoryissuitedtoalongerperiod.

Asmcntionedbefbre,丘omthelengthofthe〃20即7ゴperiod,eithertheory

appearssupportable.Whatwemustnotehere,however,isthatineither

case,itisassumcdthatthespiritIeavesthebody(orsurrogatecorpsc).

Whenwc飴 ωsonthephenomenonofthescparatedspirit,both

thcoriesareinagreement.22

Earlier,ItookupKokubu'stheoryofthreetアpesandnotedtheidea

thatintheagriculturalsphere,thesecondtreatmentofremainsorsome

typeofmanagementofbonesisperformcd.Istatedthatgiving

importancetothiskindofsecondtreatmentofthedeadindicatesa

strongconcernwiththerealmofvisibleremains,thatis,thebonesofthe

dead.Conccrningthispoint,Icitedseveralexamplesregardingthe

collectionandmanagcmentofremains,notingevidenceofthe 、practice

ofsecondfUneralsintheJ6monandYayoiperlods.

Giventhesma11numberofexamplesofsecondfhneralsf}omthe

J6monandYa)厂oiperiodsandtheirgeographicalconcentrations,itisnot

easytoderiveaconceptofreverencefbrremainsduringthisperiod.In

addition,theprcsentstateofresearchissuchthatthereisneithera

generallyacceptedviewnorevenadominanttheoryconcerningthe

conceptionofa丘erli色oftheJ6monandYayoipeople・Accordingly;the

s量gnificanceofthesecondtreatmentofremains_thepracticeofthe

collectionandmanagementofbones_withreg盆rdtotheconceptionof

thespiritofthede3disuncertain.Thisiswhyitisimpossibleto

conlecturedirectly;丘omevidenceindicatingthepreservationofremains
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(second丘meralpractices),abouttheworshipofthem.

Nevertheless,onecannotdenythatf}omthelateYaアoitothe

Ko丘1nperiod,agreatchangeordislocationinfUneralpracticestook

place,withtheburialmoundofthepoliticalleaderasitscenter.This

wasthedevelopmentofthe〃zoμ7ゴrite.The〃20即7彡ritewas,aswehave

seen,theβrstsystcmaticcxampleofsecondfUnerals,anditdevelopedin

Japanintheancientperiod.Neverthcless,examplesof〃zo望7ゴdonot

necessarilyindicateaconceptionofreverencef～)rremains.Eventhough

thesecondtreatmentthatisseenincludedconsiderationandconcernlbr

theremains,itdocsnotdirectlyindicatefヒelingsofworshipfbrthe

remainsthemselves.Aswehavesccn,itisthoughtthatthe〃20即 γ∫rite

wasaboveallanactseekingtoaf燹ctthefateofthespiritofthedeccased

throughtheacknowledgmentofdeath.Weshouldnotethatwithboth

Origuchi'stheoryofrecallingthespiritandGorai'stheorアofexpulsion

ofthespirit,itisthewanderingspirit23thathasle丘thebodywhichis

thefbcalconcern,nottheremainsthathavebeenle丘behind.

Ifthisisthecase,theninthe〃20μ7/rite丘omthelatterpartofthe

YayoitotheKofUnperiod,theurgcntfbcalpointofconcernlayinthc

acknowledgmentofdeathandthespirit'srisingtohcaven,thatis,with

therealmoftheexistenceoftheinvisiblespirit.Thcmaterialremains

le丘behindbythespiritandbelongingtotherealmofthevisiblewere

regardedasamereskeletonandofsecondaryconcern.

既 〃乃.4吻`加26〃"oβo〃 ∬

Earlier,Icitedpoemsin〃;砌 ンδ∫乃露inwhichwcfindexamplesofthc

practiceofthescatteringofremains.Origuchiinterpretedthisritualact

ass三gnifyingthedisposalofthebodilyremainsinorderthatthespirit

notreturntolifと.Scatteringthebonesinthegreenhillshadthespiritas

itscentralconcern.Inthesamew3y;thefbllowingstorytransmittedin

"TheRecordofKenz6"(髭 η撤 ゴ顕 宗 紀)in
.M加 η ∫加 廐 日本 書 紀serves

asamcansofmeasuringthedegreeofinterestinbones.24

KingIchinobe市 辺 王,thefatherEmpcrorKenz6顕 宗(Okenosu-

meraMikoto),wasmurderedtogetherwitharetainer,Saekibeno
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Nakachiko佐 伯 部 仲 子,byEmperorY亘ryaku雄 略.『YbungOkenosumer&

Mikoto,onhearingthenews,immediatelγned,takingupalifヒof

wandering.Withoutknowingan>花hingofthcsiteofhis伍ther'sdcathor

theconditionofhisburial,hespentlong>・earsinfbreignplaces .「鴨ile

scarchingfbrhisfather'sbones盆fterownhisaccession,Okenosumera

Mikotolearnedtheplaceofburialf}omanoldwomanin6mi近 江

province(Shigaprefヒcture).Ondigging,hefbundthelimbsandbones

ofhisfatherandhisretainerburiedtogether,withnowaytoseparate

them.Thcrehemadetwoburialmoundsasiftheywereasinglegrave .25

Bccausethelongsoughtboneswerecommingledwithothers,the

twosetsofremainswereburiedtogetherwithoutdistinctioninasinglc

grave.Thisexamplesu.ggeststhatthedegreeofattachmenttoaperson's

individualremainswasnotparticularlystrong.Thcimportantpointfbr

.us,inotherwords,isthatthedirectpurposeinmakingaburialmound

wasnottotrcattheboncsbydistinguishingthem.

2.TheSpreadofCremationandtheEstablishmentofthe

PracticeofPreservingRemains

跏c鰤 叨げ(加伽 伽4η 踊 ・%欝 勿 げ鰄 ∬

Uptothispoint,wehaveconsideredthedevelopmentoftheriteof〃20-

g〃;duringtheKofunperiod。Evidcncehasbcendiscoveredthat

Buddhist丘1neralserviceswerealreadybeingheldbythccloseofthis

period.26Furtheろataboutthesamctime,cremationcametobewidelア

practiced,andtombsfbrcrematedremainscametobemade.Ofcourse,

cremationitselfasamethodoftreatingcorpsesisseenbe長)rethis,andit

wasnotnecessarilylimitedtoBuddhistpractices.Thereisnoquestion,

however,thatsimultaneouslywiththeinnuxofBuddhism,thenumber

ofvaults飾rcrematedremainsgraduallyincreased,replacingtheburial

moun(lsthatpresupposedthepracticeof〃20μ7云Thegeneralpracticeof

cremationbeganintheKinai畿 内regionnearthecapitalandslowly

spreadtotheoutl>厂ingareas.27

Theexistcnceofvesselsfbrcrematedremainsexcavatedinthe
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variousareasallowsustoconjectu.reabouttheactualpracticeof

cremation.AmongurnsfbrremainsintheNaraperiod,whencremation

bcgantobepracticed,therearemanアsplendidpieces,andintolater

ages,ac6nsiderablenumberofexamplessurvive.Nevertheless,ashas

o丘enbeenpointcdout,manyaspcctsofthepracticeofcremationinthe

Heianperiodarcstillunclear;28morcovcr,researchisnotprogrcssing

adequatelyatpresent.Itisdimculttoconstructwithanγcertaintアan

imageoftheconceptsandbelief乙regardingtherem2insobtained

throughcremation.Further,eventhoughthepracticeofcremation

graduallycamctopervadeallofancientsociety;wecannotignorethe

魚ctthatthepracticeofburi&lcontinu.edtobetransmittedatthcsame

time.Thus,therearestillalargenumberofunresolvedproblems

concerningtheplaceinhistoryofcremation3ndcrematedrcmains

duringthisperiod・

Thetopicofcrcmationandcrematedremainscallstomindthe

issueofworshipofrelics(specifically;relicsofthcBuddha)thatspread

withtheintroductionofBuddhism.Thereisanarticleconcerningthe

enshrinementofrelicsalreadyinthethirteenthyearof"TheRecordof

Bitatsu"敏 達 紀(584)in八 励oη ∫加 ゴ々,29andanentryfbrthethirdmonth,

firstyearof"TheRecordofSushun"崇 峻 紀(588),recordsthatrelicsof

theBuddhawerereceived丘omthekingofPaekche.30:Further,inthc

seventhmonthofthethirty一 臼rstyearof"TheRecordofSuiko"推 古 記"

(623)一thisistheyearfbllowingPrinceSh6toku'sdeath-Silla新 羅

4ispatchedanenvoywithasetofBuddhiststatuestogetherwitha

goldenstupa,relics,andBuddhistimplcmcnts.31ThcBuddhiststatue

wasenshrinedatK6ry司i広 隆 寺templeintheUzumasa太 秦are盆of

Kyoto,andtherelicsandstupawereplacedinShitcnn6ji四 天 王 寺

templeinNaniwa(Osaka).32Further,in翫 ∫∂∫加 γゴ∫勿 扶 桑 舎 利 集quoted

in7勧 乃ノー漉 η 々o 勿々 〃20 髟々ro加 ∫加 太 子 伝 古 今 目 録 抄,thestoryisrecorded

thatPrinceSh6toku,inthespringwhenhewastwoyearsold,turnedto

theeastanduttered,"RevcrencetoBuddha!"(η4〃zz46z4亦z4南 無 仏).Upon

doingso,arelicfdlf亡omhispalms.33Thereareanumberofarticles

indicatingaconnectionbetw拿enPrinceSh6toku.andBuddharelics.The

bodyof声 塵5乃 ∂孟o 〃々 勿 ∂癖 ∫8筋 上 宮 聖 徳 法 王 帝 説includesnomention
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ofrelics,butinthepostscript(〃 初μ 廓 裏 書),thereisanentrystating

thateightf}agmentsofrelicswcreplacedinthecentralpillarofthe

towerofYamadadera山 田 寺temple.34

Mofeover,in754,chicn-chen鑑 真(JP.Ganjin)arrivedwiththree

thousandfragmentsofBuddharelics.Later,KOkai空 海soughtand

broughtbackeightyf}agmentsofBuddharelics,andEnninbrought

backthreef士agmentsofbodhisattvarelicsandtwofragmentsof

pratyekabuddha(〃 γ4加 ∫乃∫伽 筋 辟 支 仏)relics.Eventually;relicservices

cametobcheldat颱sh6daiji,T6ji,Enryakuji,H6ry亘ji,andother

temples,andrelictowerscametobeconstructedaspartoftemple

・・mp・und・.35

1ntheBuddhismofIndiaandChina,distinctionsweremade

betweenwholebodyrelics(burial)andbrokenbodγrelics(cremation),

orbetweenbodilyrelicsanddharmarelics;fUrther,weseemethodsfbr

usingtemples(∫ 勿4精 舎)fbrcnshriningtheBu.ddhゴstooth,orBuddhゴs

cranialbones(Hokken-den法 顕 伝),orBuddhゴseyeteeth(Dait6saiikiki

大 唐 西 域 記).Ofcourse,thetcrm"relic"inprinciplerefとrstorelicsofthe

Buddha,buttherearealsoexamplesofusefbrtheremainsofdisciplesof

theBuddhaandeminentmonks.36

肪・D∬伽 伽 祕 ・隔 ・・〃躍伽 げ飽鰄 η・'跏 協 ⑳ 配 の・欝ゲ

βμ編 旛'c〃 吻 〃z∫

Asmcntionedbc長)re,cremationandworshipofrelics(orworshipof

remains)werespccialcharacteristicsseenalreadアintheBuddhismof

India.AccordingtoLeoFrobenius,37however,thepracticeofcrcmation

andthescatteringofbonesandashesthathasbeenpracticed丘om

ancienttimesinIndia,andtheworshipoftheBuddhゴsrelicsinwhich

remainsarepreserved,arefhndamentally・contradictoryandprobably

stemf士omdif艶rentculturalroots.Cremationwasbornf}omthepractice

ofthedestructionofthecorpseinnorthernculture,andworshipof

remainsisrelatedtotheprcservationofthecorpseinsouthernculture.

Thus,the缶sionofcremationandworshipofremainsborninIndian

Buddhismwasfbrmedthroughacouplingofdisparateculturalelcments.
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ObayashiTary6大 林 太 良,inhisstudy5廊6ηo々 匁6η 葬 制 の 起 源,

presentsFrobeniusもtheoryandexpresseshisagreement.38Thcideathat

theriseofworshipofremalnsthatappearedtogetherwithBuddhism

stems丘omthesoutherntraditionofthe"preservationofthecorpse"is

illuminating.Th三sviewwas,ofcourse,conceivedwiththecontrasting

practicesofabandonmentofthecorpseordestructionofthecorpsein

thenorthernplateauanddesertregionsinmind;hence,ittendstowards

oversimpliβcation.Further,althou.ghitspeaksofasouthernlineage,itis

necessarytorecognize(smaller)regionaldif驚rences.Nevertheless,taking

abroadperspcctivc,Ifindthatthisdichotomγisreasonablアsupported.

Further,inthetwo-phasepracticcofcremationfbllowedbythe

gatherlngofbones,itispossibletofindsimultaneouslyincludeda

double-stru.cturedconception,notmerelyofasecondtreatmentof

rcmains,butofbothdestructionandpreservation,theunnecessary

elementofdestructionandtheessentialelementofpreservation.

Wemustnote,however,thatthisworshipofremainswasnot

necessarilygenerally・practicedinJapanintheancientperiod.The

worshipofrelicsassociatedwithBuddhism,asmentioncdbefbre,was

丘rstadoptedbytheupperclassesandgraduallybecamepervasive,butit

remainedalwaystherelicsofthecharismaticBuddha,andtherefbre

mustbeconsideredanexceptio血alcaseofworshipofremains.

跏 伽 孟加5げ 伽R8〃6κ 〃・・声 ・R・祕 η5砌 ・η9珈A勧 励 砂

Earlier,Inotedthatthereweremanypointsinthepracticeofcremation

intheHeianperiodthatremainuncleaLConcerningthis,animportant

issuehasbeenraisedbyTanakaHisao田 中 久 夫.3gHeconjecturesthat

duringtheeleventhcenturyperiodcenteringonFujiwaraMichinaga藤

原 道 長,achangeoccurred,primarily・inthefhneralsofthcnobility,

involvingtheconccptionofcremationandcrematedbones-achange

f}omminimalconcernfbrboneremainstoreverencefbrthem.Further,

長)llowingontheheelsofthatchange,thepracticeofplacingcremated

remainsonMt.K勢a高 野 山graduallyspread.Thebroaddi飾sionofthe

aristocraticpracticesofreverencefbrboncremainsandthecustomof
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layingthemtorestonMt.K砂atookplaceintheeleventhandtwel丘h

centurles.

TheargumentinTanaka'sarticlemaybesummλrizedinthe

fbllowingtwopoints.First,theareaofKohata木 幡(Ujicity,Kyoto一 負1),

whichservedasagraveyardfbrtheFuliwaraclan,wasorig五nallya

desolateplacefbrburialwithonlyasmallnumbcrofstonemarkers

(∫o孟064卒 塔 婆),andwasrarelyaplacccitherrelativcsorothcrswould

visit.Thisisclearlydescribed,fbrexample,in形 μ 〃zoηo即 砌7ゴ 栄 花 物

語.40Further,FuliwaraYukinari藤 原 行 成,in1011,re-perfbrmcda

丘1neralfbrhismaternalgrandfatherandmother,burningtheirbones

withresinandoil,turningthemintoash,andcastingthemintothe

currcntsoftheKamoriver鴨 川.411nshort,theareaofKohatainearly

timeswasoneof"oldgravesinheaps,secludedandstill,"42andcorpses

thatwerenotbu.ricdwerecastintotheKamoriverorShirak2wariver白

川.

Thesecondpointisthat,fヒomaboutthetimeofMichinaga,this

conditionbegantochangelittlebylittle,andtheconceptofreverence

丑)rremainsgraduallystrengthencd.Thisisseen,fbrexample,f}omthe

伍ctthat,onthcnineteenthd且yofthetenthmonthinlOO5,Michinaga

heldscrviccsfbrtheconstructionofJ6mア 司i浄 妙 寺templeatKohatain

orderthatthespiritsofdeccasedFujiwaraclanmembersbeguidedto

supremeenlightenmentandtheLandofBliss.43Thismeansthata

彡oぬ 〃 菩 提 寺templewasbuiltinthegraveyard,andthatMichinaga

himselfattended.44Af亡erhisowndeath,hisbodywaslaidtorestat

Kohata,andhissonYbrimichimadeagravesitevisitonthetwenty-

ninthday;cighthmonthof1062.45Further,EmperorIchij6一 条diedon

thetwenty-seconddayofthesixthmonth,1011,andhiscrematedbone

remainswereenshrinedinEnj句i円 成 寺temple.461nthecaseofEmperor

Horikawa堀 河also,hisremainswereenshrinedinK6ry司i香 隆 寺in

l107,andmanywenttopaytheirrcspectsatthe"siteofthercmains"

(o々o'∫ π∫乃o御 骨 所).47Thepracticesofholdingfhneralservices角r

crematedremainsandcnshriningthcmhadgrowninstrength.48

Thu.s,onthebasisoftheabovetwopoints,Tanakaconjecturesthat.

withtheeleventhcenturyasthedividingline,thereappearsignsofa
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changeinthemanneroffUneralsofthenobilityinvolvingthecmergcnce

ofreverencefbrremains.Neヤerthelcss,thischangewas,ofcourse,

restrictedtotheimperial伍milyandsegmcntsofthenobility;anddoes

notnecessarilアindicategeneralpracticesamongthepopulace.Even

thoughitmanifとstssignsofamodulation丘omaminimλ1concernwith

remainstorevercncefbrthem,itdoesnotgiveev五dencefbrthebroad

cstablishmentofworshipofremains.

助 ゆ 吻4げ 勿 勿gR6〃 珈5∫ ・R厩 ・〃脇 働 砌 〃4伽 伽 々9・・〃〃4

Nevertheless,itcannotbesaidthatthesignsofchangediscussedabove

weremerelアtemporaryphenomena.Thcconccptofpreservationofand

reverenc俘fbrrcmainswasalreadygraduallybeingaccepted,andthemost

symbolicindicat三 〇nofthistendencywastheestablishmentoftheprac-

ticeoflaγingremainstorestonMt.K6ya.Mt.K6ya,thecenterof

Shingon真 言esotericpractice,isalsoasacredsiteofmountainworship

wherebirthinthePureLandinthenextlifヒisregardedasassured.

E且rlアexamplesoftheplacingofremainsonMt.K勢aarepointcd

outbyTanakaHisao.49Fromwrittenrecords,asseeninthecasesof

Kakuh6Hosshinn6覚 法 法 親 王,whoseremainswerelaidtorestonthe

eighthdayofthetwelfthmonth,1153,50andBifhkumon'in美 福 門 院,

whodiedinll61,51itisconjecturedtohavetakenplaceaboutthemid-

twel丘hcenturyと:Furthcr,thcpractice.ofplacinghairofthedeceasedas

wellasboneremainstorestonMt.K砂aisalsoold;itwascalled"raising

bones"(々o劒 一璽8)and"bonesgoingup[themountain]"(々o醜 一η060∫ん

骨 登 し),andwassprcadthroughoutthecountryl52Thisisanexampleof

takinghairtobe"々o筋"(literally;bone),andshowsthatoriginallythe

layingofbonestorestincludedhairaswell.Inthiscase,theconceptof

"々
o筋"includesremainsthatservefbrrecollectingthedcceased.Inother

words,inservingasaperpetualandenduringmemorialofthedead

person,hairandwhitebonesarethesame.Theearliestexampleofthe

customofsendinghairtoMt.K啝isseenatthedeathofEmperor

Horikawa,53andgraduallythepracticeoflayingcrematedremainstorest

therespreadandbecamequitecommon.
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Aswehaveseen,thecustomofplacinghairandbonerem3inson

Mt.K啝is盒rstsecnamongemperorsandthcnobilit弊butgraduallメ

throughtheinHuentialpropagation(々 例/吻 勧 進)activityofK砂a勿 かゴ

高 野 聖,itrapidlyspreadamongtheordinarypeoplc.Kりya々 〃 万were

typicalwanderingmonksoftheperiodwholivedonMt.K勢a.They

traveledthroughoutJapaninordertospreadtheteachingandcollect

donations,andurgedordinarypcopletofbrmbonds(々66肋 η 結 縁)with

Mt.Kこy急.ThefbcusoftheirpropagationactivitieswasPurcLand魚ith

andthepracticeofutteringthenenbutsu,andtheypreachedthelaying

torcstofboneremainsonMt。K砂ainorderthatthedeceasedattain

birthinthePu.reL3nd.Theyplacedwhitenedbonestheyfbundinthe

wildsduringtheirtravelsandtheremainsthatthefaithfUlentrustedto

themintheirbackpacksandcarriedthembacktoMt.K⑫.54

Mt.KこyawasasacredsiteofesotericBuddhism,butinthelatter

partoftheHeianperioditwaspervadedbyPureLandBu.ddhistbeliefヨ,

whichcametobestronglyreflectedinitsdoctrincandrites.Thesource

ofthisPureLandteachingwastheTヒndaischool天 台 宗onMt.Hiei比

叡 山,particularlythePure:LandteachingofthestreamofGcnshin源 信,

authorof」 砒6纏4∠ 声7。8ゴ7坊 初 孟加P膨 五4厩(q勿 函乃〃 往 生 要 集).The

Shingon-streamofnenbutsugainedpopulariり ろandbeliefthatMt.K啝

itselfwasthePureLandcametobeestablished.ThePureLandthou.ght

ofGenshin'sstreamwasactivelyadoptedonMt.K勢a,andaunique

fbrmofncnbutsufaithwascreatedbytheShingonmonkKakuban覚 鑁,

butthespreadofthisbeliefwasinlargepartduetothewandering

monksofMt.KφYa.55

Fromwhatwchaveseen3bove,itisclear,firstofall,thatwiththe

eleventhcenturyasaboundaryline,especiallyamongthenobility;there

wasachangeinconceptionandattitudetowardcrematedremains,and

this,coupledwiththespreadoflayingremainstorestonMt.K6ya

amongtheordinarypcopleduringthetwel丘hcentur)ろgraduallygave

birthtothenotionofthepreservationofboneremains,andfhrther,of

reverencefbrthoseremains.Second,amajorrolewλsplayedin

advancingthegeneralspreadofthesenotionsbythedifhsionofPure .

Landteachingsandthepermeationofbeliefinthenextlifヒ.56
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Hcre,wemustnotethatpreservationofremainsandreverencefbrthem

donotnecessarilyhavethesamesignificance.Theconceptofreverence

丘)rremainsisrelatedtotheircnshrinement;bアcontrast,preservation

doesnotneccssarilyinvolveenshrinement.Further,althoughwespeakof

thepreservationoforreverencefbrremains,thereisinprinciplealevel

ofboneremainsasasurrogatefbrthespirit,andalevelofworshipofthe

remainsthemselves,inwhichabonefヒtishismisemphasized.Inaddi-

tion,wemusttakeintoconsiderationthefactthattheconsciousnessof

deathaspollutionordefilement(∫ 肋 死 穢)seenamongthenobilitydur-

ingtheHeianperlodwasrelatedtothecustomoflaγingbonestorest

thatspreadrapidlyf}omthecndoftheHeianperiodtothcKamakura

periodandwasundergoinggrcatchange.57Thisis .madeclearbアthcexis-

tenceofnumerousfUnerealvesselsplacedinGokurakub6極 楽 坊hallof

Gang61itemple元 興 寺.

Thesefhncrealvesselswerediscoveredin1951whenthemainhall

wasdismantled.TheyindicatethatGang61i,whichhadbeenthegiant

amongthesevengreatNaratemples,wastransfbrmedinthemcdieval

periodintoatcmplefbrthelaアingtorestofremainssupportedbythe

飴ithoftheordinarypeoplc.AccordingtotheclassificationofGorai

Shigeru,theyinclude:onewoodenvesselintheshapeofλthirteen-story

pagodatower;threcwoodenvesselsinthcshapeoffive-elementstupas;

twocypress(ん ηo々∫檜)vesselsintheshapeofwoodenscoops;andscven

bambootubcvessels.58Goraiinfヒrs丘omthesethatwanderingmonks

( 砌々 吻 勿 加 勧 進 聖)afmiatedwithGokurakub6halltendc4exclusively

towardmethodsofpropagationfbcusingonthclayingtorestofremains,

andthateventually;throughtheestablishmentofthetemple-supporter

system,Gokurakub6cametosharethesamef溢teasvillagetemplesthat

tookcustodianshipofthebonesofthedead.5gFurther,independentof

thetemplc-supportersysteminwhichremainswcrehcldin

custodianship,thebeliefinspiritmountainsassacredsites島rgaining

thereposcofthespiritsofthedcadandofancestorsgraduall>・spreadin

scope,and丘)llowingtheexampleofMt.Kこya,thelayingtorestofbonc
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andhairremainsandworshipatstupascametobeper長)rmedinorderto

makeof琵ringsfbrthereposeofthedeadandthespiritsofancestors.

Suchpracticeshave,downtothepresent,givenbirthtoavarietyofcult

locales,largeandsmall;reprcsentativeamongthemareOsorezan恐 山in

Aomoriprefヒctu.re,Gassan月 山andYamadera山 寺inYamagata

prefとcture,Iwafhneyamλ 岩 舟 山inTbchigiprefとcture,Tateyama立 山in

Tbγamapre色cturc,Asamayama朝 熊 山inMicpre麁cture,Maniyama摩

尼 山inShimaneprefヒcture,Daisen大 山inTbttoriprefヒcture,and

Yataniyama弥 谷 山inKヨgλwaprefヒcture.60

1bsummarize,itispossibletoinfヒrthattheactoflayingbonesto

restandthepracticeoftakingcustodianshipofbonesdevelopedin

variousformsasarelationshipofexchangcthatpromised

communicationbetweenthisworldandthenextworld,andthisgave

risetoconceptionsandritesofthis-worldly,utilitarianworshipof

remains.Inoneaspect,thisisadevelopmentsigni粒ingachangef丗om

"h

ypersensitivitytodeathpollution"asanegativeviewofimpermanence

intheHeianperiodtotheworshipofcrematedremainsasapositive

viewofimpermanenceintheKamakuraperiod.Wecanillustratethisby

consideringthecrucialepochofthctwelfピhandthirteenthcenturies.

刀ら85癬 葬砌〃`8げ 勿 勿9β ・〃∬.祐・R臨

Ihavespokenoftheshi丘fヒom"hypersensitivitytodeathpollution"to

"
worshipofcrematedremains."Itisdifncult,howeveらtoexplainwhy

thistookthefbrmoflayingbonestorest.Thisisbecause,asmentioned

befbre,interpretationsdif甃rconcerningwhctherworshipofremains

itselfisamatterofpreser寸ationorofreverence.Further,asTmakaHisao

states,itisreasonabletoconnectthepracticeoflaγingrcmainstorest

withthepervasivespreadofPureLandteachingsandthedif〕 匝sionof

beliefinthenextworld.Whetherwithcremationorburial,thewhite

bonesthatresultareasymbolthatremindsusofthecertaintyofdeath,

andatthesametime,prayersfbrbirthinthePureLandbecameever

moreurgent.Ncvertheless,eventhoughtheboneremainsafterthe

丘1neralindeedbecameanoccasionfbrarousingaspirationfbrbirthin



220THEcuLToFBoNEREMAINsINJAPAN

thePureLand,thisaspirationandmakingtheremainsthemselves

objectsofworshiparenotnccessarilythcsame.`1

1havealreadymentionedthatthenobilityintheHeianperiod

avoidedcontactwithcorpsesorremainsbecausetheyregardedthemas

sourcesofpollution.Forordinarγpeople,also,itwasusualtoabandon

theremainswithoutattachmentaf辷erleavingthecorpseexposed.The

corpsesleftexposedatToribeno鳥 辺 野orAdashino化 野were

abandoned,anditissaidthatcorpseswereevenlef辷inthesecondstory

ofRal6mon羅 城 門gate.62Thetraditionofregardingnotonlythecorpse

butalsoremainsastaboooutofaconsciousnessofdeathdefilement

continuedfbranextendedperiod.K亘ya,awanderingmonkofthetenth

century;dedicatcdhislifヒtothepropagationofnenbutsuamongthc

commonpeopleandwascalled``the勿 〃ガofthemarketplace"or"Amida

勿1〃 ゴ・阿 弥 陀 聖."Accordingto吻4-7〃 ゴ空 也 誄,inwhichhisbiographyis

recorded,heoftengatheredtogethercorpsesabandonedintheopen,

pouredo玉10verthemandcrematedthem,andthenperfbrmedaservice

ontheirbehal£63Themonkswhostemf}omKOyゴsstreamofpractice

aidedwiththehandlingofcorpscsabandonedalongroads,transfとrring

theirmeritastheγcarriedontheiritinerantlifと.

Aswehaveseenabove,therecanbenodoubtthatthecustomof

abandoningcorpseswasdecplyrootedamongboththenobilityandthe

commonpeople.Why;then,wasthepracticeoflaアingrcmainstorestnewly

born～Asonereason,wehaveconsideredthespreadofPurcLandtcachings

andthediffUsionofbeliefinthenextworld,butthisdoesnotappearto

resolvealltheproble即s.Letusthere丘)redelvemoredeeplyintothematteL

3.TheMechanismofSpiritT丗ansfとrence

勿;㎎R翩 躍∫〃蜘 画 ψ 伽 伽 ・陸解 伽8げR伽 げG距伽 勿gR翩4伽

Ingenera1,thefbllowingtwoviewsregardingboneremainsa丘erthe

treatmentofthecorpsemaybeimagined.First,thecorpscandbonc

remainsmaybeabandonedwithoutanyattachmenttothemasmerely

lifとlessremnants.Inthisview,onlytheenshrinementofthespiritis
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regardedasimportant.Second,f}omtheviewofacloserelationship

betweenthecorpseorboneremainsandthespirit,thespiritisenshrined

throughtheboneremains.Onethoroughgoingfbrminwhichthisis

doneisthewashingofboneremainsstillperfbrmedtodaγinOkinawa

andAmami奄 美.Thissecondtreatmentofremainsbywashingiscalled

躍μ7勿 ゴ∫ん7ノ("showingclearly")onTbkunoshima徳 之 島Island,4勿 璽 〃6

("raisinga丘er")onKakeroma加 計 呂 麻Island,and6加 勉 〃々η4∫〃η("mak-

ing.beautifUl")inOkinawa.Itprobablyindicatesapurificationofthe

deadspiritthroughaclean6ingofthebonesandsigni丘esanaidtodeiβ 一

cationofthedead.14Here,itmustbenotedthattheconceptofreverence
fbrboneremainsultimatelyhastheaimofthereposeofthesplritandis

notrootedinafヒtishismregardingthebonesthems61ves.Inotherwords,

evenwhilefとaringthedeadspiritandseekingtoavoiddeathdefilement,

oneseekstosee,fbrexample,one'sancestorsinthebodilγandbone

remains.65Further,throughsu.chaviewofancestors,thecleansingof

bonesisperfbrmedfbrthepurificationofthedeadspirits.66

1nconsideringthepracticeofclea.nsingbonesthatisstillcarriedon

todayinthesouthernislands,weseef}omtheabovethatitdoesnot

haveasitspurposeworshipofthebonesinthemselves,buttothevery

endindicatesastronginterestinaffとctingthefateofthespiritthrough

thebones,aspartoftheritesfbrthedead.Ifthisisthecase,howcanwc

understandtherelationbetweenthispracticeandtheissueoflaying

remainstorest,whichcametobewidelγpracticedinthemedieval

periodinJapan～ofcourse,itisimpossibletocomparethepracticeof

layingremainstorestinthemainislandsofJapanduringthemedieval

periodandthcpracticeofcleansingremainsseeninthesouthernislands

todayonthesameleveLInspiteofthis,however,betweenthesetworites

R)rthedeadwefindacommonviewthatmaybesaidtoconstitutethe

centraltopicconcerningtherelationshipofbonesandspirit.Thatis,just

asa(relationshipof)correspondencemaybeseenbetweentheplacingof

remainsonMt,K{汐aandbeliefinthenextworld,inthepracticeof

cleansingbonesinOkinawa,weseearelationshipwiththeviewofthe

otherworldinthatregion,andheretherefhnctionsamechanismof

mu.tualcomplementaritybetweenspiritandbones.
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Goraihasputf6rwardahighlysuggestiveviewofthismatter.

ConcerningthevesselsfbrrcmainsdiscoveredintheGokurakub6hallat

Gang6ji,hehasstatedthefbllowing.Thcpurposeofthelayingof

remainstorest@δ 々o劒 納 骨)practicedinmedievaltempleswas,in

short,fヒ)rthereposeof(offヒringsto)thespiritsofthedea,d.Further,

whencomparedw量ththis色ndamentaltheme,theconceptofthePure

LandisIittlemorethanembellishment.67

Working丘omtheassumptionofGorai'sthesis,Iwilldevelophis

argumentthatthelayingtorestofrema玉ns(inthecaseofburial,this

involveshairandnails)isaritefbrthereposeofthespiritinvolving

"spirittransfヒrence"(卿 〃筋 ∫ん 霊 移 し)
.Thefirstpointisthatinthecult

oflayingremainstorest,thefhneralmethodof〃zoμ 万practicedin

ancienttimeshas,superficially;undergoneaBuddhisttrans免rmation;it

isanextremelydistinctmethodofhandlingthedead.Asmentioned

befbre,cremationwas.士ransmittedtoJapanf}omIndiatogetherwith

Buddhism,butinIndiλ,theashesareplacedinthesacredriverandnot

stored.InJapan,however,thetraditionof御oμ7ゴ(handlingofthecorpse

byexposuretothcelements)existedf士omtheancientperiod.This

meansthat,withoutusingfire,theremainingboneswerecollectedand

placedinasurfacegraveinasccondfbncral(orrenewed負lneral).

Hence,evena丘ertheimportationofthepracticeofcremation,theashes

werenotplacedinariveraslnIndia,butthetraditionalpractice

continuedinthefbrmofasecondhandlingofremains.Hereinliesthe

b且sisfbrthenotionthatthedistinctivepracticeoflayingrgmainstorest

inJapanisrelatedtotheancientconceptof〃zo即7ゴ.68

Gorai'sthesisgivenabovercmindsusofFrobenius'stheory.

AccordingtoFrobenius,worshipoftheBuddhゴsrelicswasbornasa

丘1sionofculturalelements,includingthedcstructionofthecorpse

practicedinthenorthandthepreservationofthecorpsepracticedinthe

south.ThecoreofGorai'sviewoflayingremainstorestalsotakesitto

betheresultofafUsionofpractices,inthiscase,ofcremationandthe

riteof脚 μ ア凱Weseehereastrikingresemblancein倉amesofthought.
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concerningthispoint,IwishtoemphasizethatinJapan,boththe

worshipofBuddhistrelicsandthecultoflayingremainstorcstare

formsoffaithfromthesamelineage,bothbornfromacommoncultural

Sltuatlon.

ThesecondpointassertedbyGoraiisthatthelayingtorestof

remains(hairandnailsinthecaseofburial)isfirstofalla"riteforthe

reposcofthespiritinvolvingspirittransference."Inotherwords,from

thetimeofthcpracticeoftreatingthecorpsebyexposure(mogari),thc

siteusedwascalledsanmai三 昧(burialgravc),whichwasconsidered

greatlydefiledandthuswasavoidedbyall.Forthisreason,ritesto

transferthespiritalone,whichhadseparatedf}omthebody;fromthe

sitefilledwithpollutiontoasacredplaceandtogiveitreposcgradually

cametoberegardedasessential.Thisisthemechanismof"spirit

transference"spokenofbyGorai.

Intheprimitivcstage,thiswasnottotransferthebonesremaining

a丘erexposu.reorthecrcmatedremainsthemselves;itwasenoughfbr

somethingrepresentingthespirittobeplacedinasacredplacesuchasa

mountainorislandandforritesofreposetobeperformed.The

representativearticle,intheancientperiod,wasa"flowerbranch"

(∫hifeimi樒)calledsakaki榊,ora"jewelskewer"(spiritstick),andwith

theBuddhisttransformation,itbecamethetohapostwithbranch,Ieafed

toha塔 婆,matsubotoke松 ぼ と け,sugihotofee杉 ぼ と け,papertoba,andso

on・Bamboo(bamboograss)anditsuldtafee斎 竹bambooalsoservedas

representativearticles.Itisassertedthatthefive-storytowerreplicas

(includingbamboograssto彡a,small,woodenfive-storytowcrs,andfive-

storytowerreliquariesforstoringbones)discoveredintheGokurakub6

hallatGang6jiareallarticlesforspirittransference.Whcnastepistaken

bcyondthisstage,theformofspirittransferenceinwhichearthfromthe

funeralsiteisputinabambootubeandplacedintheBuddhistaltar

appears;inthisway,spirittransferencethroughlayingtorestofbone
コ 　り

remalnSemergeS・

Lastly,thethirdpointassertedbyGoraiisthattheconceptand

ritesofspirittransferenceinthelayingtorestofbonessecnaboveisin

factfundamentallysimilartothecleansingofbonesinthesouthern
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islandsandthedoublegravepracticeseeninthemainJapancscislands・It

isalreadyknown丘omtheresearchofIhaFuy丘 伊 波 普 猷thatinthe

southernislandstreatmentofthecorpsebyexposureandthecleansingof

boneshasbeenpracticed,70butinthiscase,thesiteofburialiscalledんz々4

(grave),whiletheplaceofthetr&nsfとrenceofthespiritandthercnewcd

treatmentofremainsbγwashingiscalled孟 跏(temple).Goraipointsout

theresemblanceinthe伍ctthatthesecondtreatmentofremainsinthe

mainislandswasmostlycarriedoutwithintheprecinctsoftcmplesand

called勿 鰄 加 々4寺 墓or勉 觚 ∂卵 塔.Inothcrwords,inthepracticeof

doublegravesinthemainislands,thegravesiteisnotnecessarilylimited

totheburialsite(orsiteofcremation);thesacredsitewherethespiritis

enshrincdisalsoregardedasthegrave.Thisdoesnotdiffとratallf}omthe

thinkingregardingspirittrans免renceinthelayingtorcstofremλins.

翫 劬 励 ・翫 鰭 げβ・〃8R・脚 勿・

Gorai'stheoryremindsusthatthecultof"boneremains"ofthecom-

monpeoplethatdevelopedinJapaninthemedievalperiodwasnotnec-

essarilyworshipoftheremainsthemselves.Inparticular,weshouldnote

thatbones,likeevergreentrces,丘1nctioncdasrepresentativearticlesof

kamiorkamispirits.Boneswerethereceiverselectedfbrthetrans色rence

ofthespiritf}omthede創edcorpse,orthesacredessencefbrthesakeof

completingritesfbrthereposeofthespirit.

Inthisway;weseethatthecultoflayingremainstorestthatgave

directiontothebclief忌ofthecommonpeopleinthemedievalperiod

wasinfactanotherexpressionofthecultofthespiritsofancestors.

Further,weseethatinthebackgroundofsuchbelief乙thcrewas

establishedthenotionthatwhileadef玉ledspiritdwellsinthedefiled

corpse,intheboncremainsthathavepassedthroughaprocessofdecay

andcorruption,apu.rif玉edancestralspiritdwells.Thehardbonesin

whichthebodilyremainshavebeencompressedtoanultimatedcgree

weretakenasobjects飴renshrinementasch且rmsthatsymbolizein

condensedfbrmtheprocessinwhichtheinvisibleexistencecalledspirit

movesf}omde丘lementtopurity
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III・TheCultofBonesinJapan

1.OntheSpiritualPowerofCorpses

跏 陥 〃げ伽 伽 ・㈱ ・45… 〃げ乃廊 鰯(乃 備6(;協zσ ・勿

The」 砺 〃∬觴64&ro〃 げ 劭 〃π∫加 グ(訪o螂 餓 鬼 草 紙,oneofthemasterpieces

amongmedievalhorizontalpaintedscrolls,wascreatedatthcbeginning

oftheKamakuraperiod.Itinclu .desawell-knownsceneofgravesand

corpses.71(seefヒontispiece)Therearethreemoundgravesandtwogrλves

ofheapedstones,withfburcorpsesandskullsandlongbonesscattered

about.Ofthefburcorpses,onehasbecomeaskeleton .Adogisgnawing

on3bodyinacoffin.Thefbcusofthework,however,isonfivefam-

ishedghosts.

Themoundgravesreprcsenttheburialsofnoblesorpersonsof

rank,whilethestonegravesprobablyrepresenteitherthehandlingof

crematedremainsorasecondburia1.720fthefもurcorpses,onehasbeen

placedinawoodencof臼n,twoonstrawmats,andonehasbcenlefヒ

directlアonthegrou.nd.Thesearethevariationsof``treatmentofcorpses

bアwind"(声 ∫∂風 葬,disposalbyexposure)thatwerecommonlypractlced

bythclowerclasses.

Thisscenef}omthe刀Z嘘 纏645670〃 げ 劭 〃2ゴ∫加4σ 乃o∫なprovides

quiterealisticdepictionsoftheactualtreatmentofcorpsesatthetime

amongpeoplcofallclasses,thoughthefamishedghostsloiteringabout

thcgravesandbodiesareofcourseimaginarアimagesofthedead .

Famishcdghostsareatypeofspiritwho,un包bletoattainBuddhahood

a丘erdeath,wanderintheworldofdarkness.Inthepresentscene,oneof

theghostsclaspsaskulltoitsstomachwhilecrouching.Thisissurely

strange,fbrthesef註mishedghostsarewanderingspiritsofthedeadwho

haveseparatedfヒomthecorpsesandskeletons.Inotherwords,theghost

clutchesitsownremains.

Needlesstosay;thespiritsofthedeadareinvisible,imaginary

existences.Theyarerenderedvisibleinthefbrmoffamishedghostswith
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hairstandingonendanddistendedstomachs.These伍mishcdghostsas

spiritsofthedeadmadevisibleareintheprocessoftransmigration;they

havele丘theircorpseorskulhndsetoffonajourncythrou.ghtherealm

ofdarkness.Thatwhichties,withaconceptualthread,theskullclasped

bythe伍mishedghostandtheghostitselfisthemovementofthespirit

floatinginspace.Itmustbenotedregardingtheskullsthatappearinthe

1〃z4∫∫形 勿グ5670〃 げ.劭zη ゴ∫乃8グ(乃o∫ なthattheyarenotsoconspicuousa.sto

emphasizetheexistenceofthebonesthemselves.Rather,theygivethe

impressionoftheHnalfbrmofhumanbeingsle丘exposed,wholiewhere

the)zhavcbeenlefヒ,havingturnedtocorpsesandskcletons・

%欝 勿 げ舗〃伽 〃4珈 ηあ伽 〃4一卵 乃祕 伽

Theinterestinandworshipofsk:ullshasal6nghistoryξScholarshave

notedthedeepconnectionwithhead-huntingandhumansacrince,and

withancestorworship.AsseenparticularlyinsoutheastAsiaandAf}ica,

aswellasinBrazil,interestinskullsisrelatedtotheconceptofbonesas

possessingspecialmagicalpowers;fhrther,asthesiteinwhichspirits

abide,boneshavebeenworshipedasprotectorgodsandmemorial

objects.731tisnotpossibletoconsiderthedistributionofsuchpractices

hercindetail.InthecaseofJapan,however,skullworshipdidnotdevel-

op.Rather,aswehavcseeninthe1砺 ∬御 孟64&70〃 げ 劭 祕 ∫加4(%o∫ な,

skullsaresymbolsofthingsimpermanent(whitenedbones)a丘erthey

havebeenexposedtowindandraininmountainsandβelds;theydid

notserveasprotectorgodsandwerenottheobjectsofatt且chmentand

collectionasmemorabilia.

Ofcourse,therewereexceptionalphenomena.Skullworshipinthe

Tachik3watradition(驗chikawa-ryo立 川 流),whichenjoyedaperiodof

popularityintheKamakuraperiod,isanexample.TheTachikawa

traditionisamixtureofShlngonesotericismandyin-yangmagic

(o〃 〃宅γδ4δ 陰 陽 道).Accordingto〃 乃の ～グゴ〃∫勿 受 法 用 心 集(1272)by

Seiganb6Shinj6誓 願 坊 心 定ofEchizen越 前province(middleand

northernFu.kuiprefとcture),fbrskullstobeemployedasthecentral

oblectofworship(乃oηzoη 本 尊:),thoseofwisepersons,religious
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practitioners,andkingsareexcellent,andthoseofone'sparentsarcalso

丘nc.Sincethe々oη 魂spirithasalreadylcfヒthcskullandonlアthc加 々〃 魄

spiritremains,however,a々oηspiritmustbeprocuredthroughmagical

rites.Theskullislacqueredandtectharepu,tinplace.Further,thc

intermingledfluidobtainedf}omsexualintercourse(twodropsfヒomthe

丘1sionofmaleandfヒmale)areappliedtotheskullandamandalais

drawn.Then,ifeverynightduringthehoursoftheratandox(llpm.

to3a.m.)inccnsefbrthgreturnofthe々oηspiritisburnedandthe

mantra長)rindu.cingthespirit'sreturnisrecitcdfbrsevenアearswithout

interruption,intheeighthyearthcskullwillspeak.Thisisamethodof

incantationfbrrecallingthespirit,bywhichthc々oηspiritthath訊s

alreadydepartedretu.rnsand釦seswiththeremaining加 舷spirit,sothat

theskullspeaks.74

1nthedevelopmentoftheTachikawa-rγ α,monksconnectedwith

DaigoSanb6in醍 醐 三 宝 院temple(oneofthrecstreamsofDaigo,which

itselfbelongstotheono-ryα 小 野 流thatisoneoftheJis6事 相streams

oftheShingonschool)playedalargerole,andamongthem,fbr

example,isMonkanSh6nin文 観 上 人,whoapPearsin7励6謝 太 平 記as

apersondeeplytrustedbyEmperorGo-Daigo後 醍 醐.TheTachikawa

tradition,howevcr,graduallyfとllintodecadenceanditsbiascs

strengthcned;intheearlyMuromachipcrioditswritingswereburnedas

hereticalanditfbllowedapathtowardextinctionthroughoutthc

countryとInadditiontoundergoingPersecut量on,itapPearsnottohave

beenabletobccomeindigenizedinJapan.

Wemustnoteherethλttheesoterictraditionand .yin一 アang

practicesthatcomposcdthcdoctrinalfbundationfbrtheTachikawa

traditionwerenotfbrmsofthoughtpresentinancientJapan.The

esoterictraditiongavebirthinTibettocultsofbonesandskullworship.

1血Tibet,skullsofcorpseslefヒexposedwercmadeintocupsfbrliquor,

andbonesofarmsandlegswcremadcintoinstrumentsfbrspellsand

flutes.Further,inTibetanTantra(inonetアpeofmandala),thegodof

death,Yama,isdepictedasaskeletoninsexualembracewithhis

consort.75Thus,inthecsoterictraditioninparticular,skullworshipth飢

incorporatedspecialcharactcristicsofthelocaleistaught,andit
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undoubtedlyprovidedhalfoftheinfluencefbrthefbrmationofthe

Tachikawatradition.Asmentionedbefbre,however,itdidnottakeroot

inthefbundationsoffblkreligioninJapan.

Itremainsofintcrest,nevertheless,thattheskulltrcatedasthc

centralobjectofworshipintheTlchikawatraditionspeaksasthough

alivea丘erthefUsionofthe々oηand加 々〃spirits.Thisfantasticprocess

indicatesthattheskullisanincantatoryvesselinwhichthespiritcomes

torest.TheskulIasobjectofworship,inthissense,apPearstoholdthe

samesignificanceastheskullembracedbythefamishedghostinthe

伽 ∫'鷹45… 〃 げ 動 繍 加4G乃 ・・亦.

乃 ゆ 彡・;〃物 ・・げ(砂 ・齠 〃4珈(}伽 げ"qρP・ ・肋 η'・珈 α ηウ・～'

Regardingthespiritualpowerlatentincorpses,KatsumataShizuo勝 俣 鎮

夫hasraisedtheissucof"oPPositiontothecorpse"(∫ 乃勿 ㍑6々 吻 ノ死 骸 敵

対).Forexample,intheKamakuraperiod,aserfunderthecontrolof

Zenj司i禅 定 寺,abranchoftheBy6d6in平 等 院templeinUji,wasmur-

deredbyaresidentofKohata木 幡inYamashiro山 城province.The

serf'scompanionsdem且hdedthatthemu.rdererbehandcdovertothcm,

butweredenied.Theアthentookupthecorpseofthemurderedman

andtriedtocarryittotheplaceofthemurdererinKohata.Theconcept

ofaperson'sbeingin"oppositiontothecorpse"dcvelopedffomthe

backgroundofthissocialpractice,butitistakenasanissuef～)rstudyas

atermthatappcarsinthelettersofthedispositionofpropertyandin

willsofwarriorsf}omtheKamakuratotheMuromachipcriod.Asasim-

ilarexprcssion,oneHndsoccurrencesof``father-childoPPosition,"indi-

catingahostilerelationship.betweenfatherandchild,orarelationshipin

whichachildopposesthefatheLInthesameway;thereistheexpression
"
oppositionbetweenlordandfbllower,"andalso"oppositiontothc

ThreeT士casures,"indicatingactsofantagonismtothedomainof

Buddhism."Oppositiontothecorpsc"isausagedcvelopedf}omsuch

exp「esslons・

Theterm"oppositiontothecorpse"expressedthegravity・ofthe

crimeanddoesnotindicatethatthecorpscwasactuallybroughtintothe
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courttofacetheaccused.Inthecasethat,a丘erthedeathofaparent,the

intentionorwillexpressedbytheparcntwhenaliveisnotfbllowcd,the

crimeof"oppositiontothecorpse"maybecharged,accordingtothelaw

determinedbythebakufh幕 府.Katsum飢a,leavingasidethesocial

signi丘cancebehindthis5tatute,reviewsanumberofexamplesandnotes

thatrunningthroughthemallistheconceptoftheabsolutcncssofthe

"
corpse'swill."Inotherwords,theproblemofthemannerofdeathis

deeplyrelatedtothewillofthecorpseandtheconccptwasbornthatthe

corpse'swillshouldbehonored.Katsumatafhrthernotesthat,fbr

example,inthecascoftheexpressionin血 π〃24々 噸 冴初 ゴ吾 妻 鏡,"lnorder

towashawaytheshameofthe魚ther'scorpse...,"thecorpseitselfis

significant,andthatinthecorpsewasharboreda"willasspiritpoweL"

Thecorpse'swillasspiritpowcrspokenofhereisamattcrof

magicalspiritpowerlγingwithinthecorpseitsel£andnotofthespirit

ofthedeadpersonwhowastheownerofthecorpse.Logicallyspeak:ing,

however,itseemsmorenaturaltounderstandthcspiritpowerofthe

corpseasarisingwherethespiritofthedeadpersonshiftsintoand

possessesthecorpse,ratherthanasbeingdirectlylatentinthecorpse

itselfasinKatsumata'sunderstanding.WhenwereHectonthe

"
oppositiontothecorpse"emploアingnotionsofspiritpossessionofthe

corpse,wefindaresonancewiththeworldseenearlierinthe1跏 ∫珈 孟諺

&70〃 げ 乃 痂 ∫加4融)〃 伽andtheTachikawatradition.

2.From"InterestinCorpses"to"DriedBones"

`Z卿
9α ゆ・邵"勿 珈 ・翫 ・⑳8砌 訛 諺〃躍1%;・4

Theexpression"oppositiontothecorpse"callstomindtheconceptof

the"livingcorpse"(碗8妨6η 漉 〃 ノ6加)inmedievalEurope.According

toAbeKin'ya阿 部 謹 也,intheworldoftheGermanpeoplef}ombefbre

theearlymedievalperiod,thedeadweretreatedasalive.77Forexample,

therewerecasesinwhichpunishmentswcrccarriedoutagainstcorpses,

andatthesametime,thetakingofacorpsewasconsideredthesame

crimeaskidnapping.Further,itwaspossiblefbrthedeadtoappearin
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courtasaccusers,andsinceburialwasimpossibleuntilbloodrevengc

wascompleted,corpseswerchunganddriedinordertoprξservethem.

AccordingtoAbe,thisthinkingconccrningthe"livingcorpse"didnot

easilydisapPearevena」 匠erthepenetrationofChristianityと

wesee食omtheabovethatbetweentheJapaneseandwestern

Europeanstherewasagreatdif琵renceinconceptionsrelatedtolifとand

death.Thelegalconceptofthedeadasaccuserorastheaccusedwho

receivespunishmentneverexistedinJapan・Atflrstglance・the

cxprcssion"livingcorpse"appearstoincludethesamemetaphor

combiningli色anddeathas"oppositiontothecorpse,"butin"living

corpse,"incontrastto"oPPositiontothecorpse・"thereisnoassumption

ofadivis玉onofspiritandnesh.Ofcourse,itisnotthatthedistinction

betweenspiritandbodywastraditionallyabsentfめmEuropeansocie甲

EvenwithoutlookingbacktothcOrphismthatarosef}omworshipof

DionysusintheseventhcenturyBCandtheNeoplatonismthat

appearedinthirdcenturyRomeandAlcxandria,thedistinctionofspirit

andbodycametobetaughtfbllowingtheintroductionofChristiani卑

Nevertheless,theconceptoftheseparationofspiritandbodylasAbc

states,graduallyspreadoveralongperioduptomoderntimes,andin

medievalsocietywasnotatallgenerallytakenfbrgranted.78

跏勿離;〃(砂 ・観 跏 福砌 姻

JohanHuizingaraisedanumberofissuesregardinginterestincorpses

(orinterestinskulls)inEurope.In7乃8陥 加 ㎏ げ 功6ル β4励.∠ 轡8∫,he

collectsandanalyzesdataregardingthemacabreinthefburteenthand

丘丘eenthcenturies.79Henotestheinfluenceofsermonson〃z例6η 勿 〃zorゴ

bymendicantmonksf}omthethirteenthcenturyon,andofwoodblock

printsdevelopedinthe丘 丘eenthcentury}andstatesthatinparticular・

theD4η ∫6〃z464診7♂(danceofskeletons)publishedbythcParisprinter

GuyotMarchantin1485terri臼edthepeopleofthedaメThis贏 η∫6

初4砺 伽 げwasdepictedonthewallsofthechu.rchhallandalsosungin

lyrics.Initmenandwomenofvariousclasseswhohavebecomeskele-

tonsdanceboisterouslyledbythegodofdeath.Needlesstosay;itw2s
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designedbythechurchtoexpressareligious,allegoricalmeaning.When

viewedf}omaslightlydif艶rentperspective,however,thereunfbldsa

raucoussceneinwhichthe"livingcorpses"mentionedearlierjolnthe

deadIivinginaparodyoftheprescntworld.

HuizingゴsdiscussionofinterestincorpsesinEuropeislimitedto

themedievalperiod,butthesametopichasbeendiscussedinthefbrm

ofcomparativehistorycoveringtheperioduptotheeighteenthcentury

byPhilippeAri6s.Beginningf}omthefiftcenthcenturytrcatedby

Huizinga,Ari6scloselyfbllowsthestrengtheningtendency,withthe

passageoftime,ofthemcdicvalinterestincorpsestowardanerotico-

macabre.80TheFreudian-likethemeofthcencounteroferos(sexual

instinct)andthanatos(deathinstinct)revolvingaroundthecorpsearises

here,andanexampleofanintellectualpractitionermaアbefbundin

MarquisdeSade.Ari6sdiscussesthisdrawingmaterials丘ompainting,

drama,andliterature.811nterestincorpses,howcvcr,reacheditspcakin

thegradualemergenceof"graveyardsdccoratedwithartificialcaves

usinghumanboncs."821nthegravcyardoftheKapuchinchu.rch

("Skeletonchurch")andtheundergroundcatacombsofSantaMaria

dellaMorteandPalermoinRome,thisgrislアscenemaybeseenstill

today」nvariousplacesinthecatacombsboneshavebeencarefhlly

placed,andamongthem,thereareevensomewhicharedressedin

monk'srobesandpoisedstandingasinlifヒ.83Thcscexamplesmaybe

calledsacredplacesinwhichskeletonshavefUlfilledtotheirgreatest

extentadecorativefUnction.

AccordingtoAri6s,inthissecondflowcringofinterestincorpsesin

theseventeenthandeighteenthcenturies,thecorpseeatenbymaggots

wasreplacedbytheskeleton,andtheskeletonitselfwasfhrtherbroken

downintosmallcrelements-skull,legbones,andothersmallcr

bones_untilfinally;anagewasreachedinwhichitwλs``rcconstructed

inanalgcbraicfbrm."84

TheItaliansculptorandarchitectG.L.Bernini,knownasthe

MichaelangelooftheBaroque,wasalsoamasterbuilderoftombs.He

enjoyedacloserelationshipwiththeVatican,andis伍mousfbrthe

tombshemadcfbrpopesandsaints.Histombsof辷cnbearthedecorative
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useof"theskeletongodofdeath."85Thepracticeofcarvingtheimagcof

thedeadingravestonesgocsbacktothemedievalperiod,atleasttothe

elcventhcentur)乙86Atfirstanimagcreclininginreposewasdepictcd,but

f}omtheendofthemedievalperiod,imagesofthedeadrevealing

aspectsofdeathappeared,anddevelopcdintof}ighteningimagesof

mummies.Inthemodernperiod,althoughtherearcregionalvariations,

thercalisticlivingimagedisappearedandchangedintoasymbolic

skeleton.

Further,inthemedievalperiodinthewestingeneral,faithinrelics

ofsaintswasthemoststandardfbrmoffaithamongtheordinarypeople.

Miraclesoccurredinplaceswheresaints'relicswerekept,andthosesites

becameplacesofpilgrimage.Anindicationofonepeakmaybeseenin

theworshipofthcboncsofsaintJacob.87Thisworshipofsaints'relics

was,inthe倉nalanalysis,a伍ithinbonesofthedead.Worshipperscame

tohopethattheirownbonesa丘crdeathwouldbepreservedalongside

thoseofthesaintenshrinedinthechurch.Asbones,theywouldhearthe

mass,andtreadingbγthefヒetoftheirbrothcrsandsisters,would

accumulatethemeritofhumilityとThiswastheafモerlifとtheγaspiredto.

賜 酌 φげ珈 覦跏 ・脇 伽 ・4ソげ功・・晦 加1β・4y

Aswehaveseen,inWesternEurope,skeletonworship,particularlyasit

developedfヒomthemedievalperiodon,isespeciallyconspicuou.sinits

pursuitofamodeofli免ofskeletonsinwhichthcybehavclustasthough

alive.「 鴨etherinthecaseofthe``livingcorpse"orinthecaseofthe
"i
nterestinskeletons,"the"bonesofthedead"didnotmerelyassert

themselvesasaccuseroraccusedinthecourtoflaw.Theyalsodanccdas

mani色stationsofthegodofdeath,andevenpromptedsexualstirringsas

accoutcrmentsofsadisticandmasochisticdesires.Theydrewattention

asnoveldesignsingravesandcuriousantiquarianarticlesondisplay3and

throughparticipatinginmassandlisteningtothchymns,theycon-

tributedtotheconstructionofamosaicmapintheλrchitecturein

whichdcathandlifヒwercconjoined.
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Inshort,itispossibletoviewtheskeletonsasparodiesofthe

phアsicalbod)ろThelinksoftheskeleton,throughmechanismslikethose

ofanautomaticmachine,suggesttheultimatefbrmandmovementof

thephysicalbodyviewe4withcontempt.Thebonesarethe

crystallizationofthetransientbodyヨwhichisdespisedandridiculed;

theyarearchaeologicalsouvenirs.Thatis,itmustbenotedthatthe

skeleton,ineverysense,couldnotbethepointofmooringinwhichthe

spiritarrivesanddeparts.Thereisnosignhereofthemovementofthe

spirit,nordoweseeanypresentimentoftheapproachofspiritualpoweL

Perhapsitmaアbesaidthatthebonesthemselveswerethefbssilizations

ofthcspirit.Theskelctonasthereliefofthebody;justasinthecaseof

modernanatomy;helditsownsphere,andcoloredbymadnessandloud

laughter,obscenityandmenace,gavebirthtoakindofthcatricalspace.

Aswehavescenabove,skeletonworshipwasamarkerthλtguided

theconsciousncssofWesternEuropeansregardingdeathanda食erli麁in

acertaindirection.Man男ifnotall,oftheconceptsregardinggravesand

thea食erworldinWesternEuropegradu訓1ytook飴rmwithinthewomb

ofthisconsciou.sness.Ofcourse,wemustnotfbrgetthatoutsidethe

sphereofEuropeanculturethereexistedothcrculturalspheresofbone

worshipcomplctelアdistinctfromthis"interestinskelctons."Itis

impossibleheretotreathistoricallythiscomplexanddiverse

development.WhatareparticuIarlyimpressive,however,arecultures

thatrecognizeacloseintcrrelationshipbetweenbonesandspirit

mcdiatedbydeath.Here,inthepointthatitseekstorecognizethe

idcntitアoftheεelfthroughbones,theEuropeanmodemaybesaidtobe

ahighlγcontrastivefbrmof血ith.Further,thishasbeenhighlightedin

quitevividfashioninthearticle`IAContributiontotheStu(iyofthe

CollectiveRepresentationofDeath"byRobertHertz.88
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刀ら6rD沈4β ・η∬"げ 痂劾〃卿

HertzwasaclosedisciplcoftheFrenchsociologistEmileDurkheim,and

apromisingnewstaroftheZ励 腐6∫o`ゴo㎏ 彡g〃6school,butunfbrtunately

waskilledinApril1915,inWorldWarI,attheageofthirty-three.He

dedicatedhimselftostudyoftheDaアakpeopleofBorneo,andthough

hewasnotabletocarryonresearchinthefield,intheendthcDayak

becamefbrhimhis"bloodandflesh."89

ThethemcHertztakesupinthearticlementioncdaboverevolves

aroundtheissuesunderlyingdeathandthcmainfhneral,thatis,the

problcmsofthcsccondfhneralorrepeatedtreatmentsofthedead.He

discussesthistopicusingdatarelatedtothetribesofIndonesia,

particularlytheDayaktribeofBorneo.Hertz'sparticu.larmethodisto

長)cusonthecorpse,thespirit,andthepersoninmourning3sthree

aspectsofdeath.

Hertzcoversadiversityoftopics,bu.tfbrourconcernshere,the

chiefpointisthattheperiodbctwecnthe盒rstdeathandtheHnalfUneral

ritualnormallycorrespondstotheperiodnccessaryfbrthecorpseto

reachaskeletalcondition.Prcciselytheperiodof"waitinguntilthe

bonesdryfbrholdingthemainfhneral"90istakentoissue."Untilthe

bonesdry"meansuntilthecorpsebccomeswhitebones,andin亡he

processofbecomingbone,thef査teofthespiritiscloselyinvolved.Atthe

stageinwhichthcdrγingoftheboncshasrcachedcompletion,asecond

fUneralisheld,andtherebythespiritattainsreposeanddepartsfbrthe

worldofthedead.Betweenbonesandspiritastrongbondisrecognized.

Notonlythat,thisconceptisalsoseeninthewashingofbonesandthe

worshipofsacredbonespracticedinthevariousrcgionsofIndonesia.

Further,amongthcOroGajutribe,itissaidthatwhenapersondies,

thespiritdividesintothe"spiritasmarrow"andthe"spiritasbodジ'911n

thiscase,the``spiritasbody"indicatesthcspiritofbones,hair,nails,and

soon.Weseeherethatboneandspiritareinarclationshipof

inseparability」

HertzwasinterestedinthepracticesoftheDayakpartlyoutof

curiosityasasociologist,butatthesλmetime,Ithinktheculturcofthe
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Dayakwasthesourceofmu.chsurprisefbrhimasaEuropean.A丘era

person'sdeath,withthepassageoftimeahdtheadvanceofdecay;the

driedbonesgraduallytakeshape,andthesebones,inthedepthsofthe

consciousness,wereasymboliccode丘)rctellingandprophesyingthefate

ofthcspirita丘erdcath.ThisactualityamongtheDayak,inthceyesof

onefamiliarwiththeintcrestinskcletonsinEurope,surelγappearedto

beacompletelyalicnpractice.Inthissense,Hertz'ssurprisewasthe

surpr五seofEuropeans.

Nevertheless,whenthissamepracticeoftheDayakisviewed,not

丘omthcperspectiveofaEuropean,butbyaJ2panesc,quitediffヒrent

thoughtsarise..ThcsecondtrcatmcntofcorpsesoftheDaアakis

remarkablγsimilartothe〃zoμ7/ritcsofancientJapan.Morcovα,we

cannotoverlooktherescmblancewiththcOkinawanpracticeofwashing

bones,inwhichtheprocessofcalcificationisfinished.Aboveall,inthat

thechangeinthefbrmofthebones(wetbonestodriedbones)wasa

crucialmediumfbrviewingthemovementofthesoulorspirit,wesee

manifヒstalmostthesameethos(thepracticesandmoralityofapeopleor

socia豆group)asinthepracticcofkccpingandinterringbonesthat

flourishedinJapanf}omthemedievalpcriodon.

Inshort,Hcrtz'sresearchregardingdeathamongtheDayakmaybe

saidtofunctionasatouchstonefbrresearchondeathamongthe

Japanese・whilethecultu・ralsphcreofdeathinIndonesiaw3sashocking

entranceintoanotherculturcf～)rEuropeanresearchers,R)rtheJapanese,

itprovidedapassagewaytoadeepstratumofcommonculture .Through

reflectingonthedif琵rencesinconcepts,eastandwest,regardingbones,

perhapswehavebeenabletocastalittlelightonthesubject.

3・TheJapaneseandtheMetaphysicsofBones

勿 砌 卿 β・鯔 ・●オ価 吻 勿伽10妙 σ

AccordingtoMatthe罵thcnameGolgotha,thehillwhereJesuschrist

wascruci丘ed,means"theburialplaceoftheskull."TheHebrewname

R)rGolgothameant"skeleton."Thesamecanbesaidofthesites
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Tbribeno鳥 辺 野andRendaino蓮 台 野inancientJapan.wcdonotknow

whethersaintswcreunjustlyexecutedlikeJesusatsitescalled"丑)ribeno"

or"Rendaino"throughoutthecountry;butatthc"Golgothas"ofJapan

countlessskeletonswerele丘exposed,justasinancientJerusalem・

Nevertheless,asmentionedrepeatedlyabove,oncewehaveentered

intotheinncrworldofskeletons,wearemadetorealizethatengraved

thereareconccptualtracesthatmaybecalledthestudyofthewakeof

thespirit.SomethinglikeawatersheddividingT)ribenoandRendaino

f}omthehillofGolgotha,whichsymbolizestrialandsacri丘ce,hasbeen

偽rmedthere.Weshouldnotethatthiswatershedisalsoapointof

cthnicdivergencethatencouragesaf}eeandopenreflcctionregarding

themodeoflifヒof"skulls."ThisisbecausethefieldofbonesinJapanese

ethnologythatencompassesthestudyofthewakeofthespiritbecomes,

atthesametime,anobjectofmetaphysicalreflection.Forboneshave

castofftheirclothingof``practices"andhavecometospinoutasongof

"tho
ught."Regardingthispoint,thelevelofinterestinskeletonsin

Japanisclearlydistinct丘omthedualismofspirit/boneoftheDayak

thatHertzspcaksofIftheinterestinskeletonsinWesternEuropethat

Hu.izingaandAri6sdiscussisaboisterousparodyofthephysicalbody}

andthedriedbones"discovered"inIndonesiaarememorialobjects

symbolicofthehappy・spirit,thcnthetraditionofskullsandexposed

corpsesinJapanisatopicfarricherinmetaphysicalsavorandfilledwith

wit.Itisakeywordthatlaγsbareavitalpsychologicalpointinthe

trλditionalarts.OnepersonwhoexpericncedthisdirectlyisMatsuo

Bash6松 尾 芭 蕉(1644-1694).

丹 ・〃・π伽 彡・β励 δ.・β・撚4η4珈 物'げ オ7'

Therearecountlessexpressionsincommonspeechregardingbones,

bothsefiousandcolloquial:"skinandbone,"々o亦 〃μ 鰄 骨 柄(character),
"
struggleofboncandflcsh"(amongrelatives),"reachingthebone".(to

theveryquick),andinarecentsong,"lovingevcntheboncs."Theper-

sonwhocntcredthemountainoforaltraditionsregardingbonesand

gradu.』ly;withreflectiononthebodyofboneandfleshandskinaslever,
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developedhisownuniquethoughtwasMatsuoBash692

1ntheeighthmonthofl684,Bash6setoutonthcjourney

rccordedinハ ら嬲 御 ∫ん ゴ々々 ∂野 ざ ら し紀 行,whichincludestheverse:

Thewindplercestheheart
ofonewhowouldbe
anexposedskeleton.

〃α観 初 ∫ん0/々0々0厂0η ゴ加Z6η0/∫ 乃勿 勿 励 舷 槻

Hewas飴rty-oncyearsofagcatthetime.Hesetoutona

wanderingjourneyinwhichhecomparcdhimselftoanexposedskull

(ηoz4初 ∫ん).Eightyearslater,ontheeightecnthdayofthesecond

month,inalettertoSuganumaKyokusu .i菅 沼 曲 水,hewrote:

Further,endeavorinaspiration,findsolaceinfとeling,anddo

notgooutofyourwaytojudgeothers;andf}omnowon,asa

pcrsonwiththecapacityfbrenteringthetruepath,probe

Tヒikalsbones,traceSaigy6'smuscle,washPoChu-i'sintestines,

andenterTUFu'smind.Countingonthenngers,therearenot

eventensuchpeoplcinthecitiesandcountr)7side.Ybuare

amongthem.Itiswellthatyouendeavoranddevoteyourself

topractlce・

Here,enumeratingfburnamesdeservingofesteeminthe丘eldof

poetry;Bash61amcntsthescarcitγofpeoplewhoreceivetheirheritage.

ButheencourageshisstudentKヅokusui,sayingthatheisoneamong

thatsmallnumbcr.Thisletterisinterestingbecauseofits

charactcrizationofthefburpoetsintermsofpartsofthebodyきForour

concernshere,"thebonesofTヒika定 家"arethecentraltopic.Setting

asideherethecorrespondenceofPoChu-i白 楽 天withinnerorgansand

TUFu杜 甫withthemind,weseethat"thebonesofTdkゴtogetherwith

``themuscleofSaigy6西 行"areaphysicalimageofquiteimportant

meaning丘)rBash6.
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Althoughitisimpossibletodelveintothistopichere,weshould

notethatthedualisticevaluationof"bone"and"muscle"appearstobe

Bash6'sowndevice,whileatthesametime,intraditionalthinkingon

thearts,itisaframeworkthathasrootsgoingfarbackinhistor)孔

FujiwaraTaka,in掘 〃癬 翩 ∫茄 毎 月 抄,oneofhistrcatisesonpoetry・

makesuseofsuchexpressionsas繰o筋 風 骨("atmosphere-bone")and

∫乃旋o筋 性 骨("nature-bonc").Thcsetermsrefとrtopoeticstyleandthe

natureofpoets.Ofcourse,theyaremorethanthis・Gotoba-in後 鳥 羽 院 ・

TヒikゴscontemporaryjnOη 々%漉 η 御 口 伝,apPraisesTdkabysayingheis

abornmasterofexcellentbone.Inlaterperiods,morecriticalviewsof

Tdkaemerged,buttheearlyMuromachiperiodpoetSh6tetsu正 徹,in

一く硴 廐 日 記,defとndshims3yingthathisstyle(角 々o劒)isenviableand

shouldbestudied.Eventually;withtheriseofnohdrama,Zeami世 阿 弥

andZenchiku.禅 竹taughtthatinnohthere3rethespheresof"skin,"

"flesh
,"and"bone."Here,thetraditioninwhichTとika'spoeticstyleis

relatedtobonehasbeenpasseddown.Inthisway;Bash6alsoreceived

thenotionof``delvingintothebonesofTdka・"

Bash6'sexpressionconccrning"thebonesofTヒikゴ'maybesaidto

aptlycharacterizethe臼gureofTdka,whodevotedhimselfentirelアto

painstakingeffl)rtfbrthesakeofdelvingintothetechniquesofwakaand

attainingahighlevelofrefinement.Theimageof"bonc"isappropriate

丘)rtheworkofTdka,who,insolitary}closedchamber,continuedhis

austereef丘)rt.Bash6also,relatinghimsclftothistraditionof"bone,"

soughttoprobethewayofhaikaiashchimselfconceivcdit.

Inthisscnse,adiscourseonthewayoftheartsregarding"bone,"

bearingthisstrongtraditionf}omthemedievalperiod,wasfbrgedasa

ldndoftreatiseonthedefiningessenceofthepoet'sway・oflifと,andwas

polishedastheultimatecorecommontoallartisticways.``Bone,"asan

unchangingmeasure,wasanobjectofrcnectionthatcontrastedwith

transientphcnomena.

乃6廊 伽 添 げβ・π・

Thismatterofconstan(:y(角6々 彡不 易)andchangeQ:γ 励 ∂流 行)wasreflect一
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edonf}omareligiousstancebyIkkyO一 休inthefi丘eenthcenturyin

α ∫々 o筋 骸 骨,whichdepictsthemannerismsofskeletonsmodeledon

humanfbrms.Twelvcillustrationsaccompanythetext.931tisareligious

tractthatdevelopstheslogan,"Birth-and-deathisthematterofgreat

concern;impermanenceisswi丘,"withhumorandirony:Thise仔brtby

IkkyOwasbasedonthecontemplativepracticestransmittedf士omancient

timesonninestagesofdecompositionoronwhitenedbones.

Thecontemplationontheninestagesofacorpse'sdecomposition

(加 ∫漉4η 九 想 観)isamethodinwhichtheprocessofdecayistracedf}om

thecorpseexudingpusandblood,tothe免astingofmaggots,birdsand

animals,andfinallytothercductionthroughfhrtherdecaytowhite

bonesthatarethenscattered.94Thecontemplationofwhitebones

長)cusesonthefinalstageoftheskcleton.Heretheregerminateda

metaphysicsinwhichtheskeletonisthe丘nalpointofarrivalofdeath

andsimultaneouslythestartingpointfbrawakening.IkkγUparodied

such3nasscrtionthroughhisownuniquemethodofjest.Ataboutthe

sametime・incontrasttoIkkγ 〔fsattemptsofjesting,hiscontemporary

Rennyo蓮 如set長)rthaviewofthewhitenedskeletonasalamentation

ofimpermanenceinHowingprose.Thiswashis"LetteronWhitened

Bones,"inwhichhestatesthat"ourexistenceissuchthatatdawn,we

m且yhaveruddy伍ces,andatnight伍ll,becomewhitebones."95We

shou.ldnotethatbothIkkyOandRennyoassociatedwithmastersof

linked-verse(rcnga連 歌)andnohperfbrmersandhadasideinwhich

thcyenjoyedspcakingofthc3rtsalongwithspeakingofthedharma.

TheirwritingsontheBuddhistteachingwerebornf}omthesame

atmosphereoftheperiodasthetreatisesontheartsoftherising

per飴rmers.

Tbemphasizethematter,thediscoveryof"bone"inthemedieval

periodwasanimportantmomentinfbrecastingthedirectionof

aestheticsensibilityandfaithinJapaninlatertimes.ontheonehand,

therewasthedevelopmentofthecultofstoringorplacingboneremains

atspiritmountainsandspiritsites;ontheotherhand,anaustere

aestheticrelatedtobonewaspursuedtoitsdepths.Thiscombination,of

course・isnotas量mpleaccident・InreflectingonthenatureofJapanese
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culture,theseparallelphenomenainthcdevelopmentoftheconception

of"bones"mustnotbeoverlooked.

乃 ・・嚥 伽 鯔 ・げ 珈 乃 膨 ・';・・げ`勠;・ゴち砺 乃・β・〃・"

Here,ourdiscussionrcturnstoitsoriginalstartingpoint.Ihavesou.ght

topursuethetopicofaJapanese``ethnolo9γofdeath,"butinfacthave

fbllowedalong,dim,roundaboutpaththroughwhatmaybecalledan

"
ethnologγofbones."Therehasbeentheexpcctationthata丘ercomplet-

ingourreHcctiononthis``ethnolo9アofbones,"considerationoftheeth-

nologyofdeathwouldopenfbrthbefbreoureyes.Theactualityis,how-

cver,thatwemustendwiththetracingthelineageofthecultofbones.

Remainingissucsmustbele丘fbranotheroccasion.

Wcbgganbynotingtherif辷regardingremainsofthedeadbetween

theancientノ レZπηン〃∫乃彦andthcrecent5乃 δ〃4ノ レZ4刀)ノ6「∫,ら私andbyasking

howitarose.Thisproblemappearsnottohavebeendirectlyconf丗onted

uptonow;thisisonereasonfbrmydesirctopu.rsuctheissue.The

investigationhaspassedthroughadiversitアoftopicsandhasresisteda

simplesummaryorsystematization.Atveryleast,however,itispossible

tosaythatthefbrmationofthecultofstoringremainsintheeleventh

andtwelfthcenturiesisanimportantmomentinconsideringthis

problem.Ithasbeendif臼cult,however,todetermincwhatkindof

invcstigationwouldcastlightintothedensethicketoftheethnologyand

conceptionsofdeaththatspreadsbothsynchronouslyanddiachronously

throughthiscrucialperiod・

Asaresult,Ihavecometotheconclusionthat,inthecaseofJapan,

ratherthanemploアingthedualisticschemaofspiritandflesh,a

tripartite,three-dimensionalstructureof"spirit,flesh,andbone"is

ef琵ctive,andpcrhapsnecessarylTheef艶ctlvenessofthismethodappears

tohavcbcensuggestedtou.s,quietly}butwithconviction,sincethe

medievalperiod.

Partlybecauseofthis,Ihavenottakenupheretheproblemofthe

premodcrnperiod.Withregardtothelineageanddevelopmentofthe

cultofbones,thepremodernperiodlieswithinthesphereofthe
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medieval.Ihad.hopedtotakeintoconsiderationtheethnologicaltheme

ofthcdualgravesystem(ワ 薇o∫6ゴ 両 墓 性),mdatthesametime,to

includetheworldofthewitandZensensibility(z6η 廐 禅 機,theactivity

withinthe丘eldofno-selfoccurringinZen)intheskullpaintlngsof

Sengai仙 厘,whowasactiveattheendoftheEdoperiod;butthese

matters,too,cannotbetakenupherc.

"1伽
、80〃∬ 陥 窺84'o、 磁4ア"

InOctoberl983,amanknownasthcAmerican"GIJoe"diedleaving

bchindthewishtobe"buricdbesidetheElbeRivcr,"where"thirty-eight

γearsago,heshookhandswithaRussiansoldierandexchangedvowsof

pcヨce."HisnamewasJoePolski,andhediedofcancerattheageof

sixty-six.Alittlemorethanamontha丘crhisdeath,hisHnalwishwas

丘」filled,fbrhisbodywasflownf}omChicagotoEuropetogetherwith

anAmeric&nflag.BreakingthroughthelastresistanceofNaziGermany

inthe血naldaγsofWorldWarII,soldiersoftheUnitedStatesandthe

SovietUnionjoinedf}omtheeastandwcstandtookthe"Oathofthe

Elbe"tomaintain・peace.JoewasoncofthefirstAmcricansoldiersto

shakethehandofaRussian.Joe'snag-drapedcofHn,returnedtothe

earth,ismarkedbyagravestonecarvedwithtwohandsinafirmhand-

shake,continuingtotransmithisdreamtotheliving.96

Justoneyearlater,on190ctober1984,twcnty-fivemembersof

the"third丘iendshipgroup"visitedthcgravesiteofJapancseatAmur

Riverprovincebearingcrematedremainsandplacedthembcneatha

monumentnewlyerectedbアtheChinese.Theseweretheremainsof

peoplewhocommittedgroupsuicidconMt.Mashan麻 山(JP.Masan)

innortheasternChina(fbrmerManchuria)thirty-nineyearsago.The

collectionofremainsandservices飴rintermentofremainswere

conducted.

Atthegravemonument,thegroupplacedchrysanthcmums,

Japanesesake,and々o塑6ゴ ガ 金 平 糖candybroughtfめmJapan,and

of艶redincensewhileoneofthememberschantedasutra.Amidthe

長オlingsnow,theyprayedthatthemorethan460spiritsoftherelatives
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and丘iendskilledinwarfindrepose,andthustheservicesended.97

Thereportsofthesetwoeventsservetomakeusnewlyawarethat

thewarwasnotyetoveLThoughtherearedeepdiffヒrencesbetweenthe

memoriesoftheOathoftheElbeandofthegroupsuicideinfbrmer
.M
anchuria,theγ 負)rmtwosidesofacoin,bothengravedwiththe

woundsofWorldWarII.Nevertheless,itisalsoundeniablethatthose

twosides,atthesametime,manifと3tadeeprifdnthethinkingofthe

twopeoplesinvolved.Ontheonchand,theremainsofthesoldierwho

hadparticipatedinthcOathoftheElbele丘hisnativelahdandwere

transportedtotheoldbattlefield,whileontheotherhand,fbrthe

Japanese,thecollcctionofremainsandperfbrmanceofritcsfbrthe

reposeofspiritsarestillperfbrmed.Hcrewe盒ndaclearcontrast.

Thedcepbassrunningthroughthe5乃 伽4〃;〃 ンδ∫肋remainsinthe

depthsoftheconsciousnessoftheJapanesestilltodayとItisalsoseenina

poembyNakaharaChoアa中 原 中 也on"Bones,"inwhichhespeaksof
"
thespiritreturningtotheplaceofbones."Recently;Idiscoveredit

againintheCo〃 ψ ∠8'6%7々 ∫ げ7乙 々6解 ん 」妬zσ 竹 内 浩 三,whostates,
"D
eathinwarissorrowfUl,Soldiersdyingissorrowfhl,"inapoemtitled

"B
onesSing."Itincludesthe丘)llowingpassage:

Bonesasbonesreceiveamedal

andarehighlypraised.

ThepraiseislofbもbutthcboneswantedtoheaL

Theboneswantedtoheartheimmenseresonanceoflove.

Theclatterandbangofof丑ceworkandcommonsenseflows.

Theoldcountrywasbusγexpandinganddeveloping.

Womenwerebusywiththeirmakeup.98

TakeuchifbughtasasoldieratBagu.iointhePhilippinesandwas

killed.Hewasnotnecessarilyananti-warpoet,butinthepassage,"The

boneswantedtohear,"wesenseanimmensityofthoughtandfヒeling,as

thoughtheentireethosoftheJapanesepeoplewerecompressedinit.

Thisurgentresonancehassomethingincommonwiththcdccpsorrow

oftheR)llowingpoembyarelativewhorcceived,inplaceofthercmains
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ofonef湖leninwar,asmallstone:

Thissmallrock

ofSaipan,delivered

"inpl
aceofremains,"

・e・embl・ ・a丘 ・gment

ofwhitebone.99

一一一Y)shimuraAiko




